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PREFACE. 

^ nPHE subject of this book was suggested to the writer while prepar- 

< 1 iug his Sunday-«chool lessou on the "Triumphal Entrance/* 

^ (John 12. 1-12). While searching for the reasons wAy Jesns catue six 

days before the Passover, we discovered that the law of Moses not only 
<& explained why he came so early ^ but we also learned that the law was 

kept to the very letter^ and that prophecies were fulfilled in a marvel- 
^ ous way during that week of the Passover. We then saw new mean- 

^ ing in many texts, which before seemed difficult and hard to harmon- 

ize and explain, but now became perfectly natural and easy. 

The very acts of Jesus and his apostles, and the Jews as well, stood 
out like polished diamonds in many texts, and spoke louder and more 
eloquent than words could express. As we pursued our study we were 
overcome with a feeling akin to the two disciples on the way to 
Emmaus, for our heart fairly '* burned within us,'* as the law "opened 
to us the Scripture," and we realized more and more that Jesus was a 
"Wonderful Saviour" indeed. But we were pained to learn that 
what the law seemed to plainly teach was in many respects a flat con- 
tradiction of the common teaching of the church, which we then 
firmly believed, and never before suspected of being wrong. Here we 
had a hard battle ior truth. 

Laying aside our commentaries we read and reread the Bible, 
using different translations, and following the original, as far as pos- 
sible. The more we searched the Scripture, the more we learned that 
"every jot and tittle of the law" was fulfilled. We then paid our 
attention to commentaries and Bible dictionaries, to learn, if possible, 
from them» by what authority they taught Palm Sunday, Friday cruci- 
fixion, Sunday morning resurrection, and that Jesus ate the Passover 
the night of his betrayal, etc., etc. To our surprise and astonishment 
we found nothing but confusion in them, and we discovered that those 
theories were built on nothing but assumptions^ and supported by no 
Scriptural evidences whatever. Because we are told that Jesus was 
crucified the day before a Sabbath ^ they jumped at the conclusion that 
it was Friday, ignoring the fact that the Jews had many Sabbaths that 
did not come on Saturday. And because we are told that Jesus ap' 
feared to Mary Magdalene on Sunday morning, they assumed he rose 
at that time. Because Jesus told his disciples where to prepare the 
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Passover, they assume he also ate it with them, when the evidence is 
abundant and conclusive that Jesus was in his grave during the night 
the Passover was eaten. 

To avoid any chance of being mistaken, we showed our arguments 
and proof to many Bible students of different denominations, some of 
whom were men of acknowledged ability and great learning. But 
none could show that our arguments were not good, taking the Bible 
as the standard of faith, instead of commentaries. This convinced 
us the more of the fact that we had been believing and teaching error ; 
and that the law of Moses is **the key of knowledge*^ and our ^* schools 
master,'^ leading us to light and truth. 

Some who could not meet our arguments have endeavored to jus- 
tify their erroneous teachings by asserting that **it makes no differ- 
ence when Christ was crucified, or rose from the grave, or whether he 
ate the passover or not,'* etc., etc. But it surely does make all the 
difference between truth and error. Error leads from the truth, 
and truth leads to more light. How are we to know that **Christ died 
and rose again, according to the Scripture,** if he did not literally ful- 
fill the law and the prophets? And why contradict the Master himself 
when he says he did fulfill them ? ( Luke 24 : 44. ) We have all to lose, 
and nothing to gain, by believing and teaching error, and the church 
of Christ loses its power and influence, and is brought to open shame. 

We are not opposing or fighting the church, for we love it above 
all things ; but we have endeavored to show up^ and expose error 
taught in the church, to the best of our ability ; because error leads to 
confusion, and so destroys the very foundation of the Christian's faith. 
The better the evidence, the stronger the faith. Every Christian 
should ** be ready always to give an answer to every man that asketh 
him a reason of the hope that is in him, with meekness and fear.'* 
God forbid that we should sin against tlie Lord in ceasing to pray for 
the church ; but we would teach you the good and the right way. 

If the reading of this book shakes your confidence in church 
creeds and Bible commentaries, it will place your feet on the solid 
rock of truth, establish your faith in the Word of God , and put your 
hand in his, who helped Peter walk on the boisterous sea. The meas- 
ure of our faith depends upon the evidence back of it. Believing that 
we have produced sufficient evidence to confirm and establish the fcdth 
of any thoughtful man in the Word of God, and trusting that others 
may be blessed in reading this book, as we have been in writing it, we 
dedicate it to him whose servant we are. 

Author. 
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CHAPTER I. 

STRANGE WORDS FULL OF MEANING. 

"And he said unto them, These are the words which I spake 
unto you, while I was yet with you, that all things must be fulfilled, 
which were written in the law of Moses, and in the prophets, and in 
the psalms, concerning me.*' — LUKS 24 : 44. 

Strange words; full of meaning; spoken by Jesus, to 
the eleven, and them that were with them, on the first Sun- 
day evening after His resurrection. It was in 'the upper 
room, and supper time; they were sitting "at meat." Jesus 
had appeared to the women, and they had told the apostles, 
that they had seen the Lord; but "their words seemed to 
them as idle tales, and they believed them not." During the 
day He had appeared to Peter and John, the two chief apos- 
tles, on the way to Emmaus, and had made Himself known 
to them, in "the breaking of bread." They returned to Jeru- 
salem "the same hour," "saying the Lord is risen indeed" 
Peter and John had found what the women had told them 
was true; "but neither believed they them." While Simon 
was explaining how Jesus had made Himself known to 
them, the Lord Himself appeared, and "they were terrified 
and affrighted." 
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After their fears had somewhat subsided, He speaks 
words which to them must have seemed as strange as His 
appearance. He says : "These are the words which I spake 
unto you while I was yet with you." How strange they 
must have felt standing before their Master, having forgot- 
ten His words so soon. Then they had strangely forgotten, 
or misunderstood the Scripture; for all these things "were 
written in the law of Moses, and in the prophets, and in the 
Psalms." But what an inspiration it must have been to 
them, when He "opened to them the Scripture," and showed 
them how literally all things written of Him were fulfilled. 

To get at the full meaning of those words, let us com- 
pare what Jesus did, and what occurred, from the day of His 
triumphal entrance into the city, riding upon the ass, while 
"the multitude that went before, and that followed, cried, 
saying, Hosanna to the son of David: Blessed is he that 
cometh in the jiame of the Lord : Hosanna in the highest." 
(Matt. 21 : 9), with what the law and the prophets tell us 
should occur. A careful perusal of the Scripture in this 
way will give the thoughtful reader more reason to ex- 
claim, "My Lord and my God," than doubting Thomas had, 
when Jesus asked him to thrust his hand into' His side. 

THE MOSAIC LAW WAS PROPHETICAL. 

In His sermon on the Mount, Jesus said : "Think not 
that I am come to destroy the law, or the prophets ; I am not 
come to destroy, but to fulfill. For verily I say unto you, till 
heaven and earth pass, one jot or tittle shall in no wise pass, 
till all be fulfilled." (Matt. 5: 17, 18.) Notice the Saviour 
does not say, the law and the prophets "will not pass away" ; 
but that they will not pass, "till all be fttKlled/' This clearly 
implies that they will "pass away" as they are fulfilled. "For 
all the prophets and the law prophesied until John." Christ 
not only kept the law, by complying with its requirements. 
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but He "fulfilled" it as well. This sho>ys that the law itself 
was prophetical; or how could Christ "fulHlV it? 

The requirements of the Jewish law, thfcir temple wor- 
ship, the offerings of their sacrifices, their annual feasts, 
and the keeping of their Sabbaths, etc., all foreshadowed 
"better things to come." Paul plainly tells us they "are a 
shadow of things to come; but the body (which reflects the 
shadow) is of Christ." (Col. 2 : 17.) In Gal. 3 : 24, He tells 
us that "the law was our schoolmaster, to bring us unto 
Christ." 

The thought is, that as a schoolmaster leads his pupils 
to light and knowledge, so a clear understanding of the law, 
and the wonderful way in which Christ fulfilled, and kept 
it; shows our sinful, lost and helpless condition, and leads 
us to the knowledge of God, and faith in Jesus Christ, which 
is eternal life. Let us now carefully and prayerfully, 
look for the fulfilling of the law and the prophets, in the 
most eventful week of the Saviour's life, from His tri- 
umphal entry to His resurrection. This covers the three 
prophetic days: The day of His triumphal entrance into 
Jerusalem, riding on the ass ; the day of His trials and cruci- 
fixion, and the day of His victorious resurrection from the 
grave. 

Those things were all strangely foretold, in the law and 
in the prophets; for we are told that Jesus died and rose 
again, "according to the Scripture." This means the Old 
Testament Scripture and not the New; for there was no 
New Testament at that time. 

JESUS KEPT THE LAW. 

John 12:1 says, "Then six days before the Passover, 
came Jesus to Bethany," and in verses 12 and 13 of the same 
chapter we read : "On the next day much people that were 
come to the feast, when they heard that Jesus was coming 
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to Jerusalem took branches of palm trees, and went forth to 
meet him, and #ied, Hosanna : Blessed is the king of Israel, 
that Cometh i^ 4he name of the Lord." Why did Jesus and 
this great multitude of people come so early to Jerusalem ; 
"six days bffore the Passovter"? 

Listen! Jesus is "about His Father's business;" ful- 
filling th^ law and the prophets. Jesus was a Jew, and the 
law reqi^red all Jews to "take up" or procure the lamb they 
meant to offer at the feast of the Passover, on the tenth day 
of the fir^t month of the year, and to keep it till the "going 
down of the sun on the fourteenth day of the same month," 
(Deut. i6:6) when it "must be killed,'* and eaten the fol- 
lowing night, which would be the fifteenth day of the month. 
"In the fourteenth dav of the first month at even, is the 
Lord's Passover; and on the fifteenth day of the same month 
is the feast of unleavened bread unto the Lord." (Lev. 23: 
5-6.) "In the tenth day of this month they shall take to 
them every man a lamb," — ^"and ye shall keep it until the 
fourteenth day of the same month," etc. (Ex. 12:3-6.) 
"They killed the passover on the fourteenth day of the first 
month." (II. Chron. 35:1.) It was eaten the following 
night, which was the fifteenth. 

THE PASSOVER FEAST WAS NOT EATEN ON THE FOURTEENTH. 

The Passover was not eaten on the night of the four- 
teenth, as many teach ; because Jewish days ended at sunset, 
and the lamb had to be slain "at the going down of the sun" 
on the fourteenth. This means between noon and sunset, 
the same time of the day Christ was crucified. Since the 
fourteenth ended at sundown, the night of the fourteenth 
was past before the lamb was slain : and since the Passover 
had to be eaten in the "night" it could not be eaten on the 
fourteenth because that night was past before the paschal 
lambs were slain. Neither could the lamb be slain, and 
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eaten, after sunset, the night of the Passover; because they 
were not permitted to leave the house the night of the feast. 

"And none of you shall go out of the door of his house till 
the morning." (Ex. 12:22.) This proves that the Pass- 
over was eaten, the night following the afternoon of the 
fourteenth, which with the Jews is the night of the fifteenth. 

Joshua, V. 10, "And the children of Israel encamped in 
Gilgal, and kept the Passover on the fourteenth day of the 
month ;'* and Numbers 9 : 5, are relied on by many to prove 
that the Passover was kept on the fourteenth. But those 
texts afford no such proof. They can not be taken in a 
literal sense, because the Passover lasted a week, and for 
this reason it could not have been kept in a single day. Then 
it would also have been impossible for them to kill the 
paschal lamb in the afternoon of the fourteenth day of the 
month, and eat it during the night of the same day, because 
that night was then past, and the night of the fifteenth com- 
menced at sunset, after the lambs were killed. Those texts 
are not correctly translated, because what they seem to teach 
would be impossible. The best Jewish authorities translate 
Joshua 5 : 10, "And the children of Israel encamped in Gil- 
gal, and they prepared the Passover offering on the four- 
teenth day of the month at even in the plains of Jericho." 
Num. 9:5, is translated, "And they prepared the Passover 
lamb on the fourteenth day of the first month, toward even- 
ing, in the wilderness of Sinai." Levit. 23 : 5 is rendered, 
*'On the fourteenth day of the month toward evening, is the 
Passover lamb to be offered unto the Lord." That those 
translations are correct, is evident from the fact that it wj^s 
what the law required, and was easy and possible to do. It 
also explains why the fourteenth was called "the preparation 
of the Passover," and ''the day before the Sabbath/' It was 
the day on which the Passover was prepared, and it was also 
the day just before the annual Sabbath of the feast of the 
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Passover, which always came on the fifteenth. The feast 
began "the day that followed the preparation," which was 
the fifteenth, and always a Sabbath, no matter what day of 
the week it came. 

THE TRIUMPHAL ENTRANCE CAME ON THE TENTH OF NISAN. 

Since the feast of the Passover came on the fifteenth 
day of the month, Jesus must have come to Bethany, "which 
is a Sabbath day's journey from Jerusalem," on the ninth 
day of the month, if He came six days before the Passover, 
as John says, because six from fifteen leaves nine. If He 
made His triumphal entrance the "next day," He was taken 
up on the tenth day of the month ; the very day the law re- 
quired the lamb should be taken up. When Jesus entered 
Jerusalem, riding on the colt. He came as the antitype of the 
pascal lamb, "the lamb of God, that taketh away the sin of 
the world ;" and He fulfilled the law that required the lamb 
to be taken up that day, as well as the prophesy of Zech. 
9:9, "Rejoice greatly, O daughters of Zion; shout, O 
daughters of Jerusalem : behold thy king cometh unto thee : 
he is just, and having salvation; lowly, and riding upon an 
ass, and upon a colt, the foal of an ass." This is a strange 
and wonderful fulfillment of the law, and prophecy, at the 
same time; but there is another thing still more startling 
and wonderful, in connection with this. Jesus had come up 
from Jericho to Bethany the day before, and had stopped at 
the home of Mary and Martha; "they made Him a supper 
and Martha served." "Mary took a pound of ointment, 
very costly, and anointed the feet of Jesus and wiped His 
feet with her hair." (John 12 : 2, 3.) Judas was not pleased, 
because she "wasted the ointment." He said, "it might have 
been sold for more than three hundred pence, and 
given to the poor." Jesus reproved him by saying to him, 
"let her alone; why trouble ye her? She hath wrought a 
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good wor^: on me." This offended him; "and he went to 
the chief priests to betray him unto them." (Mark. 14: 4-1 1.) 
"And they covenanted with him for thirty pieces of silver." 
(Matt. 26: 14-16.) This occurred after the supper, which 
brings it the tenth day of the first month, and the very day 
the law required the lamb should be chosen or bought. "In 
the tenth day of this month, they shall take to themselves 
eyery man a lamb." (Ex. 12:3.) Those wicked priests, 
who were seeking to defeat God's plans were unwittingly 
fulfilling them, by putting a "price" or "value" on "the lamb 
of God," on the very day the law required it. "Then was. 
fulfilled, that which was spoken by Jeremiah the prophet, 
saying : and they took the thirty pieces of silver, the price of 
him that was valued, whom they of the children of Israel 
did value, and gave it for a potter's field, as the Lord ap-^ 
pointed me." (Matt. 27: 9, 10.) They made the price just 
what the prophet said it should be ; then they let Judas the 
traitor watch over the lamb of God until the fourteenth day 
of the month, on which the law required "it must be killed ;"" 
when they paid the price and took "the lamb of God," and 
sacrificed it on the right day, and the right time of the day ;. 
at "the going down of the sun," as well as at the right place, 
"without the gate." This was done after proving Jesus ab- 
solutely perfect, and "without fault," by three trials before 
the Jews; and also three trials before the Romans. His 
first trial was before Annas, who bound Him and sent Him 
to the house of Caiaphas. After a long trial before Caiaphas, 
during the night, He was taken before their council as soon 
as it was day, which was His third trial before the Jews. 

After this He had three trials before the Romans. First 
before Pilate at "the third hour," then before Herod, and 
then again before Pilate "about the sixth hour." After all 
thos^ trials, Pilate washed his hands before them and said 
"three times," "I find no fault in him." This is just what . 
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the law required the lamb should be. It had to be "per- 
fect," and "without blemish." 

When they crucified Him they left Him unblemished; 
they broke the bones of the two thieves whom they crucified 
with Him, hut Jesus was not molested, for it was written, "a 
bone of him shall not be broken." Had they broken a bone, 
Christ would not have been a perfect antitype of the pascal 
lamb. "These things were done that the Scripture might he 
fulfilled: A bone of him shall not be broken." (John 19: 
36.) And even in crucifying Him with "transgressors," 
"dividing His garments by lot," and burying Him in a rich 
man's grave, they fulfilled prophecy. How wonderful are 
God's ways ? How strangely "he makes the wrath of man 
to praise him, and the rest he restrains." How literally 
true are the words of Jesus, "Not one jot or tittle of the law 
shall pass, till all be fulfilled." 

THE BARGAIN FOR INNOCENT BLOOD WAS MADE ON THE 

RIGHT DAY. 

That Judas bargained to betray Jesus for the thirty 
pieces of silver the evening He came to Bethany, when 
they made Him a supper in the house of Simon 
the leper, there can be no doubt. John 12: 1-8 says 
it was ''six days before the passover" when Jesus 
•came to Bethany. This fixes the exact time, beyond a ques- 
tion. The other gospels do not fix the exact day as John 
-does, but they all have it the same time and place, Mark 
14: 3-12, says, "And being in Bethany, in the house of 
Simon the leper, as he sat at meat." "There were some that 
Tiad indignation within themselves, and said, Why was this 
waste of ointment made? For it might have been sold for 
more than three hundred pence, and given to the poor. And 
they murmured against her. And Jesus said, "Let her 
alone; why trouble ye her?" "And Judas Iscariot one of 
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the twelve, went unto the chief priests to betray Him unto 
them. And when they heard it they were glad, and prom- 
ised to give him money. And he sought how he might con- 
veniently betray him." This clearly shows that Jesus was 
betrayed sometime after the bargain was made, and the price 
set. Matt. 26: 6-16 fixes the same time and place. **Now 
when Jesus was in Bethany, in the house of Simon the 
leper, there came unto him a woman, having an alabaster 
box of very precious ointment, and poured it on his head, as 
he sat at meat. But when his disciples saw it they had in- 
dignation, saying: To what purpose is this waste? When 
Jesus understood it, he said unto them : Why trouble ye the 
woman? for she hath wrought a good work on me. For 
in that she poured this ointment on my body, she did it for 
my burial." 

"Then one of the twelve, called Judas Iscariot, went 
unto the chief priests, and said unto them: What will ye 
give me, and I will deliver him unto you? And they cov- 
enanted with him for thirty pieces of silver. And from 
that time he sought opportunity to betray him." This 
shows that Judas was seeking opportunity to betray Him 
from the first night He came to Bethany, which was the 
night of the tenth day of the month, until four days later, 
which was the fourteenth. This was the day the paschal 
lamb had to be killed, and prepared to be eaten the follow- 
ing night. Jesus was crucified and buried the afternoon 
following the night of His betrayal, which was "the pre- 
paration of the passover. (John 19: 14.) The "prepara- 
tion" was always on the fourteenth, the day before the feast 
of the Passover, which came on the fifteenth. The cruci- 
fixion was "not on the feast day, lest there be an uproar 
among the people." Let us now seek the day of the week 
on which Christ made His triumphal entrance into Jerusa- 
lem, and in doing so, let us confine ourselves to the sure 
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word of Grod. For we know "the Scripture can not be 
broken." 

PALM SUNDAY NOT SCRIPTURAL. 

We have already seen that Jesus made His entrance on 
the tenth day of the first month, and in so doing fulfilled 
both the law and the prophets. What day of the week was 
the tenth day of the month that year ? is now the question. 

All the commentaries we have read say it was on Sun- 
day, the first day of the week. This is endorsed by both 
Protestant and Catholic churches, when they, call the day 
"Palm Sunday/' But those same authorities teach us that 
Christ was crucified on Friday, and rose from the grave on 
Sunday morning. Jesus Himself said : "The Scripture can 
not be broken." But here we are asked to believe a doctrine 
that flatly contradicts the law and the prophets, and can in 
no way be harmonized with them. The requirements of the 
law are clear, and plain, as we have shown. The lamb must 
be taken up on the tenth day of the first month, and kept 
till "the going down of the sun" on the fourteenth, when it 
"must be killed," and eaten with "bitter herbs" the follow- 
ing night, which was the fifteenth day of the same month. 
If Jesus made His triumphal entrance on Sunday, then 
Sunday must have been the tenth day of the month that 
year. This must be true, because we know He came to 
Bethany on the ninth, and went up on the tenth, and in so 
doing fulfilled the law and the prophets. We are told it 
was "Palm Sunday;" but this cannot be correct. Let us 
see : If Sunday was the day of the week, then Sunday was 
also the tenth day of the month that year. If Sunday was 
the tenth, then Monday was the eleventh, Tuesday the 
twelfth, Wednesday the thirteenth and Thursday the four- 
teenth. 

But Christ was crucified on the fourteenth, at the sam^ 
time the paschal lambs were slain. 
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JESUS CRUCIFIED THE DAY BEFORE THE SABBATH. 

That Jesus was crucified in the afternoon of the four- 
teenth, at the same time the paschal lambs were slain, there 
can be no question. "And it was the preparation of the 
Passover, and about the sixth hour: and he (Pilate) saith 
unto the Jews, Behold your king." The sixth hour was 
twelve o'clock; and they were just getting ready to send 
Jesus out of the city to crucify Him. The lambs had to be 
slain and roasted, and the blood sprinkled on the door posts 
between noon and sundown, at th^ "going down of the 
sun." After sundown they were not allowed to leave their 
rooms. "None of you. shall go out of the door of his 
house until the morning." 

Luke, speaking of the burial of Jesus, tells us the same. 
He says : "And that day was the preparation, and the Sab- 
bath drew on." Mark, speaking of the same thing, says: 
"And now when the even was come, because it was the 
preparation, that is, the day before the Sabbath," &c. 
What preparation was this ? John says "it was the prepara- 
tion of the Passover." What did the Jews do on the 
"preparation of the Passover?" Why, they killed the pas- 
chal lamb and prepared it to be eaten on the following night. 
But some one asks, Why does Luke say "the Sabbath drew 
on" and Mark "the day before the Sabbath/' if it was on 
Friday? 

This is all very plain when we remember that with the 
Jews the fifteenth day of the first month was always a Sab- 
bath, no matter what day of the week it came. It was an 
annual Sabbath. "The feast of unleavened bread, which is 
called the Passover," always commenced and ended with a 
Sabbath. It lasted seven days. "And in the first day there 
shall be an holy convocation, and in the seventh day there 
shall be an holy convocation to you. No manner of work 
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shall be done in them,- save that which every man must eat, 
that only may be done of you." (Ex. 12: 16.) See also 
Lev. 23: 7, and Numb. 28: 18. This is the law the women 
observed when they left the tomb, "and rested on the Sab- 
bath day according to the commandment." (Luke 23: 56.) 
The theory commonly taught and believed, that the 
"preparation day" spoken of in connection with the cruci- 
fixion of Jesus refers to a preparation for the weekly Sab' 
bath of the Jews, has no support in either the Old or New 
Testament. John says "it was the preparation of the pass- 
over." It was not the preparation for the weekly Sabbath, 
because the Passover did not come on the weekly Sabbath 
that year.' The only thing said in the Bible, hinting at any 
preparation for the weekly Sabbath, is that the Jews while 
in the Wilderness gathered twice as much manna on Friday 
as on other days. There is no hint in the Bible that Friday 
was known to the Jews as a "preparation day" after they 
came to the promised land, and manna ceased to fall. 

JESUS CRUCIFIED WHEN THE LAMBS WERE SLAIN. 

We have positive proof that Christ was crucified on the 
foiu*t€enth. It was the day before the annual Sabbath of the 
feast of' the Passover, which always came on the fifteenth. 
Mark does not mean the weekly Sabbath of the Jews when 
he says it was "the day before the Sabbath." John 19: 31, 
speaking of the same day, says, "That Sabbath was an high 
day," thus distinguishing it from the weekly Sabbath. 

This should be conclusive proof that Christ was cruci- 
fied on the fourteenth, the "preparation day," but we can 
produce much more proof just as positive. The day follow- 
ing His crucifixion and burial was the day after the prepar- 
ation. "Now the next day that followed the preparation, 
the chief priests and Pharisees came together unto Pilate." 
(Matt. 27:62.) This occurred in the morning after 
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Christ's burial. If it was the "next day that followed the 
preparation," it was also after the preparation. In the fore- 
noon, on the day on which Christ was crucified, the Jews re- 
fused to go into Pilate's judgment hall, "Lest they should 
be defiled; but that they might eat the Passover." (John 
18:28.) This shows they had not yet eaten the Passover 
the forenoon before Christ's crucifixion. Since the Pass- 
over had to be eaten in the night, they could not eat it be- 
fore the following night. Since the preparation was always 
in the afternoon, and already past, the morning after the 
following night, when the chief priests asked Pilate for the 
watch, it must have taken place between the forenoon on 
which Jesus had His trials before Pilate and Herod and the 
following evening. This shows that the Jews killed and 
prepared their paschal lambs the same afternoon Christ was 
crucified; and they ate it the first night Christ lay in His 
tomb. This also proves that Christ, who was the antitype of 
the paschal lamb, fulfilled the law to the very letter. He was 
without fault; He was chosen on the tenth day of the first 
month ; He was kept till the fourteenth ; He was sacrificed in 
the afternoon, at "the going down of the sun." Those are 
the very things the law required of the paschal lamb. But all 
this brings those who teach that Christ made His triumphal 
entrance on "Palm Sunday," and was crucified on Friday, 
into a dilemma, out of which there is no possible way of 
escape, except to admit that either "Palm Sunday" or 
"Good Friday," or both are wrong. 

John plainly teaches that Jesus came to Bethany "six 
days before the Passover." Since the feast of the Passover was 
always on the fifteenth (Levit. 23:6), He must have come 
on the ninth, if He came six days before, because six from 
fifteen leaves nine. Now, since He went up "the next day/* 
as John says, He must have made His public entrance on the 
tenth. This forever settles the fact that whatever day of the 
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week He made His triumphal entrance that day was the 
tenth day of the month that year. If Sunday was the tenth, 
then the following Thursday was the fourteenth and Christ 
must have been crucified on Thursday, and not on Friday, 
as we have been taught. This is evident from the fact that 
the day on which Christ was crucified "was the preparation 
day of the Passover." The Passover was prepared the day 
before it was eaten. The feast was on the fifteenth. "And 
on the fifteenth day of the same month is the feast of im- 
leavened bread unto the Lord." (Lev. 23:6.) Since 
Christ was crucified on "the preparation of the Passover," 
which is the day before the feast, He must have been cruci- 
fied on the fourteenth; because the day before the fifteenth 
is the fourteenth. 

EITHER PALM SUNDAY OR GOOD FRIDAY MUST BE WRONG. 

If Christ were crucified on the fourteenth then He must 
have been crucified on Thursday, if Sunday were the tenth. 
This shows that if Christ made His triumphal entrance on 
Sunday He could not have been crucified on Friday, because 
in that event Friday would not be the fourteenth. If He 
were crucified on Friday, then He could not have made His 
entrance on Sunday; because, then, Sunday would not be 
the tenth. We have heard of dilemmas with horns ; to one 
of which one might cling if his position failed, but here is 
a dilemma without horns. Those who teach Palm Sunday 
and Good Friday are teaching a doctrine that has no sup- 
port in either the Old or New Testament, and is flatly con- 
tradicted by each. It is clearly evident from this that either 
Palm Sunday or Good Friday, or both, are unscriptural. 
We think both. There is another very serious objection to 
Palm Sunday. It makes the Scripture contradict itself, and 
Christ a sinner. The Word of God teaches that Jesus came 
from Jericho to Bethany, a distance of about twenty miles. 
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the day before His triumphal entrance. If Jesus made His 
entrance on Sunday He must have come from Jericho to 
Bethany on Saturday, the Jewish Sabbath. That Jesus, 
who came to keep and fulfill the law, should so grossly vio- 
late it with His disciples; and that just before such a solemn 
feast as the Passover, is out of the question. Forbid the 
thought. This is admitted by nearly all commentators. 
They seek to explain it away by saying He must have come 
up from Jericho to Bethany on Friday and ''rested'' on Sat- 
urday, the Jewish Sabbath. But this explanation does not 
explain. It only leads from one dilemma into another. On 
this theory Christ did not violate the law by making a 
twenty mile journey on the Jewish Sabbath; but it flatly 
contradicts John 12: i, 12; for John plainly says He came 
"six days before the Passover," and went up "the next day." 
More literally it would read "on the morrow." Can a theory 
be true, even if it is commonly believed, when it so clearly 
contradicts the sure word of God that "cannot be broken ?" 

JESUS CRUCIFIED ON WEDNESDAY. 

Now, having found that either Palm Sunday or Good 
Friday or both are unscriptural, let us look in the Word of 
God for the right days, for we are fully persuaded that he 
who searches the Scripture as for a hidden treastu"e, will 
find it all revealed. You find a large bunch of keys, and ad- 
vertise for the owner. A man says, "They are the keys to 
my house ; that first key will unlock my front door, the sec- 
ond will unlock the kitchen door, the third will unlock the 
rear door ;" and so goes on, telling what each key will open. 
You try them and find that each key nicely fits the lock, just 
as he said. You now feel sure he is the rightful owner. So 
with the Scripture. All the texts of the Bible will fit into 
the right days. There can be no clash or contradiction. 
Truth can not contradict itself. The day of the "cutting 
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ofl" of the Messiah, or His crucifixion, is clearly foretold by 
Daniel the prophet. Listen to his words : **And after three 
score and two weeks, shall Messiah be cut off, but not for 
himself. * * * And he shall confirm the covenant with 
many for one week; and in the midst of the week he shall 
cause the sacrifices and the oblations to cease, and for the 
overspreading of abominations he shall make it desolate, 
even until the consummation, and that determined, shall be 
poured upon the desolate." (Dan. 9:26, 2y,^ Compare 
with this the words of Jesus shortly before His crucifixion : 
''O Jerusalem, Jerusalem, thou that killest the prophets, and 
stonest them that are sent unto thee, how often would I have 
gathered thy children together, even as a hen gathers her 
chickens under her wings, and ye would not. Behold your 
house is left unto you desolate. For I say unto you ; ye shall 
not see me henceforth, till ye shall say. Blessed is he that 
Cometh in the name of the Lord." (Matt. 23 :37-39.) Dan- 
iel and Jesus both speak of the same events. They tell of 
the same parting, or cutting off; the same desolation which 
was to follow ; the same time it was to endure and the same 
end. Jesus says : "Till ye shall say. Blessed is he that Com- 
eth in the name of the Lord." Daniel says : "Until the con- 
summation, and that determined, shall be poured upon the 
desolate." Daniel says the Messiah was to be cut off "in the 
midst of the week!' Now the midst of the week means the 
middle of it; and the middle of the week is Wednesday 
noon. Christ was nailed on the cross at noon. "And it was 
the preparation of the Passover, and about the sixth hour 
(noon), and he said unto them, Behold your king! and they 
cried out. Away with him, away with him, crucify him." 
(John 19: 14, 15.) "And it shall come to pass in that day, 
saith the Lord God, that I will cause the sun to go down at 
noon, and I will darken the earth in the clear day." (Amos 
8:9.) It is evident that if Jesus were crucified at "noon 
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and in the middle of the week, it must have been Wednes- 
day noon. That the ninth chapter of Daniel teaches that the 
Messiah was to be crucified on Wednesday will be clearly 
shown in the following chapter of this book. No prophecy 
in the Bible has been more literally fulfilled than this pre- 
diction. 

THE TRIUMPHAL ENTRANCE OCCURRED ON SATURDAY. 

If this is correct then Wednesday must have been the 
fourteenth day of the first month that year. Then if Wed- 
nesday were the fourteenth, Tuesday must have been the 
thirteenth, Monday the twelfth, Sunday the eleventh and 
Saturday the tenth. Since Christ made His triumphal en- 
trance on the tenth it must have been on Saturday, the Jew- 
ish' Sabbath. If this be true, Christ came from Jericho to 
Bethany on Friday, and made His entrance the "next day." 
Then Jesus did not violate the law, by taking a long journey 
on the Sabbath ; neither do we contradict John, when he says 
He went up "the next day." Everything now seems per- 
fectly natural. Jesus comes from Jericho to Bethany on Fri- 
day afternoon, the ninth of Nisan. He is tired and hungry 
from His journey. Mary and Martha hear of His coming, 
and prepare a good supper for Him. How natural it is to 
prepare good meals when our friends come. Jesus was a 
very dear friend to Mary and Martha. He had raised their 
brother Lazarus from the dead, only a short time before, 
■^^o wonder they were lavish in showing their affection. 
Nothing costs too much for such a guest. Martha served, 
while Mary anointed His feet with costly ointment, and did 
not cease to kiss them, and wiped them with the hair of her 
head. Jesus lodged with them that night, and the next day 
being Saturday, and the Jewish Sabbath, He made His en- 
trance. But I hear mv commentators say, "That could not 
have occurred on the Jewish Sabbath," and are shocked at 
the suggestion. 
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But why not? It was a "Gospel" meeting (Luke 
20: i), and in the temple. Certainly not a bad place to go 
on the Sabbath. Christ worked miracles, as He had often 
done before on the Sabbath. Neither was the large crowd 
which followed Jesus on this occasion an unusual thing. As 
for the journey being too long for the Sabbath, my objectors 
may settle that question with Luke. Jfesus made His ascen- 
sion from Bethany, the same place the triumphal procession 
started from, "which was from Jerusalem a Sabbath day's 
journey." (Luke 24: 50, and Acts i : 12.) This shows that 
the journey was not a violation of the Sabbath law. Besides 
it was an intensely religious service; and all careful Bible 
students know that Jesus did more of His mighty works on 
the Sabbath than any other day. 

During the interval between the tenth and the four- 
teenth, when He was crucified, Jesus preached in the temple, 
with great power, each day, till the morning before His be- 
trayal, when He "departed and hid himself from them." 
Each evening "He left them, and went out of the city unto 
Bethany and lodged there." All this time Judas, the traitor, 
was watching over Him, and seeking opportunity to betray 
Him to the chief priests and get the reward, the "thirty 
pieces of silver." It is important .that the reader bear in 
mind that with the Jews the night always precedes the day. 
Their days always commenced at sunset, and ended at sun- 
set the next day. What was their Saturday night we now 
call Friday night. Their Wednesday night we call Tues- 
day night. If Christ had His trials and crucifixion on Wed- 
nesday, it occurred between sunset on Tuesday evening and 
sunset on Wednesday evening. Here is a short way to 
prove that Jesus was crucified on Wednesday. Jt is admit- 
ted that Jesus came from Jericho to Bethany on Friday. 
John says it was "six days before the Passover." The Pass- 
over began on the fifteenth. "The preparation of the Pass- 
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over" came the day before the feast, which was the four- 
teenth. Jesus was crucified during "the preparation of the 
Passover." If Jesus came to Bethany six days before the 
Passover; He came on the ninth day of the first month, be- 
cause six from fifteen leaves nine. If Friday were the 
ninth, then the following Wednesday was the fourteenth. 
The fourteenth was "the preparation of the Passover," the 
day before the feast, and also the day before the annual 
Sabbath, which always came on the fifteenth. This agrees 
with all that is said of the crucifixion, and shows that no 
other day of the week than Wednesday can be fixed for the 
crucifixion without contradicting John. If Jesus were not 
crucified on Wednesday, He did not come to Bethany "six 
days before the Passover." 

Neither is there any chance to quibble, by claiming that 
John did not mean the fifteenth day of the first month, when 
he says Jesus came to Bethany six days before the Passover ; 
because it was exactly six days from the time He came to 
Bethany till the fifteenth day of the first month, when the 
Passover began. This is clearly shown from the fact that 
Jesus made His triumphal entrance the next day after He 
came to Bethany. Since He went up the next day, it miist 
have been five days before the Passover when He made His 
public entrance. That day after His triumphal 'en- 
trance, when "the eventide was come, he went out unto 
Bethany with the twelve." This occurred Saturday evening, 
on the iifth day before the Passover. "And on the morrow 
when they were coming from Bethany he was hungry." This 
happened on their return to the city on Sunday morning 
when He cursed the fig tree, "and said unto it. No man eat 
fruit of thee henceforth forever. And his disciples heard it." 
He preached in the temple that day, with great power. "And 
when even was come he went out of the city," to Bethany 
and "lodged there" with His disciples. The next day, being 
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Monday, they returned to the city, "and in the morning, as 
they passed by they saw the fig tree dried up from the 
roots." It was on this third day before the Passover that 
Jesus so severely reproved the scribes and Pharisess, as He 
taught in the temple; and in the evening Jesus ''finished his 
(public) sayings." At the close of this day the excitement 
was intense. The Pharisees had ordered Jesus' arrest, and 
they were searching for Him. It was after the close of this 
day that Jesus told His disciples where to prepare the Pass- 
over, and then went "and did hide himself from them." 
(Jno. 12: 36.) The next day which was Tuesday, and the 
second day before the feast, Jesus remained hidden till the 
following evening, when He was betrayed and arrested, and 
this was Wednesday night with the Jews, and the first day 
preceding the feast of the Passover. "And it came to pass, 
when Jesus had finished all these sayings, he said unto his 
disciples, ye know that after two days is the feast of the 
Passover." (Matth. 26 : i, 2.) This accounts for every day, 
from Jesus' arrival at Bethany on Friday, the sixth day be- 
fore the Passover, till Wednesday evening, when the Pass- 
over began. More than that, it puts the triumphal entrance 
on the tenth, the preparation of the Passover on the four- 
teenth and the feast of the Passover on the fifteenth. Just 
as the law required it should be kept. This corroborates 
John when he says Jesus came to Bethany "six days before 
the Passover," and also shows that the law was kept to the 
very letter. That John meant six days before the fifteenth 
day of the first month is plain; because that was the Pass- 
over night, and he called the day before the Passover when 
Jesus was crucified, "the preparation of the Passover." (Jno. 
19:14.) 

It is further evident that John meant the fifteenth when 
he speaks of the passover, because this feast was called the 
Passover from the fact that the death angel smote all the first 
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born of Egypt on the night of the fifteenth, and passed over 
all Israel. The passover took place the night the lamb was 
eaten, and this occurred on the fifteenth, because "they killed 
the Passover on the fourteenth day of the first month," (II. 
Chron. 35 : i ) "at the going down of the sun," when the 
night of the fourteenth had passed. To insist, as many do, 
that the Passover was kept on the fourteenth, and that John 
meant the fourteenth instead of the fifteenth day of the first 
month, is equivalent to saying that the Jews kept the Pass- 
over on the fourteenth to commemorate what had occurred 
on the fifteenth! and that they ate the Passover the night 
befqre it was killed ! 

JESUS ROSE FROM THE GRAVE SATURDAY EVENING. 

We have now located, with Bible probf, two of the pro- 
phetic days, the triumphal entrance on Saturday, and His 
trials and crucifixion on Wednesday. Let us now find the 
day of His resurrection; then we promise you showers of 
proof establishing all of the days. We know that Christ 
was nailed on the cross at noon, and died at the "ninth 
hour," which is three o'clock. He was buried about sun- 
down, as the annual Passover Sabbath "drew on."" It was 
late in the day, Matthew says, "the even was come." Mark 
15: 42-46 reads, "And now when the even was come, be- 
cause it was the preparation, that is, the day before the Sab- 
bath, Joseph of Arimathea, an honorable, counsellor, which 
also waited for the kingdom of God; came and went in 
boldly unto Pilate, and craved the body of Jesus, and laid 
him in a new sepulchre which was hewn out of a rock." The 
Jews «were so very anxious to have the prisoners on the 
cross die, so they might be buried before sunset, that they 
asked Pilate to break their legs and hurry their death. 
Jesus lived till three o'clock, and when the soldiers came He 
was already dead. This shows that the soldiers did not 
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come till some time after three o'clock. "The Jews there- 
fore, because it was the preparation, that the bodies should 
not remain on the cross on the Sabbath day (for the Sab- 
bath was an high day), besought Pilate that their legs might 
be broken, and that they might be taken away." (John 19 : 
31.) This must have occurred between three and four 
o'clock, because Jesus was dead when the soldiers came. 
After this, Joseph begged the body of Jesus, bought 'the fine 
linen in which He was buried, and the spice, and prepared 
it; and assisted by Nicodemus, took the body from the 
cross, and no doubt washed it, for it must have been stained 
with blood. Then they wrapped the body in the linen, -and 
placed it with the spice in the tomb which was near by. All 
this took time ; and goes to show that it must have been very^ 
near sundown when Jesus was laid in the tomb. Bear ia 
mind this occurred in the spring of the year about the time 
of the vernal equinox, when day and night are equal; and 
the sun rises and sets at six o'clock. They had only a few 
hours at most to do all this work. We think this shows con* 
clusively that Christ was buried at sundown on the evenings 
of His crucifixion. This is important, because it fixes the 
exact time of His resurrection. Let us see : What saith the 
Scrioture? "As Jonas was three days and three nights in 
the whale's belly, so shall the SOn of Man be three days and. 
three nights in the heart of the earth." (Matt. 12:40.) 
This is plain language, and it points unerringly to the exact 
day and hour of the resurrection. "Three days and three 
nights in the heart of the earth." If Jesus were buried at 
sundown Wednesday evening, then till Thursday evening. 
He would have been just one day and one night in the" heart 
of the earth; by Fridav evening, two days and two aights, 
and by Saturday evening at sundown /w^f "three days and 
three nights." Then Jesus must have risen on Saturday 
evening at sundown, which is the end of the Jewish Sabbath.. 
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But does the New Testament teach that Christ rose "in the 
end of the Sabbath" ? We answer yes, as plain as words can 
express it. 

THE RESURRECTION STORY. 

Here is all we are told of the resurrection, and what oc- 
curred at the time : "In the end of the Sabbath, as it began 
to dawn toward the first day of the week, came Mary Mag- 
dalene and the other Mary to see the sepulchre. And be- 
hold, there was an earthquake, for the angel of the Lqrd de- 
scended from heaven and rolled away the stone from the 
door, and sat upon it. His countenance was like lightning, 
and his raiment white as snow. And for fear of him the 
keepers did shake, and became as dead men. And the angel 
answered and said unto the women ; fear not ye ; for I know 
that ye seek Jesiis, which was crucified. He is not here, for 
he is risen, as he said. Come and see where the Lord lay, 
and go quickly and tell his disciples that he is risen from the 
dead. And they departed quickly from the sepulchre, with 
fear and great joy ; and did run to bring his disciples word. 
And as they went to tell his disciples, behold Jesus met 
them, saying. All hail, and they came and held him by the 
feet and worshipped him. Then said Jesus unto them, be 
not afraid ; go tell my brethren that they go into Galilee, and 
there shall they see me. Now when the women were goings 
behold some of the watch came into the city, and shewed 
unto the chief priests all the things that were done." (Matt. 
28:1-11.) When the women told the apostles "they took 
.their words as idle tales, and they believed them not." 

Matthew says all those things occurred "in the end of 
the Sabbath;" and not one of the other Gospels mentions 
any part of it as having* taken place on Sunday morning! 
The writer offered his Bible class a fine Oxford Bible for a 
single text outside of Matt. 28 saying anything about the 
time of the resurrection, and we now extend the same offer 
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to any reader who will give us the chapter, book and verse 
in Mark, Luke or John that says anything about the "two 
women" going to "see the sepulchre," or about the "earth* 
quake," or "seeing the stone rolled away," or the "one" 
angel "sitting on it," or anything about the "keepers," or 
watch, or their becoming "as dead men," or the two Marys 
"holding Jesus by the feet" and "worshipping him," or of 
the guards going into the city and showing the chief priests 
"what things were done." The reason for this is evident. 
The other Gospels say nothing about the resurrection, or 
what occurred at the time; they only tell of appearances 
from the Sunday morning after the resurrection. The 
reader who doubts this can soon convince himself by trying 
to find a text. He will find no earthquake or guards spoken 
of, nothing like a resurrection, only an empty tomb, early in 
the morning, while "it is yet dark." All of which says 
louder than words, the resurrection is past. True, you can 
show that He appeared early Sunday morning to Mary 
Magdalene, and after that to the two disciples on the way 
to Emmaus; but this does not prove He rose then, or that 
He did not rise Saturday evening as Matthew says. It will 
not do to say He rose each time He appeared! Matthew 
says it was "in the end of the Sabbath," not "near the end," 
or "about the" end, or "after the end," or "before the end," 
but "in the end." I say the man stands in the end of the 
lane. Where will you look for him? 

THE END OF THE SABBATH WAS SATURDAY EVENING. 

Not a Single commentator denies the fact that the end 
of the Jewish Sabbath was, and still is, Saturday evening at 
sundown! Saturday evening: is also the beginning of the 
first day of the week. The first day begins at sunset at the 
same time the Sabbath, which is the last day of the week 
«nds. But Sunday morning is not the "end of the Sab- 
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bath," because it is the middle of the first day of the week ! 
Suppose you were asked to state the fact that Christ rose at 
the close or end of the Jewish Sabbath, what words in the 
English language could you use that would make it plainer 
than Matthew has it ? 

Brother, let the word of God be true. The best lexical 
authorities show that the translation of Matthew 28 : i is 
substantially correct. Robison renders it "at the close of the 
Sabbath;" Lange, "About the end of. the Sabbath;" Dr. 
Schaff, "Towards the end of the Sabbath;" Tyndal, "The 
Sabbath at even;" Cloverdale,^ "Upon the evening of the 
holy Sabbath day;" the Bible Union, "Late in the Sabbath." 
The New Testament Interliner renders the whole verse as 
follows: "Now late on Sabbath, as it was getting dusk, 
toward first of week, came Mary the Magdalene and the 
other Mary to see the sepulchre." The Greek word trans- 
lated "in the end" in our version, is opse. A few quotations 
from the New Testament, where the same word is used, will 
show its meaning, without comment: "And when the even 
(opse) was come He went out of the city." (Mark 11. 19.) 
"Watch therefore, for ye know not when the master of the 
house Cometh, at even (opse), or at midnight." (Mark 13: 
35.) But some one asks, does it not read, "as it began to 
dawn towards the first day of the week?" Yes, but the 
word day is supplied in the translation. It is not in the 
original. This is shown by it being printed in italics in both 
the old and the new versions. Besides the Greek word here 
translated "began to dawn" is the same word used in Luke 
23:54, where he speaks of Christ's burial, "And that day 
was the preparation and the Sabbath drew on,*' This is the 
correct meaning of the word. If it means "early dawn of 
the morning" in Matthew, why does it not mean the same 
here? But, who will say that "Christ was buried early in 
the morning, at the dawn of the day?" Another asks, Does 
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not the New Testament teach that Christ appeared "early in 
the morning, on the first day of the week"? We answer, 
yes; there is good proof for that. But the question is not, 
when did Christ appear, but when did he rise. We can show 
that Christ appeared on Sunday evening to the "eleven and 
them that were with them;" but that does not. prove He rose 
at that time any more than His appearance on Sunday 
morning proves He rose then. There were early visits to 
the tomb, on Sunday morning, but it was always found 
empty, with the stone rolled away, and nothing to show that 
the resurrection had not taken place the evening before. 
Matthew says it was "in the end of the Sabbath," which is 
Saturday evening at sunset. Why not belieye him ? There 
is no Scripture to contradict him. On the other hand (he 
requirements of the law and the prophets all go to prove 
that the resurrection must have taken place on Saturday 
evening, just as Matthew records it. , 

THE EMPTY TOMB CORROBORATES MATTHEW. 

If Christ were buried on Friday evening at sunset and 
rose sometime Saturday night, as is commonly believed and 
taught. He was much nearer one day and one night in the 
heart of the earth than "three days and three nights," even 
counting parts of days as whole days (for which there is no 
authority), because Friday was past at sundown. What 
right have you to count a part of a day that is past? Then 
not counting Friday, you have only one day and one night 
till Saturday evening. Before you can claim any part of 
Saturday night you must first contradict Matt. 28:1, when 
he says it was "in the end of the Sabbath." And when you 
have done this you are no better off for now having contra- 
dicted the inspired writer who was there, we have the right 
to ask, when did He rise? This is true, because you have 
assumed to know more about it than Matthew. But the 
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only answer you can give is, "No pne knows just when He 
rose, the tomb was found empty early in the morning while, 
it was yet dark !" But why would this not be true, if Christ 
rose Saturday evening, just as Matthew says? What could 
you expect to find on Sunday morning, but an empty tomb, 
if Christ rose Saturday, evening? This is just what the 
sacred record says they found on Sunday morning! It 
shows that Matthew is right, and "the Scripture can not be 
broken." If the prediction that Christ should rise ^^after 
three days" (Mark 8: 31), and be "in the heart of the earth 
three days and three nights," can be fulfilled in one day and 
one night, what dependence can be put on prophecy ? What 
dependence could you put in the veracity of a man who 
could not tell the truth any nearer than that ? Brother, the 
Lord does not fulfill prophecy that way ; men may be slack 
concerning their promises, but the Lord never is ; His prom- 
ises all come to pass at the exact time and in the very way 
He says. 

RIGHT DAYS HARMONIZE WITH THE BIBLE. 

Let us now trace our way back, assuming that Christ 
rose Saturday evening as Matthew says. Then since Christ 
rose ''after three days," and was "in the heart of the earth 
three days and three nights," He must have been buried 
Wednesday evening. Since the day Christ was crucified 
was "the preparation of the Passover," and since "the prep- 
aration of the Passover" was always the day before the feast 
of the Passover, and since the feast of the Passover was al- 
ways on the fifteenth day of the month, He must have been 
crucified and buried on the fourteenth, because it is the day 
preceding the fifteenth. If Wednesday was the fourteenth, 
then the preceding Saturday was the tenth, and this is the 
very day John says Jesus made His triumphal entrance. 
Now we see from this that he who contradicts Matthew bv 
saying Christ did not rise on Saturday evening, must also 
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contradict John, and say He did not make His triumphal 
entrance on the tenth, which was Saturday. Error can 
never be harmonized with truth. If Christ was crucified on 
Friday, He could not have made His entrance on Sunday, 
because if Friday were the fourteenth, Sunday could not be 
the tenth. H He made His entrance on Sunday He was not 
crucified on Friday^ because, if Sunday was the tenth, then 
Friday was not the fourteenth. K Christ were crucified on 
Friday and rose Saturday evening, or even some time Sat- 
urday night, He could not have risen "after three days," be- 
cause no such time intervened. Those who teach Palm 
Sunday, Good Friday and Sunday morning /resurrection are 
teaching a grievous error, and contradicting the Word of 
God, when the truth itself would answer their purpose far 
better. How are we to know that Christ "died and rose 
again the third day according to the Scripture," if He did 
not literally fulfill the law and the prophets ? Why sap and 
undermine the very foundation of the Christian faith by 
teaching a doctrine that proves prophecies were very vague- 
ly fulfilled, if at all? Why make nothing but confusion 
where there is no discord? Let the right Scriptural days 
have their place by putting Saturday for the triumphal en- 
trance, Wednesday for the crucifixion, and Saturday even- 
ing for the resurrection ; then we challenge any one to find a 
single text in either the Old or New Testaments that will not 
beautifully harmonize with those days. That is not all, it 
will unfold the real meaning of many texts that are made ob- 
scure by this erroneous teaching of Friday crucifixion. 

By trying to harmonize the Bible with what it does not 
teach, the Church has been led into Babylonish confusion, 
which has produced hundreds of sects. They have "taken 
away the key of knowledge" (Luke ii : 52), and while thus 
blinded they can not enter into the truth themselves, they 
also hinder others who would. 
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The Church must learn, as did the apostles, that all the 
promises of Jesus and the prophets are literally fulfilled. 
When Jesus said "destroy this temple and in three days I 
will raise it up," even the apostles did not comprehend His 
meaning. But when the truth dawned on them it became a 
firm anchor of faith and hope to them, for "when he was 
risen from the dead, his disciples remembered that he had 
said this unto them ; and they believed the Scripture, and the 
word which Jesus said." They learned from this, as the 
Christian should learn to-day, that "Whatsoever things were 
written aforetime were written for our learning, that we 
through patience and comfort of the Scripture might have 
hope." (Rom. 15:4.) 

The three prophetic days are a key to much light and 
knowledge. Change the correct time of either and you 
create confusion and cause the people to err and stumble. 

To ford a wide river, the bottom of which is solid rock, 
but full of deep and dangerous holes, the traveler is guided 
by three lights on the opposite shore, set in perfect line with 
each other. When the traveler enters the river, if he keeps 
himself in line with the lights, he can walk without fear of 
harm, because the lights guide his feet on solid rock, and 
out of danger. But let him leave this line, or let one or more 
of the lights be moved from their proper place, then the 
traveler is at once in danger, and will soon be struggling in 
deep water. 

The three prophetic days are the lights the Lord has 
placed to guide us in searching His Word. Put the 
triumphal entrance on Saturday, the crucifixion on Wed- 
nesday afternoon,- and the resurrection on Saturday even- 
ing, and keep in perfect line with those three lights, then 
you can walk through the Bible, from Genesis to Revela- 
tions on the solid rock of truth, without fear or doubt,, 
neither will you stumble or fall into deep water, because 
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those lights will guide you into truth and keep you from 
erring and stumbling. But move either one or more of 
those landmarks, set by the Almighty, or fail to walk in 
their exact line, then you will soon be in water beyond your 
depth, and full of doubts and fears. The best interpreter of 
the Bible is the book itself. Let those who doubt this, or 
anything we have said in this chapter, find a single text in 
either the Old or New Testament that will not harmonize 
with those days ; or take an Emmaus walk with us through 
the following six chapters of this book while we verify the 
words of Jesus, that "all things must be fulfilled which were 
written in the law of Moses, and in the prophets, and in the 
psalms, concerning me." 
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CHAPTER II. 

JESUS A WONDERFUL SAVIOUR. 

In the preceding chapter we briefly passed over the 
most eventful week of the Saviour's life, commencing with 
His triumphal entrance into Jerusalem and ending at His 
victorious resurrection, and traced our way back to the start- 
ing point. Our object in doing so was two-fold. First we 
aimed to impress on your mind the fact that Christ literally 
fulfilled the law and the prophets ; that we have the right to 
and should look for the fulfillment of "every jot and tittle," 
and everything in its time, manner and place. Second, we 
endeavored to impress you with the fact that Palm Sunday, 
Good Friday and Sunday morning resurrection are unscrip- 
tural, and can not be harmonized with the New Testament 
teachings and the law and the prophets. That Christ must 
have made His triumphal entrance on Saturday ; that He was 
crucified on Wednesday afternoon, and rose from the grave 
Saturday evening at sunset, because all those days beauti- 
fully harmonize with the law and the prophets, as well as all 
the facts related in the New Testament concerning those 
events ; and in doing so make Jesus "a wonderful Saviour" 
indeed. We ask you now to lay aside all prejudice . from 
former teachings, so far as you can, and follow us back over 
the same ground, more carefully watching the events as re- 
corded in the New Testament, and the requirements of the 
law and the prophets. 

In doing so we shall now assume that Saturday was the 
day of the triumphal entrance, and that Christ was crucified 
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on Wednesda}s and arose on Saturday evening at sunset. 
We do not ask the reader to believe anything because we 
teach it. "Try all things, hold fast to that which is good." 
Take your Bible and carefully compare its teachings with 
what follows. You will find it the most marvelous and en- 
ticing book you ever read. Neither can* you resist the belief 
that its origin must be Divine. Of all books the Bible is 
emphatically a lamp to our feet and a light to our path. 

Let us assume that Jesus, who was a Jew, kept all the 
feasts of the Jews as required by the law of Moses "accord- 
ing to the time, place and ceremonies thereof." They were 
not allowed to make any changes. The reason for this will 
become more and more apparent as we proceed. We have 
already shown that in keeping the Passover the law re- 
quired the Jews to choose their paschal lamb "on the tenth 
day of the first month" and sacrifice it in the afternoon of 
the fourteenth, and eat it the night of the fifteenth. Does 
the record show that this was done at this feast when Christ 
was crucified ? We think it does, beyond a doubt. 

ISRAEL CALLED OUT OF EGYPT. 

Before going further, let us find what the Jews were re- 
quired to do at the feast of the Passover, and why it was 
kept. Read the story of Joseph; how he was sold by his 
brethren, and carried into Egypt, and there became "ruler 
over all the land of Egypt." How he stored the com, and 
sent for his father, and his brethren, and kept and provided 
for them when there was a great famine. After the death of 
Joseph "Israel became a great nation in Egypt," and there 
arose a king that "knew not Joseph," and the people of 
Israel were made abject slaves. 

In the course of time the Lord raised up Moses, who 
was a type of Christ, to deliver them out of their bondage. 
"For the children of Israel sighed by reason of the bondage. 
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and they cried, and their cry came up unto God, by reason of 
the bondage." And the Lx)rd said to Moses: "I have surely 
seen the afflictions of My people, which are in Egypt, and 
have heard their cry by reason of their taskmasters, for I 
know their sorrows." And He said to Moses : "Thou shalt 
come, thou and the elders of Israel, unto the king of Egypt> 
and ye shall say unto him, the Lord God of the Hebrews 
hath met with us ; and now let us go, we beseech thee, three 
days' journey into the wilderness that we may sacrifice to the 
Lord our God." "And Pharaoh said, Who is the Lord, that 
I should obey his voice to let Israel go?"- This request was 
repeated to the king, but he persistently refused to let Israel 
go. Then followed the ten plagues. First, the waters of 
Egypt were turned into blood. Second, the sending of 
frogs. Third, lice came. Fourth, flies were sent. Fifth, 
cattle died of murrain. Sixth, boils on man and beasts. 
S-venth, great hail fell. Eighth, locusts came in great 
swarms. Ninth, intense darkness, lasting three days. Tenth, 
death of the first-born of both man and beast. The first 
three plagues were visited on Israel and Egypt alike ; the 
other seven on Egypt alone. Five days before the last 
plague was visited upon the Egyptians, Moses commanded 
the Hebrews to choose them a first-born lamb without blem- 
ish and keep it till the afternoon of the fourth day following, 
when they were to kill it and roast it entire, without break- 
ing a bone, and sprinkle the blood on the door posts ; and 
after this they were to remain in the house, and eat the lamb 
during the night while standing and dressed, with shoes on 
their feet and staflF in their hands, ready to go at any tim.e. 
That night, at midnight, the death angel came and smote the 
first-bom of man and beast, in all the homes in Egypt ex- 
cept where the blood was sprinkled on the door posts ; there 
it passed over and its inmates were safe. But in every home 
of the Egyptians there was one dead. "And Pharaoh rose 
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up in the night, he and all his servants, and all the Egyp- 
tians ; and there was a great cry in Egypt ; for there was not 
a home where there was not one dead ; and he called Moses 
and Aaron by night, and said, rise up and get you forth from 
among my people, both ye and the children of Israel ; and go 
serve the Lord as y^ have said." "And the Egyptians were 
urgent upon the people that they might send them out of 
the land in haste; for they said, we be all dead men." And 
the people took their dough, before it was leavened, their 
kneading troughs being bound up in their clothes, upon their 
shoulders." "And the Lord gave the people favor in the 
sight of the Egyptians, so that they lent unto them such 
things as they required. And they spoiled the Egyptians. 
A better translation would be, "they emptied out Egypt. 
When Israel first came to Egypt they filled its store houses, 
through Joseph, whom they had sold into Egypt. When 
they left they emptied them. There is no evidence that the 
borrowing was not in good faith, for the Israelites no doubt 
expected to make a three days' journey to a desert by the sea, 
and return after sacrificing to the Lord. The Egyptians 
were perfectly willing to lend them anything they needed, 
and it is but natural that the Israelites should wish to ap- 
pear as respectable as they could on such an occasion. This 
is why the clothing and jewelry were borrowed. But be- 
sides this, they took provisions which lasted them just forty- 
five days; but this was no small amount, for there were 
"about sixhundred thousand on foot that were men, besides 
women and children, and a mixed multitude went up with 
them ; and flocks and herds, and very much cattle." There 
were no doubt as many as two million men, women and chil- 
dren. 

THE DAY ISRAEL DEPARTED FROM EGYPT. 

They left early in the morning, without having any- 
thing prepared to eat on the way. "And they baked unleav- 
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cned cakes of the dough which they brought forth out of 
Egypt, for it was not leavened, because they were thrust out 
of Egypt, and could not tarry, neither had they prepared 
for themselves any victuals." "And the Lord went before 
them by day in a pillar of a cloud, to lead them the way ; and 
by night in a pillar of fire, to give them light, to go by day 
and night. He took not away the pillar of the cloud by day, 
nor the pillar of fire by night, from before the people." 
"And they departed from Rameses in the first month, on the 
fifteenth day of the first month, on the morrow after the 

r 

passover; the children of Israel went out with a high hand, 
in the sight of all the Egyptians." 

Early in the morning of the fifteenth, which was on 
Thursday, "the children of Israel removed from Rameses 
and pitched in Succoth," after a march of about seven or 
eight hours. Here they probably rested till Thursday even- 
ing, and for the first time prepared themselves something to 
eat, by baking cakes out of the unleavened dough. In the 
evening "they departed from Succoth, and pitched in Etham, 
which is in the edge of the wilderness." They no doubt 
reached Etham some time after midnight and camped till 
Friday morning. After preparing something to eat again, 
and resting, "they removed from Etham, and turned again 
unto Pi-hahirath, which is before Baal-Zephan, and they 
pitched before Midgal." They must have reached this place 
some time Friday afternoon. There they prepared more un- 
leavened bread, and rested till evening. This last encamp- 
ment was "by the sea." It was here the children of Israel 
saw the Egyptians for the last time. "And when Pharaoh 
drew nigh, the children of Israel lifted up their eyes, and, be- 
hold the Egyptians marched after them ; and they were sore 
afraid and the children of Israel cried unto the Lord." "And 
Moses said unto the people, fear not, stand still and see the 
salvation of the Lord, which he will shew you to-day : For 
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the Egyptians, whom ye have seen to-day, ye shall see them 
again no more forever." "And Moses stretched out his hand 
over the sea; and the Lord caused the sea to go back by a 
strong east wind all that night, and made the sea dry land, 
and the. waters were divided." "And the children of Israel 
went into the midst of the sea upon the dry ground : and the 
waters were a wall unto them on their right hand and on 
their left." They reached the opposite side of the Red sea 
early Saturday morning. After baking and eating more of 
their unleavened bread, they had a jollification meeting, the 
like of which, for grateful hearts and pure enthusiasm, his- 
tory records no equal, except it be that Saturday Jesus rode 
into Jerusalem on the ass, while people strewed their clothes 
and palm leaves before Him, and cried, "Hosanna to the son 
of David. Blessed is he that cometh in the name of the 
Lord : Hosanna in the highest." Read the fifteenth chapter 
of Exodus, and catch the spirit of that wonderful song, and 
you will feel like helping them shout. 

That afternoon or evening they moved on, '^and went 
three days* journey into the wilderness of Etham, and 
pitched in Marah." This was a continuous march in search 
of water. "And they went three days into the wilderness 
and found no water." And when they came to Marah, they 
could not drink the waters of Marah, for they were bitter." 
"And the people murmured against Moses, saying. What 
shall we drink? And he cried unto the Lord: and the 
Lord shewed him a tree, which, when he had cast into the 
waters, the waters were made sweet : there made he them a 
statute and an ordinance, and there he proved them." 

SIX DAYS^ JOURNEY TO MARAH. 

Now, the children of Israel reached Marah on the sev- 
enth day from their departure from Egypt. This is shown 
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by the fact that it was a three days' journey to the wilder- 
ness, and a three days' journey into the wilderness. 

As if to emphasize this fact, so we might not forget it, 
we have it told us three times in Exodus; see chapter 3 : 18, 
chapter 4 : 3, and chapter 8 : 2y. 

After crossing the Red sea they went three days' jour- 
ney before they came to Marah, where they first found water. 

*'So Moses brought Israel from the Red sea, and they 
went into the wilderness and found no water." Three days* 
journey to the wilderness, and three days' journey into the 
wilderness, makes six days' journey. Since they reached 
Marah after six days' journey, it must have been on the 
seventh day from their departure. Here on this seventh 
day they find water, and they rest. It is here they cease eat- 
ing unleavened bread. They stopped long enough to make 
yeast and bake leavened bread. It was the first day of rest to 
them since they left Egypt. It was here that Moses made 
for them a "statute and an ordinance." What this statute 
and ordinance were we will learn as we proceed. This sev- 
■enth day of rest was the end of their deliverance from Egyp- 
tian bondage. They began their departure by taking up the 
lamb, five days before they left. This lamb was killed on the 
fourth day after it was chosen, and the blood was sprinkled 
on the door posts: it was then eaten the following night, 
when the first-born of all Egypt died. The command for 
each family to choose a lamb on the tenth day of the month, 
and keep it till the afternoon of the fourteenth before sac- 
rificing it, was no doubt meant to give time to bring all the 
children of Israel together, so they could start out of Eg>'pt 
at once, and in a body. This is just what they did. In the 
morning of the fifteenth, they all departed together from 
Egypt, crossing the Red sea the third day, and reaching 
Marah on the seventh day from their departure. 
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Let US now find on what days of the week those things 
occurred. This is clearly revealed to those who will dili- 
gently search the Scripture. We are told that after they 
departed from Marah "they came to Elim, where were 
twelve wells of water, and three-score and ten palm trees: 
and they encamped there by the waters." Here is a broad 
hint as to how they journeyed. See how the tribes and fam- 
ilies kept together. Read the forty-ninth chapter of Genesis 
and see the blessings Jacob gave to each of his twelve sons. 
Here we find a well of water for each tribe. Then remem- 
ber that *'all the souls of the house of Jacob, which came into 
Egypt, were three-score and ten." Just seventy. How 
strangely the Lord has provided a well of water for each 
tribe, and a palm tree for each family that was taken into 
Egypt. He who will carefully study the Scripture will soon 
learn that this did not happen by chance. It is an "allegory" 
or "type" of better things to come. The same hand that lead 
Israel into Egypt is now leading them out. Why did Christ 
have twelve apostles, and choose seventy disciples ? Three- 
score and ten again. "And they took their journey from 
Elim, and all the congregation of the children of Israel came 
unto the wilderness of Sin, which is between Elim and 
Sinai : on the fifteenth day of the second month, after their 
departure." When they reached this place, the provisions 
they had brought with them out of the land of Egypt, had 
become exhausted, and they were hungry. 

BREAD FROM HEAVEN. 

"And the whole congregation of the children of Isfael 
murmured against Moses and Aaron in the wilderness : And 
the children of Israel said unto them : Would to God we had 
died by the hand of the Lord in the land of Egypt, where we 
sat by the flesh pots, and where we did eat bread to the full ; 
for ye have brought us forth into this wilderness to kill this 
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whole assembly with hunger." "Then said the Lord unto 
Moses : Behold, I will rain bread from heaven for you : and 
the people shall go out and gather a certain rate every day» 
that I may prove them, whether they will walk in my law or 
no. And it shall come to pass that on the sixth day they 
shall prepare that which they bring in, and it shall be twice 
as much as they gather daily." "And it came to pass that at 
even the quails came up, and covered the camp : and* in the 
morning the dew lay round about the host. And when the 
dew that lay was gone up, behold upon the face of the wil- 
derness there lay a small round thing, as small as the hoar 
frost on the ground. And when the children of Israel saw 
it, they said one to another: It is manna, for they wist not 
what it was. And Moses said unto them, this is the bread 
which the Lord has given you to eat." "And the house of 
Israel called the name there of manna : and it was like cori- 
ender seed, white ; and the taste of it was like wafers made 
with honey." "And it came to pass that on the sixth day 
they gathered twice as much bread, two omers for a man : 
and all the rulers of the congregation came and told Moses. 
And he said unto them, this is that which the Lord hath 
said : to-morrow is the rest of the holy Sabbath unto the 
Lord." "See for that the Lord hath given you the Sabbath, 
therefore he giveth you on the sixth day the bread of two 
days : abide ye every man in his place on the seventh day." 

This shows conclusively that manna began to fall the 
first day after they came to this place called Sin. It fell six 
days, then stopped one day, and so continued for forty years. 
That one day of the week in which manna did not fall was 
Saturday, the Jewish Sabbath. Now, since it commenced to 
fall the next day after they came to Sin, we know that they 
come to this place, and murmured for bread on Saturday, 
and that manna fell the first time on Sunday, which is the 
first day of the week. The six days that manna fell corre- 
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sponded to the six working days of the Jewish week. These 
facts conclusively prove two things : First, that the Jews 
came to this place called Sin and murmured for bread on 
Saturday, Second, that manna commenced to fall on Sun- 
day, the first day of the week. Manna was a type of the gift 
of the Holy Spirit, which was shed forth on the disciples on 
Pentecost, which day always came "on the morrow after the 
Sabbath," which is also the first day of the week. Now, we 
are told that they came to this place and murmured for 
bread, "on the fifteenth day of the second month, after their 
departing out of the land of Egypt." The Jews counted 
thirty days to the month. This is shown by the fact that 
we are told that the flood "prevailed five months ;" and this 
period is also called "an hundred and fifty days," which 
makes exactly thirty days to the month. The fifteenth day 
of the second month from their departing would make just 
one month *and fifteen days. This makes exactly forty-five 
days from the day they left until the provision they brought 
with them out of Egypt was all gone, when they murmured 
for bread, and the Lord began to feed them manna. 

CROSSING THE RED SEA ON SATURDAY. 

Now, since we know that the day before manna fell was 
Saturday, and the forty-fifth day from their departure out of 
Egypt, let us trace our way back and find on what day of the 
week they started, and on what day they crossed the Red sea. 

This we can easily do on the ends of our fingers, for if 
the forty-fifth day was Saturday, then the forty-fourth day 
was Friday, the forty-third day Thursday, and so on, count- 
ing backward, week after week till we reach the first day of 
their departure. You will find this to come on Thursday. 
Tf Thursday were the first dav of their departure, then Friday 
was the second day, and the third day, when they crossed the 
T^ed sea, was on Saturday. Some contend that bv "the fif- 
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teenth day of the second month from their departure" is 
meant the fifteenth day of the second month of the year, in- 
stead of one month and fifteen days, or forty-five days. We 
think not But should we be mistaken in this, the fact that 
Israel crossed the Red sea on Saturday is not changed; be- 
cause from the fifteenth day of the first month to and includ- 
ing the fifteenth day of the second month is just thirty-one 
days. It makes a month and one day. If they came to Sin 
on the thirty-first day from their departure, instead of the 
forty-fifth day, then it was just two weeks earlier, and must 
have come on Saturday just the same. Most conclusive 
proof that manna fell on the morrow after the forty-fifth 
day from their departure is evident from the fact that Pen- 
tecost was kept to commemorate the falling of manna. This 
feast was not kept till manna ceased to fall, and it always 
came on Sunday, which is the very day of the week manna 
first fell. This feast was called Pentecost, because it always 
came fifty days from the Sunday just preceding the feast of 
the Passover, and the resurrection of Jesus. Pentecost 
means fifty. 

The ascension of Jesus came forty days after His resur 
rection, and Pentecost came after His ascension. This 
shows that it was more than thirty-one days till Pentecost, 
when manna first fell. But forty-five days from the day 
they left Egypt brings us to Pentecost, and also the very day 
manna first fell. It is also exactly fifty dajrs from the Sun- 
day preceding their departure out of Egypt. This shows 
that manna fell after the forty-fifth day from their depart- 
ure, and so "the fifteenth day of the second month from their 
departure" must mean forty-five days, and not thirty-one, as 
many teach. 

We are not told on what day they came to Elim, where 
they found the twelve wells of water and the seventy palm 
trees, no doubt for the reason that in that picture or allegory 
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the time is not an important feature. We are told that the 
children of Israel departed from Egypt "in the first month, 
on the fifteenth day of the first month." Since they departed 
on Thursday, the fifteenth day of the month must have come 
on Thursday that year. If Thursday was the fifteenth, then 
the preceding Saturday was the tenth. It was on the tenth 
day pf the first month when the Jews were commanded to 
take up or choose their paschal lamb. It was on the same 
day of the month, as well as the same day of the week, that 
Jesus made His triumphal entrance into Jerusalem, being the 
antitype of the paschal lamb. The Jews kept the lamb till 
the afternoon of the fourteenth, which was Wednesday, 
when they sacrificed it. This is again the same day of the 
month, and the same day of the week as the crucifixion of 
Christ. "The lamb of God that taketh away the sin of the 
world." It was on the following Saturday they crossed the 
Red sea and overcame the bondage of Egypt, which was a 
type of sin and death. 

It was here they cried, "Sing ye to the Lord, for he hath 
triumphed gloriously : the horse and his rider hath he thrown 
into the sea." It was on this same day of the week that 
Christ conquered death and arose from the grave. Those 
are surely strange coincidences if nothing more. 

TYPES AND SHADOWS OF THE LAW. 

It seems to be for some purpose that those things are 
revealed to us. 

Is it not the key to the true teachings of Moses and the 
prophets ? It opens to us the Scripture in a wonderful way. 
It shows why the Passover had to be kept so exact, "accord- 
ing to the season (time) thereof, the rights thereof, and the 
ceremonies thereof." It shows why Moses was cautioned to 
build the tabernacle "according to the pattern shown in the 
mount." It shows what is meant by the New Testament 
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writers when they speak of those things as "types," "shad- 
ows," "signs," "figures" and "allegories" of better "things to 
come," and of the law as a "schoolmaster." Let it be re- 
membered that the Jews numbered the days of their week 
and months of the year instead of naming them as we do 
now. 

Our Sunday was their first day of the week, and Satur- 
day was the last. 

Up to the time the children of Israel left Egypt the Jew- 
ish year ended in the Fall of the year, about the time of the 
Autumnal equinox, when nature sheds its foliage, and seems 
to die. But when they came out of Egypt the Lord changed 
the beginning of the year to Spring, when all nature revives 
and springs forth into life. This change of time suggests 
resurrection to life. It was at this time of the year that 
Israel left Egypt and Christ rose from the dead. Who can 
doubt the Lord had a purpose in view when He said, "This 
month shall be unto you the beginning of months. It shall 
be the first month of the year to you," and then fixed the 
feast of the Passover, during which Christ was crucified and 
rose from the dead, the same month ? 

Who cannot see "a shadow of things to come" in this ? 
The brighter the light the darker the shadow it casts. So, 
the better we understand the Jewish feasts, their Sabbaths, 
and their temple worship, the clearer will we see the "signs," 
"shadows" and "allegories" in them of "better things to 
come." This is the way "Moses spoke of Christ." The 
Jewish feasts, the time of their observance, the manner of 
keeping them, and their rites and ceremonies, speak to us 
through the ages in the same ^universal language as "the 
blood of Abel." If the reader has carefully followed us, he 
should now have a fair idea of what occurred at the time 
Israel was delivered out of Egyptian bondage, as well as the 
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days of the week and month on which the most important 
events occurred. 

THE PASSOVER AND THE JEWISH SABBATH. 

But this was not the feast of the Passover. This feast 
was kept for the first time a year after their deliverance, and 
each year after that, to remind them of the wonderful way 
the Lord delivered them out of Egypt. 

"And it shall be when thy son asketh thee in time to 
come, saying. What is this? that thou shalt say unto him^ 
By strength of hand the Lord brought us out from Egypt, 
from the house of bondage." "And thou shalt shew thy son 
in that day, saying. This is done because of that which the 
Lord did unto me, when I came forth out of Egypt." This 
ordinance was instituted at Marah, soon after the deliver- 
ance, when all those things which had occurred at the time 
were fresh in the minds of the people. They came to Marah 
on Wednesday, the seventh day from their departure, and it 
was before they left this place that Moses "made for them 
a statute and an ordinance, and there he proved them." The 
one was the institution of the Jewish Sabbath, which was to 
be kept weekly to commemorate the fact of their deliverance 
and the day on which it occurred; and the other was the 
feast of the Passover, kept annually to commemorate the 
time of the year and the manner of their deliverance. How 
natural and in order it was for Moses to at once provide an 
ordinance to commemorate those important events, for they 
meant infinitely more to the Jews than the Declaration of In- 
dependence to us. There is no record of any legal Sabbath 
in the Bible or elsewhere, up to this time. No doubt the 
first Sabbath ever kept by the Jews was the Saturday fol- 

r 

lowing the day they crossed the Red sea. It was a new 
thing to the people who were raised in idolatry, and such 
abject slaves to the Egyptians, that at the command of the 
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king they drowned their male children as men drown kit- 
tens; and they were so full of idolatry that in a short time 
after their miraculous deliverance, and while the Lord was 
feeding them with bread from heaven, they set up a golden 
calf and worshipped it, saying, "This be the god that brought 
us up out of the land of Egypt." If their ancestors ever 
knew or heard of a Sabbath they surely forgot it in their 
long sojourn in this heathen land. That it was a new thing, 
and that they were just learning to keep it, is further shown 
by the fact that on the first Friday after manna began to fall 
the "rulers of the congregation" came to Moses and made 
complaint, because they thought the people were gathering 
too much manna. They had forgotten they must rest on 
the next day. Moses had to explain the matter to them. 
He said : "See, for that the Lord hath given you the Sabbath, 
therefore he giveth you on the sixth day the bread of two 
days, abide ye every man in his place on the seventh day." 
When did the Lord give those people just from Egypt a 
Sabbath? Clearly at Marah, where he "made them a stat- 
ute and an ordinance." They could not have learned any- 
thing concerning the keeping of a Sabbath from the book of 
Genesis, because this book was not written till long after 
they had crossed the Red sea. How could they learn from a 
book that did not exist ? All the books of Moses were writ- 
ten after the exodus. The people did not ask when did the 
Lord give us a Sabbath; they ''remembered'' Marah, and 
the "statute and the ordinance" given them. Another con- 
clusive proof that the Sabbath was a new thing at this time 
is that later on a man was found gathering sticks on the 
Sabbath, and when they told Moses he himself knew so lit- 
tle about Sabbath-breaking that he had to go to the Lord 
and inquire of Him what the penalty^ was. This was no 
doubt the Urst case of Sabbath-breaking. 
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THE END OF THE JEWISH SABBATH. 

It was on Saturday they crossed the Red sea on dry 
land and "triumphed gloriously" over the Egyptians, and be- 
came free from bondage, which was a type of the bondage 
of sin. Moses was a prophet, and he commanded them to 
keep this day on which they were delivered to remind them 
of the event, and as a type of a greater deliverance. 

This greater deliverance came when Christ rose from 
the dead and overcame sin and death. The Jews sang, "He 
hath triumphed gloriously;" but the Christian shouts, 
"Death is swallowed up in victory. O death, where is thy 
sting. O grave, where is thy victory?" The resurrection 
of Christ is the antitype of the Jewish Sabbath ; and the end 
of it. This is why we are nowhere taught in the New Tes- 
tament to keep the Sabbath. Each time the Jews kept the 
Sabbath they were to "remember that thou wast a servant in 
the land of Egypt, and that the Lord thy God brought 
thee out thence through a mighty hand and by an out- 
stretched arm: therefore, the Lord thy God commanded 
thee to keep the Sabbath day." When they failed to keep 
the Sabbath day they forgot their deliverer from Egyptian 
bondage. Each time they kept the Sabbath they said by the 
act: "The Lord Hveth that brought us up out of Egypt, out 
of the house of bondage." But this deliverance was but the 
type of a greater deliverance : and this greater deliverance 
was to excel the first so much as to cause the former to be 
forgotten. 

"Behold the days come, saith the Lord, that I will raise 
unto David a righteous branch, and a king shall reign and 
prosper, and shall execute judgment and justice in the earth. 
In his days Judah shall be saved, and Israel shall dwell safe- 
ly ; and this is his name whereby he shall be called. The Lord 
our righteousness. Therefore behold, the days come, saith 
the Lord, that they shall no more say : the Lord Hveth that 
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brought up the children of Israel out of the land of Egypt. 
But the Lord liveth which brought up, and which led the 
seed of the house of Israel out of the north country, and 
from all countries whither he hath driven them; and they 
shall dwell in their own land." The Jewish Sabbath was a 
weekly feast, commemorating the day they crossed the Red 
sea. The Passover was an annual feast, commemorating 
the events that occurred during their deliverance. They 
were both instituted at the same time and place; directly 
after the deliverance ; they both ended at the same time ; in 
the crucifixion and resurrection of Christ. They were both 
"types" and "shadows" of this event. What the Jews did 
at the feast of the' Passover was to remind them of what 
occurred at the time of their deliverance. They chose their 
paschal lambs on the tenth day of the first month, because 
Moses had commanded them to do so, in order to get the 
people together, and ready to start on the morning of the 
fifteenth. They killed and roasted their lambs in the after- 
noon of the fourteenth, and sprinkled the blood on the door 
posts just as Israel did before they left Egypt. They ate it 
during the night of the -fifteenth, while standing, with their 
"loins girded" and their "shoes on their feet" and "staff in 
hand," and would not "go out of the door of the house till 
the morning," because that was what Israel did the night 
the death angel passed over the land of Egypt and smote the 
first-born. In the morning of the fifteenth, after the feast, 
they went into tents six days to remind them of the six days* 
journey from the time of their departure till they came to 
Marah, where they rested and baked unleavened bread. 
They ate unleavened bread six days, and bitter herbs, to re- 
mind them of the bitter water and unleavened dough they 
had for bread on the way. They made the seventh day from 
their departure an annual Sabbath, because they found 
water and rested on that day. 
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"Thou shalt roast and eat it in the place the .Lord thy 
God shall choose. And thou shalt turn in the morning and 
go into the tents. Six days thou shalt eat unleavened 
bread : and on the seventh day shall be a solemn assembly 
unto the Lord thy God. Thou shalt do no work therein." 
Each time the Jews kept the Passover they briefly, repeated 
the history of their deliverance in what they did. But like 
the keeping of the Sabbath, it was the "type" or "shadow" 
of something that meant far more than the mere history of 
Israel's 'deliverance from Egyptian bondage. The strange 
thing about it is that the Jews themselves literally fulfilled 
the type when they crucified Christ. . 

In the third chapter of this book we show that the ful- 
filling of this type is one of the most marvelous and wonder- 
ful prophecies of the Bible. 

The only reason it is not seen by many Bible students 
is because the church has been teaching wron^ days, and in 
so doing has destroyed the harmony. The evidence shows 
that during that wonderful week nearly every word and 
action of the Jews fit into some prophecy spoken against 
them. They were continually doing the very things they 
were trying to prevent. A mysterious hand guided every 
thought and action of the Jews. Not the least thing was 
omitted, and all was done in exact order, "according to the 
season thereof, the rights thereof and the ceremonies there- 
of." If the Jews had possessed a written programme, and 
had been perfectly willing to carry it out, they could 
not possibly have followed it any better than they 
fulfilled the type against their wish and will. 

Daniel's wonderful prophecy. 

The reader will please bear in mind that when we first 
located Wednesday as the day of the crufixion of our Lord 
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and Saviour Jesus Christ, we gave as authority the proph- 
ecy of Daniel 9 : 25-27. 

"Know therefore and understand, that from the going 
forth of the commandment to restore and to build Jerusalem, 
unto the Messiah the Prince, shall be seven weeks and three 
score and two weeks ; the streets shall be built again, and the 
wall even in troublous times. And after three score and two 
weeks shall Messiah be cut off, but not for himself; and the 
people of the prince that shall come shall destroy the city 
and the sanctuary ; and the end thereof shall be with a flood, 
and unto the end of the war desolations are determined. 
And he shall confirm the covenant with many for one week; 
and in the midst of the week he shall cause the sacrifice and 
oblation to cease, and for the overspreading of abomina- 
tions, he shall make it desolate, even unto the consummation, 
and that determined, shall be poured upon the desolate." 

We are met with the objection that the text does not 
say in plain words that the Messiah should be cut off in the 
midst of the week. It is true, the thought is a little discon- 
nected. The fact that the Messiah was to be "cut off" is 
clearly stated in the twenty-sixth verse ; but the time when it 
was to occur is just as plainly taught in the twenty-seventh 
verse. We are told that the "sacrifices and oblations" were 
to-cease "in the midst" of this week, and that the temple was 
to become ''desolate/' Those are the very things that oc- 
curred during the week of the crucifixion of Jesus ; for Jesus 
Himself said at this very time, "Now is your house left unto 
you desolate." It is also true that "the sacrifice and obla- 
tions" ceased at the same time because the earthquake threw 
the temple out of repair ; for "it rent the veil from the top to 
the bottom." This signified that the presence of the Lord 
had departed from the house of God, and any further wor- 
ship in the temple would be nothing but empty formality. 
The conduct of the chief priests shows they understood this. 
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as we shall soon see. Because the crucifixion of Jesus also 
occurred in the middle of a week of years, as will be shown 
later on, is no evidence that it was not in the middle of a 
week of days. It shows how strangely many prophecies are 
doubled; and how minutely they were all fulfilled. This 
prophecy was too literally fulfilled to admit of any doubt 
that the Messiah was cut off "in the midst of the week.'* 
That the expression that the Messiah was to be "cut off" re- 
fers to the crucifixion of Jesus there can be no doubt. The 
prophet Isaiah uses the same words when he says of Jesus 
that "He was taken from prison and from judgment; and 
who shall declare his generation? for he was cut off out of 
the land of the living; for the transgressions of my people 
was he stricken. And he made his grave with the wicked, 
and with the rich in his death, because he had done no vio- 
lence neither was any deceit in his mouth." (Isa. 52 : 7-10.) 
That this refers to the crucifixion of Jesus no one doubts; 
but here Isaiah uses the same words as Daniel when bespeaks 
of the crucifixion ; they both say He was to be "cut off." But 
possibly no one will deny that the cutting off of the Messiah, 
spoken of in the twenty-sixth verse of Daniel, refers to the 
crucifixion of Christ. Then let us see whether or not the 
twenty-seventh verse does not show when it was to occur. 

THE NEW COVENANT. 

"And he shall confirm the covenant with many for 
one week; and in the midst of the week he shall cause the 
sacrifice and oblation to cease, and for the overspreading of 
abominations he shall make it desolate," etc. Who is "to 
confirm the covenant ?" The only answer to this question is 
"the Messiah." What is it to confirm a covenant ? This can 
mean nothing other than to make or establish a covenant. A 
Hebrew testament before us makes this verse read: "And 
he shall make a strong covenant with many for one week; 
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and in the half of the week he will cause the sacrifice and 
oblation to cease," etc. The marginal reading in my Bible 
makes it read ''a" covenant, instead of *'the'' covenant. The 
real meaning is that it shall be an enduring covenant. We 
know that this is correct because the Bible teaches it. "And 
I will make an everlasting covenant with them, that I will 
not turn away from them, to do them good ; but I will put 
my fear in their hearts, that they will not depart from me." 
(Isa. 32:40.) "And I will make an everlasting covenant 
with you, even the sure mercies of David." (Isa. 55:3.) 
What could be more enduring than an everlasting covenant ? 
Here is a further description of the covenant the Messiah 
was to make from the pen of Jeremiah the prophet: "Be- 
hold, the days come, saith the Lord, that I will make a new 
covenant with the house of Israel, and with the house of 
Judah. Not according to the covenant I made with their 
fathers in the day I took them by the hand, to bring them 
out of the land of Egypt; which my covenant they break, al- 
though I was an husband unto them, said the Lord: But 
this shall be the covenant that I will make with the house of 
Israel ; after those days I will put my law in their inward 
parts, and write it in their hearts; and I will be their God, 
and they shall be my people." (Jer. 31 : 31-34.) That this 
covenant here spoken of is the same as the one the Messiah 
established during that eventful week when Jesus was cruci- 
fied there can be no doubt. Paul in his letter to the Hebrews 
quotes the same prophecy, and then adds : "In that he saith 
a new covenant, he hath made the first old. Now that which 
decayeth and waxeth old is ready to pass away." (Heb. 
8: 8-13.) In the tenth chapter and ninth verse he says, "He 
taketh away the first (covenant) that he may establish the 
second." These and many other texts we could name, prove 
that the covenant spoken of by Daniel was established in the 
days of the apostles. Therefore the "week" or time in which 
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it was to be established was then past. The first, or old cove- 
nant, was the law., commonly called the ten commandments ; 
written on tables of stone. "And he wrote upon the tables 
the words of the covenant, the ten commandments." (Ex. 
34: 28.) "And he declared unto you his covenant, which he 
commanded you to perform, even ten commandments ; and 
he wrote them on two tables of stone." (Deut. 4: 13.) It 
is evident from these two texts and many others we might 
quote that a covenant, or commandment, in the Old or New 
Testament means the same thing. There are two important 
covenants spoken of in the Bible. The one was engraven on 
tables of stone, amidst the thunders and lightnings of Sinai. 
The other was confirmed on Mount Calvary, midst darkness 
and earthquakes. The second covenant was not known in 
the Old Testament, except in prophecy. The first is not 
known in the New Testament, except as the old law that has 
passed away. The first is spoken of as the old covenant, the 
second as the new covenant, or as the old commandment and 
the new commandment, the first covenant and the second 
covenant. The first is also called the ministration of death, 
the second the ministratipn of the spirit. The first was writ- 
ten on "tables of stone," the second in "fleshy tables of the 
heart." The first was faulty and weak. No one could keep 
the law ,and so all were condemned sinners under the law. 
But the second is mighty in the pulling down of the strong- 
holds of sin. I am not ashamed of the Gospel of Jesus 
Christ, which is the second covenant. "For it is the power 
of God unto salvation to every one that believeth." 

NEW COVENANT CONFIRMED. 

The ten commandments are no part of the Christians' 
creed; the law never saved a soul and never will. It was 
never intended that it should. Thie law was only meant to 
show us our lost and sinful condition, so that we may seek a 
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proferred Saviour, and be saved from sin and death. Paul 
teaches that if it were not for the law we could not know 
5in, because "sin is the transgression of the law." The law 
was weak in that it showed us our lost and sinful condition, 
and then left the condemned sinner trembling with fear, and 
without a remedy, for when he had violated one command- 
ment he was as guilty as if he had violated all,- and it was 
as impossible for him to undo a single act in his life as to 
turn his hair white or black. "For it is impossible that the 
blood of bulls and of goats should take away sins." (Heb. 
10 : 4.) "For the law made nothing perfect, but the bringing 
in of a better hope did; by which we draw near unto God." 
■"For if the first convenant had been faultless, then should 
no place have been sought for the second." 

With these thoughts before us let us look at Daniel 9 : 
27 : "And he shall confirm the covenant with many for one 
"week ; and in the midst of the week he shall cause the sacri- 
fice and oblation to cease; and for the overspreading of 
abominations he shall make it desolate," etc. Here we are told 
that the Messiah was to confirm a covenant for "one week" ; 
and in the "midst" or middle of that week He was to cause 
■^'the sacrifice and oblation to cease" in the temple, and the 
liouse of God was to become "desolate." We know it was 
in the temple at Jerusalem where the "sacrifice and obla- 
tions" were to cease, because that was the only place the 
Jews offered sacrifice and oblations. By the sacrifice is 
meant the bloody offerings of the Jews, such as lambs, bulls, 
goats, etc. The oblations were gifts and other offerings in 
the temple. The widow's mite was an oblation. . 

Now liere is a strange thing: the confirmation of this 
covenant was to last a week, but the sacrifices, or temple 
worship was to stop in the middle of this same week. But 
think a little, brother; there is something very mysterious 
liere. In keeping £he Passover the Jews had to choose their 
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paschal lamb on the tenth day of the first month ; if this were 
Saturday, the day of the triumphal entrance, they had all 
that day till sundown to choose th^r lamb ; the setting of the 
sun sealed the end of the time to choose their paschal lambs ; 
what is then chosen must be offered. The seal of death 
went on the head of every lamb at the close of the day. 
Jesus was the antitype of the paschal lamb. He was "the 
Lamb of God, that taketh away the sin of the world." He 
was not brought like a lamb, but "as a lamb to the slaugh- 
ter." Mary anointed Jesus for His burial none too soon; it 
was the same day she poured the costly ointment on Him 
that the seal of death was placed on His head. Jesus was in 
every sense a perfect antitype of the paschal lamb. It had 
to be male, first-born, and without fault or blemish. Jesus 
was all of this. All the lambs that were chosen became sin- 
offerings at sundown that evening, and so did Jesus. "The 
blood of Jesus Christ His Son cleanseth us from all sin." 

From the Saturday evening of the tenth day of the first 
month, when Jesus made His triumphal entrance, till the fol- 
lowing Saturday evening when He rose from the grave, is 
exactly a week, to the very minute. Now, if Jesus was cruci- 
fied on Wednesday, was not the Messiah "cut off" in the 
middle of the week?- But it is objected, that if the Messiah 
confirmed the covenant in a "week," which would be seven 
days, He could not have been cut off in the middle of the 
week, because that would be only three days and a half. 
But does it necessarily follow that the Messiah must live that 
whole week in order to confirm the covenant ? Is it not true 
that the resurrection of Jesus in the end of the week was the 
strongest confirmation of His Messiahship ? How could He 
have risen without first laying down His life? The first 
half of the week He proved He was the Messiah by literally 
fulfilling the type of the paschal lamb, for so it was written 
of Him, "in the law of Moses, and in the prophets, and in 
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the Psalms." In the end of the week He rose from the 
grave, and confirmed all he had said, as well as all that Dan- 
iel and the other prophets had said ! But did Jesus establish 
a new covenant or commandment during the week He was 
crucified ? Hear it from the lips of Him whose words never 
fail. "A new commandment I give unto you, that ye love 
one another." (John 13: 34.) "This cup is the new testa- 
ment in my blood." "If ye love me keep my command- 
ments." "He that hath my commandments, and keepeth 
them, he it is that loveth me." "If ye keep my command- 
ments, ye shall abide in my love, even as I have kept my 
father's commandments, and abide in his love. (Jno. 15: 
10.) 

AN EXCITED MOB. 

The commandments here spoken of as "my father's 
commandments" are the ten commandments, written on ta- 
bles of stone. Jesus is the only one who ever fully kept 
them. But mark those words-, "Hitherto have ye asked 
nothing in my name; ask (now) and ye shall receive, that 
your joy may be full." This is the very turning point be- 
tween the old and the new covenant. It marks the end of 
the old covenant, and the beginning of the new. Up to this 
very moment no one prayed in the name of Jesus, but since 
then we pray in the name of Jesus only; because "there is 
none other name under heaven given among men whereby 
we must be saved." Remember those words were spoken by 
Jesus during the night of His betrayal. He suffered death 
that day, and rose from the grave three days later to confirm 
the new covenant or commandment. See how literally He 
fulfills prophecy. The new covenant was not to be written 
on "tables of stone" like the old. So He writes His com- 
mandments in the tender, bleeding hearts of the apostles. 
Paul, writing to the brethren at Corinth, says : "Ye are our 
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epistle written in our hearts, known and read of all men." 
"For as much as ye are manifestly declared to be the epistle 
of Christ, ministered by us, written not with ink, but with 
the spirit of the living God ; not in tables of stone, but in 
fleshy tables of the heart." (II. Cor. 3: 23.) So far there 
has surely been a literal fulfillment of this wonderful 
prophecy. But the Messiah was to do more during that 
week than to confirm the covenant. He was also to cause 
"the sacrifice and oblation to cease/' and make the temple 
"desolate." Did the sacrifice and oblations cease in the 
temple at this time, and did the house of God become "deso- 
late"? 

The next morning after Jesus was crucified and buried, 
a lot of excited "chief priests and Pharisees" came to Pilate 
and asked him to place a guard over the grave of that ''de- 
ceiver/' They were terribly worked up in their minds over 
something. They could not even speak of Jesus in a respect- 
able way. One would naturally suspect that something 
awful had befallen them in some way, and that Jesus was to 
blame. They were so excited over the matter that they did 
not have presence of mind enough to reflect, that one of 
them could attend to this business before Pilate better and 
in a far more respectable way than for them all to rush over 
there ! 

Something awful has happened that worries and 
troubles them ; they scarcely know what to do, or how to act. 
What do they care whether the body of "that deceiver" is 
stolen or not? That is no part of their trouble. It was 
necessary to offer some excuse when they asked for the 
watch. But something has happened that worries and ex- 
cites them beyond measure. Well, what can be the matter 
with the Christ killers any way? Listen! It is the morning 
after the crucifixion, the first day of the feast of the Pass- 
over, and "that Sabbath was an high day." Sacrifices should 
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be offered right along. But behold, the temple is out of re- 
pair, and sacrifices and oblations have ceased. The veil of 
the temple that separates the holy from the most holy, where 
no man could go or even look, except the high priest, and he 
only gnce a year, is torn from top to bottom, and there was 
an earthquake, the rocks were broken and the temple is 
partly wrecked. What seemed the worst of all to them was 
the strange connection between this occurrence and the cru- 
cifixion of Jesus. It happened just at the time when the 
earth was shrouded in darkness and Jesus yielded up the 
ghost. (Matt. 27: 50, 51.) Then they also knew that the 
"rending" of the veil meant that the presence of the Lord 
had withdrawn from the temple ; and that without His pres- 
ence any further worship in the temple would be nothing but 
empty formality, and that "sacrifices and oblations must 
cease" just as Daniel predicted. No wonder they were ex- 
cited. There is no Scriptural evidence that the house of God 
was ever repaired after this. On the other hand, we know 
the temple was made "desolate" at this time, as Daniel said 
it would. For Jesus Himself said during this very week, 
"Behold, your house is left unto you desolate," Who will 
say that these things did not come about in the "midst of the 
week" just as Daniel foretold? If Jesus made His tri- 
umphal entrance on Saturday, and was crucified on Wednes- 
day, and rose "in the end of the Sabbath," as Matthew 
teaches, then how could it be possible to fulfill this prediction 
more literally? But here the law and the prophets again 
expose a great error, commonly believed, and taught by 
church authorities. They nearly all make the ten command- 
ments a part of the Christian's creed. They tell us that only 
the ceremonial law ended in the crucifixion of Jesus, and that 
the ten commandments are still in force. But Daniel teaches 
us that the Messiah was not only to cause '*the sacrifice and 
oblation to cease," which ended the ceremonial law, but He 
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was to establish a new covenant as well, and this ends the old 
covenant. 

THE LAW ABROGATED. 

Nothing can be plainer than that both the ceremonial 
law and the old covenant or ten commandments have 
passed away, and a Christian is in no sense under the Mosaic 
law. Then by what authority do our churches teach the ten 
commandments, as if they were a part of the Christian's 
creed ! This is a grievous error, and has been a stumbling 
stone to many. It is at the bottom of the Sunday question, 
and is made the foundation of many wild church theories. 
Brother, let not this offend you or cause you to stumble ; if 
you believe, as the writer once did, that a Christian is bound 
to keep the ten commandments, the same as the Jews were 
required to keep them, then take your Testament, and when 
you have found the chapter, book and verse that teaches that 
a Christian must keep the Mosaic law, send it to us, and we 
will return you the price of this book. We make this offer 
because we know whereof we assert, and we are striking at 
a grievous error taught by the church. There were no 
Christians till after the crucifixion of Jesus. Jesus was a 
Jew and lived under the Mosaic law and kept it. But the 
crucifixion of Jesus was "the end of the law for righteous- 
ness." The Mosaic law ended here ; and this is why you can 
find no text commanding Christians to keep the ten com- 
mandments. The commandments were purely a Jewish law, 
and were given for a certain purpose, which we will learn 
further on. That the Christian is not under the law is plain- 
ly taught in both the Old and the New Testaments. Daniel 
not only teaches that the Messiah was to cause "the sacrifices 
and oblations to cease," establish a "new covenant," and 
make the temple "desolate" during that prophetic week, but 
He was also to ^'finish the transgressions and make an end 
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of sins" (Dan. 9 : 24) at the same time. This prediction was 
also literally fulfilled because "sin is the transgression of the 
law," and the Mosaic law being abolished at this time, there 
could be no further transgression; for how is it possible to 
transgress a law that has passed away? Surely John the 
Baptist was right when he pointed to Jesus and said, "Behold 
the Lamb of God that taketh away the sin of the world." 
The crucifixion of Jesus was the end of the law ; and since 
then sin is no more "imputed'* "Blessed is the man to 
whom the Lord will not impute sin." But Daniel is not the 
only prophet that teaches that the old covenant was to end 
in the crucifixion of Jesus. Hear the plain words of Zech. 
II : 10, II, "And I took my staif, even beauty (Christ), and 
cut it assunder that I might break my covenant which I had 
made with all the people. And it was broken in that day; 
and so the poor of the flock that waited on me knew it was 
the word of the Lord." This shows that the breaking of 
the "staff," which was the crucifixion of Christ, occurred on 
the same day as the breaking of the old covenant. By the 
breaking of the covenant is meant its end, or destruction. A 
broken vessel is destroyed. The latter part of this wonder- 
ful prophecy was also minutely fulfilled, for only "the poor 
of the flock that waited on me knew that it was the word of 
the Lord," that was being fulfilled. Peter afterward said to 
those who crucified Jesus, "Now, brethren, I wot that 
through ignorance ye did it, as did also your rulers. But 
those things which God before had shewed by the mouth of 
all his prophets, that Christ should suffer, he hath so ful- 
filled." The following is a Hebrew translation of this won- 
derful phophesy: "And I took my staff, namely mildness 
(who is milder than Jesus?), and cut it to pieces, to annul 
my covenant which I had made with all the tribes. And 
when it was annulled on that day, then knew they well, truly 
the poorest of the flock that waited for me, that it was the 
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word of the Lord." Yes, brother, the old covenant has 
passed away. Paul says, "He hath taken away the first that 
he may establish the second. Moses was a law-giver and a 
prophet; and he said, *The Lord thy God will raise up unto 
thee a prophet, from the midst of thee, of thy brethren, like 
unto me; unto him shall ye hearken." If the Messiah was 
"like unto" Moses, He must have been a law-giver as well as 
a prophet, "For Moses truly said unto the fathers: A 
prophet shall the Lord your Gk)d raise unto you of your 
brethren, like unto me, him shall ye hear in all things what- 
soever he shall say unto you." (Acts 3: 22.) Jesus was a 
law-giver, for He said, "A new commandment I give unto 
you, that ye love one another." "If ye love me keep my 
commandments." Not the old Mosaic commandments, but 
the new, "If ye keep my commandments, ye shall abide in 
my love, even as I haye kept my father's commandments, and 
abide in his love." Jesus kept the Mosaic law for us ; let us 
abide in His love by keeping His commandments. The law 
was weak and faulty, and could not save us. "Let us there- 
fore come boldly unto the throne of grace that we 
may obtain mercy and find grace to help in time of 
need." "For there is no other name given under heaven 
among men whereby we must be saved." Since the ten 
commandments are abolished we bear the same relation to 
God as children to parents ; there is no written law, but the 
new commandment "that ye love one another." You have 
no right to say to me that I must not steal, because the 
eighth commandment forbids it ; or that I must not kill be- 
cause the sixth commandment forbids it ; neither can you say 
that I must keep Saturday as a day of rest because the 
fourth commandment teaches it, because we are no more 
under the law. You can say that as a Christian I have no 
right to steal or kill or refuse to give my fellow man one 
day's rest out of seven because Jesus said, "A new command- 
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ment I give unto you, that ye love one another." If you love 
your fellow man as a Christian must you will do unto him 
as you would be done by. The old commandments being 
abolished, there is no more a Axed day of rest, as the Jews 
had. 

DID JESUS EAT THE PASSOVER? 

With those facts before us, let us now come to the New 
Testament and learn what occurred, as far as it teaches, dur- 
ing the last week of our Saviour's life. It seems to us that 
the best way to begin is to first brush away some errors 
taught by the church which have led to endless confusion. 
Truth and error will not mix; but a combination of truth 
and errors makes the most deceptive lie. Let us seek truth 
alone, there is an abundance of it, but much is covered under 
rubbish, and often disfigured. Truth is the foundation of 
faith and hope. Hide or pervert the true teaching of the 
Bible and you destroy the Christian's faith, because there 
can be no faith or hope without evidence. But fear not ; the 
cup of truth is running over. Let us drink it in by carefully 
pursuing the most eventful week in the history of the world. 
Among the worst and most confusing errors taught by the 
church is the doctrine that Jesus ate the passover the night 
of His betrayal, when He instituted the Lord's supper. 
This involves the absurd theory that the paschal lamb ate 
itself, because Jesus Himself was "our Passover" at this 
time. But, we are asked, did not Jesus keep the feast of the 
Passover that year with His disciples? That is what the 
church commonly teaches, but where is the proof? Think a 
little, brother; He was crucified the day before the feast of 
the Passover began. **It was the preparation of the Pass^ 
over, and they crucified him," How could He eat the Pass- 
over before it was prepared ? There is no proof in the New 
Testament going to show that Christ kept the Passover that 
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year by eating of the paschal lamb or tasting of the bitter 
herbs that were eaten with it during the night of the feast of 
the Passover. We know it is commonly believed that He ate 
the Passover before He was betrayed ; but there is no proof 
for it, and what is far worse, is the fact that if He did so He 
violated the law of Moses, and Jesus as well as His disciples 
became guilty of death. The time, place, ceremonies and 
rites of the feast of the Passover were as unchangeable as 
the laws of the Medes and the Persians. "Let the children 
of Israel also keep the Passover at his appointed season. In 
the fourteenth day of this month at even, ye shall keep it, in 
his appointed season ; according to all the rites of it, and ac- 
cording to all the ceremonies thereof, shall ye keep it. But 
the map 'that is clean, and is not in a journey, and forbeareth 
to keep the passover, even the same soul shall be xnit off from 
among his people, because he brought not the offering of 
the Lord in his appointed season. That man shall bear his 
sins." (Num. 9:2, 3, 13.) As before observed, this text 
has a faulty translation. It should read, they prepared the 
Passover, instead of kept the Passover. Then it would con- 
form with II. Chron. 35: i. "They killed the Passover on 
the fourteenth day of the first month," and also with the 
Hebrew translation before us, "The children of Israel shall 
prepare the Passover lamb at its appointed season. On the 
fourteenth day of this month, toward evening, shall ye pre^ 
pare it, at his appointed season, according to all its ordi- 
nances, and according to all its prescribed rules, ye shall pre- 
pare it." 

If Jesus had violated this law by eating the Passover 
"out of order," as some teach, the Jews would surely have 
charged Him with it, for they were hard pressed for testi- 
mony against Him. It was the night of the fourteenth, the 
evening before the feast of the Passover, which commenced 
at sunset on Tuesday evening, when Jesus met with the 
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twelve in the large upper room and ate His last evening meal 
with His disciples. 

THE LAST SUPPER. 

The night of the fourteenth was not the night of the 
feast of the passover, as many teach. The night of the four- 
teenth was the night before the feast. Jewish days com- 
menced and ended at sundown. "They killed the Passover 
on the fourteenth day of the first month." (H. Chron. 35 : 
I.) The lamb had to be slain at the "going down of the sun" 
on the fourteenth. This means the afternoon. At this time 
the night of the fourteenth was past. Then how could they 
eat the paschal lamb on the night of the fourteenth, when it 
could not be killed till the afternoon following that night? 
A Hebrew Testament before us translates Ex. 12:6, "And 
ye shall have it in keeping until the fourteenth day of the 
same month; and then the whole assembly of the congrega- 
tion of Israel shall kill it toward evening." The feast was 
the following night, which was the fifteenth. This is clearly 
shown by the fact that the paschal lamb was eaten with un- 
leavened bread. The days of unleavened bread commenced 
on the fifteenth, when the Passover was eaten, and lasted till 
the evening of the twenty-first. It was early in the morning 
of the fifteenth that Israel "was thrust out of Egypt." 
"Neither had they prepared for themselves victuals," and 
they ate unleavened dough till they came to Marah, which 
was after six days' journey. Unleavened bread was eaten 
during the feast to commemorate this fact. The Jews were 
not enjoined to eat unleavened bread on the fourteenth; that 
doctrine is found in commentaries, but not in the Bible. The 
betrayal of Jesus came the evening before "the days of un- 
leavened bread" began. 

After the "supper," which was His last evening meal 
with His disciples (not the feast of the Passover, but the 
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supper, for it was before the feast of the Passover (John 
13: i), and the feast of the Passover is never called a sup- 
per), Jesus washed His disciples' feet, exposed Judas, and 
again foretold His sufferings, and with a heavy heart He 
blessed the bread and the cup, "and gave it to his disciples, 
saying divide it among yourselves, I will not any more eat 
thereof until it be fulfilled in the kingdom of Gk)d." 

John tells us that those things occurred "before the feast 
of the Passover," and after supper. ''Supper being ended." 
If the supper was ended before the feast of the Passover, 
as John says, then surely that supper was not the feast of 
the Passover. There is not a word said about the paschal 
lamb or the bitter herbs that were eaten at the Passover for 
the reason that this supper occurred the evening ''before 
the feast of the Passover." The lamb was not killed till the 
following afternoon "at the going down of the sun" ; at the 
same time Jesus was crucified. Then it was eaten the foU 
lowing night, when Christ was in His grave. After the in- 
stitution of the Lord's supper that night, Jesus and His disci- 
ples left the upper room and the city, and came to Gethse- 
mane. Here He was taken by the soldiers, who first led Him 
to Annas, and after a hearing before him, "he sent him 
bound before Gaiaphas, the high priest," "where the scribes 
and the elders were assembled." (Matt. 26 : 57.) 

DID JESUS VIOLATE THE LAW ? 

Here we have positive proof that Jesus violated the law 
more than once if He ate the Passover the night of His be- 
trayal. The law is explicit. It says, "none of you shall go 
out of the door of his house till the morning." (Ex. 12 : 22- 
24.) Did Jesus and His disciples violate this law by going 
out of their room and out of the city the night of His be- 
trayal? Far from it. Did the Jews that led Jesus from 
place to place that night, and skirmished the whole city and 
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country over for witnesses against Him, violate this law? 
The answer is empathically no, because there was no law to 
prohibit their going out that night. John 13: i makes it all 
as plain as day; it was ''before the feast of the Passover." 
At the supper, wjiich was eaten the evening "before the feast 
of the Passover," Jesus said to Judas, "What thou doest do 
quickly." The rest did not understand what Jesus meant by 
those words. "Now no man at the table knew for what in- 
tent he spake this unto him. For some of them thought be- 
cause Judas had the bag, that Jesus had said unto him, buy 
those things that we have need of against the feast." This 
shows that the things they needed for the feast were not 
bought yet at the time of this supper. Since the things were 
not yet bought, how could they be prepared? And how 
could they eat the Passover before it was prepared ? The in- 
ference on the part of the apostles was perfectly natural. It 
was the night "before the feast of the Passover," and time to 
buy the necessary things for the feast. This also shows that 
Peter and John had not done all the work in preparing for 
the feast. Jesus was crucified in the afternoon of the four- 
teenth, the same time the law required the paschal lamb to 
be slain. He was buried about sundown, as the annual Sab- 
bath of the feast of the Passover "drew on." "It was the 
preparation of the Passover" when they killed their lambs 
and prepared them to be eaten the following night, which 
was the fifteenth. "Now, the next day that followed the day 
of the preparation, the chief priests and Pharisees came to- 
gether unto Pilate, saying: Sir, we remember that deceiver 
said while he was yet alive, after three days I will rise again. 
Command, therefore, that the sepulchre be made sure till the 
third day." This occurred the morning after the "prepar- 
ation" of the feast of the Passover, and it was also the morn- 
ing after the crucifixion, and burial of Jesus. Since both 
the preparation of the Passover and the crucifixion and bur- 
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ial of Jesus occurred on the afternoon of the preceding day, 
they must both have occurred at the same time. The day 
that followed "the preparation of the Passover" was always 
a Sabbath. "And that day was the preparation, and the 
Sabbath drew on." (Luke 23:54.) "It was the prepara- 
tion, that is, the day before the Sabbath." (Mark 15:42.) 
Since the chief priests came to Pilate and asked for the 
watch "the day that followed the preparation," and since the 
"preparation" came "the day before the Sabbath," it is evi- 
dent beyond a question that they asked for the watch at the 
Saviour's tomb on a Sabbath day. Since "the preparation 
of the Passover" always came "the day before the Sabbath," 
and since the annual Sabbath of the feast of the Passover al- 
ways came on the fifteenth day of the first month, no matter 
what day of the week, it is also evident that that Sabbath 
came on the fifteenth day of the first month, and so it fol- 
lows that the preparation of the Passover and the crucifixion 
of Jesus must have taken place on the afternoon of the four- 
teenth day,of the first month which was "the preparation of 
the Passover." There is no chance of being mistaken in this, 
because "they killed the Passover on the fourteenth day of 
the first month." (II. Chron. 35: i.) From this text we 
also learn that the Saviour's tomb was not guarded the first 
night. The guard was not asked for till the next day that 
followed His crucifixion and burial. This fact, taken with 
the requirements of the law unfolds a number of important 
truths. Why was there no guard at the Saviour's tomb the 
first night? There was more danger of His being stolen 
away that night than any other future night, because the 
feeling of His friends was more intense at this time than ever 
after. Why was this seeming negligence? There was none ; 
the tomb was safe, and thev knew it. This occurred on 
Thursday morning after thev had eaten the feast of the 
Passover. The night of the fifteenth day of the first month 
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when the Jews ate the Passover, and were not allowed "to 
go out of the door of the house till the morning" had past. 
Jesus was buried so late the evening before that the Jews did 
not have time to ask for the watch before sunset, and from 
this time they had to. be and remain in their rooms till the 
next morning. Besides they had no reason to fear that Jesus 
would be molested that night because His disciples were all 
Jews, and they would not violate the law by leaving their 
rooms. This is strong proof of a late burial, and it is con- 
firmed by Luke when he says Jesus was buried as the Sab- 
bath "drew on." This is also conclusive proof that Jesus 
was in the tomb while the Passover was eaten. Then how 
could He eat the Passover, being dead, and in the grave! 
Jesus did not eat the Passover at this time, and the Bible 
nowhere says He did. John 13:1 shows that Jesus insti- 
tuted the Lord's supper "before the Passover." Paul says it 
was "the night in which he was betrayed." He was be- 
trayed the night before the Passover. The morning after 
His betrayal the Jews would not go into Pilate's judgment 
hall. "lest they defile themselves, but that they might eat the 
Passover." This shows they had not eaten it yet, and also 
proves that the evening before, when Jesus instituted the 
Lord's supper, was "before the feast of the Passover," as 
John says. That it was before the Passover, and that Jesus 
and His disciples were eating only an ordinary meal the 
night of His betrayal seems conclusive from what occurred 
at that time. The law not only provides when the Passover 
must be eaten, but it also tells just how it must be eaten. 
"And thus shall ye eat it, with your loins girded, your shoes 
on your feet, and your staff in your hand ; and ye shall eat it 
in haste, it is the Lord's Passover." (Ex. 12 : 11.) H Jesus 
and His disciples ate the Passover that night they had no 
respect for the law, for we are told that Jesus washed His 
disciples' fe^t. Every one must have had his shoes or san- 
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dais off in direct violation of the law. Then fhey were to 
have "their loins girded," which means dressed, and ready 
to go at any time. But we are told that even Jesus Himself 
"laid aside His garments," and began to wash His disciples' 
feet. Instead of standing "he sat down with the twelve." 
And where is the staff they were^to have in their hands as . 
they ate the Passover? It was not there, and there was no 
violation of the law because all this took place the evening 
"before the feast of the Passover." 

PREPARING THE PASSOVER. 

We know that Jesus was crucified on the very day the 
paschal lambs were slain and prepared to be eaten the fol- 
lowing night. "It was the preparation of the Passover, that 
is the day before the Sabbath." What Sabbath? Clearly 
the Passover Sabbath; they were preparing for the Passover. 
When did the Passover Sabbath come ? The law says on the 
fifteenth day of the first month each year. If Jesus was cru- 
cified the day before the Sabbath, He was crucified on the 
fourteenth, the very day the law required the lambs to' be 
slain, and therefore He must have lain in the tomb during 
the night the Passover was eaten. "Now, the feast of un- 
leavened bread, which is called the Passover" lasted seven 
days. The first and last days of the feast were Sabbaths. 
"And in the first day there shall be an holy convocation, and 
in the seventh day there shall be an holy convocation to you ; 
no manner of work shall be done in them, save that which 
every man must eat, that only may be done of you." (Ex. 
12: 16.) The lamb and the bitter herbs were eaten the first 
night, what was left the next morning had to be burned with 
fire. "And ye shall let nothing of it remain until the morn- 
ing; and that which remaineth of it until the morning, ye 
shall burn with fire." 
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Nor is there anything strange or unnatural in the fact 
that Jesus sent Peter and John to prepare the Passover. The 
disciples ate it, and it had to be prepared ; but the killing of 
the paschal lamb was but a small part of the preparation, and 
it came last. The house in which the Passover was to be 
eaten had to be thoroughly cleansed. Everything in the 
building or tent had to be purified, even to "the washing of 
cups and pots, brazen vessels, and tables." All the leaven in ' 
and around the house had to be removed. They could not 
''come near leaven." "Unleavened bread shall be eaten seven 
days; and there shall no leavened bread be seen with thee, 
neither shall there be leaven seen with thee in all thy quar- 
ters." It was a thorough house cleaning. This was all done 
first and required time. The lamb was not killed till the 
afternoon of the fourteenth. We have no doubt Peter and 
John had done the work of purifying the upper room the 
night Jesus was betrayed, but they had not killed the lamb, 
for the reason that the right time had not come yet. T-hey 
had to wait till "the going down of the sun" the next day 
"before they had the legal right to kill it, for the law fixed the 
time ''when the Passover must be killed/' as well as the time 
when it had to be eaten. It seems to us that all this evidence 
should convince any unprejudiced mind that not only Jesus 
and His disciples, but the Jews as well, kept the law to the 
very letter. Why should the requirements of the law explain 
their actions and make them all so natural if they did not 
keep it? Every turn they made, even against Jesus, shows 
that they were keeping the law better and fulfilling prophecy 
tnore literally than they themselves knew. Marvelous as it 
«eems in every move and action against Jesus, the Jews were 
fulfilling the law and prophecies spoken against them. 
But we are asked, does not Luke 22: 14, 15 read, "And 
^hen the hour was come, he sat down, and the twelve apos- 
tles with him; and he said unto them, With desire have I 
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desired to eat this passover with you before I suffer." We 
answer, yes. But in the next verse it says> '^I will not any 
more eat thereof until it be fulfilled in the kingdom of God." 
'And in the seventeenth and eighteenth verses it says, "Take 
this and divide it among yourselves : for I say unto you I 
will not drink of the fruit of the vine until the kingdom of 
God shall come." Now, this can not mean that Jesus had 
a great desire to eat this Passover with them; and then re- 
fused to do so I The true meaning of those seemingly con- 
tradictory verses hinges largely on the first clause of the 
fourteenth verse, "And when the hour was come." What 
hour? Clearly, the hour or night of His betrayal, "Be- 
hold, the hand of him that betrayeth me, is with me on the 
table," verse 21. "And this is your hour, and the power of 
darkness," verse 53. 

During the night of His betrayal, soon after or during 
the supper, Jesus said: "Now is my soul troubled; and 
what shall I say? Father, saVe me from this hour: but 
for this cause came I unto this hour." (John 12: 27.) Be- 
fore this time "no man laid hold on him ; for his hour was 
not yet come." 

It was the hour of His betrayal, not the hour or time 
of the Passover; that came the following night. 

But when Jesus says, "With desire have I desired to 
eat this Passover with you before I suflFer," he utters words 
of wonderful tenderness and sympathy. He is telling of 
the suffering and death He is soon to endure; and the great 
sorrow and affliction that was to came upon them. As a 
kind mother pities her children, who are afflicted, so He 
pities them, and longs to be with them to cheer and com- 
fort them in the sore affliction that was soon to fall. upon 
them. He says to them: "I have yet many things to say 
unto you, but ye can not bear them now." See how He 
mixes the sweet with the bitter, as He unfolds to them what 
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is to come. He assures them it will not be long. "A little 
while and ye shall not see me." Then he quickly covers 
the sad thought, like a mother with a kjss, when He says, 
"and again a little while and ye shall see me." 

But they must know the worst; so He now goes fur- 
ther and says : "Verily, verily, I say unto you, that ye shall 
weep and lament, but the world shall rejoice: and ye shall 
be sorrowful, but (glorious consummation) your sorrow 
shall be turned into joy." What Jesus meant, was that He 
desired to be with them to cheer and comfort them in their 
sorrow and affliction, while they kept the Passover. 

But this was not possible, for He Himself became the 
paschal lamb at this feast, for Jesus is "our passover." 

To help and cheer them, when all would seem dark. 
He assures them it will not be long, and their sorrow should 
be turned into joy. But those things were to come, and 
therefore still future. So that supper must have been "be 
fore the Passover," as John says. 

MONDAY EVENING ENDS HIS MINISTRY. 

But some one quotes Mark 14: 12, "And the first day 
of unleavened bread, when they killed the passover, his dis- 
ciples said unto him. Where wilt thou that we go and pre- 
pare that thou mayest eat the passover," and asks, Does 
not this text show that the paschal lamb was killed before 
the supper that evening? And did this not occur on the day 
"they killed the passover?" We answer, no. Notice the 
text does not say it was "on the day they killed the'^ pass- 
over." Neither does the original necessarily mean on that 
very day. This occurred the day before "they killed the 
passover." This is clearly evident from the fact that on 
the fourteenth, "when the passover must be killed," Jesus 
was constantly under arrest; and His disciples were scat- 
tered "as sheep having no shepherd." They were not 
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with Him on the fourteenth, when He was crucified. 
"Awake, O sword, against my shepherd (Jesus was the 
shepherd) and against the man that is my fellow (this was 
Judas), saith the Lord of hosts: Smite the shepherd, and 
the sheep shall be scattered : and I will turn my hand upon 
the little ones. (Zech. 13: 7.) A Hebrew Testament be- 
fore us translates this verse as follows : "Awake, O sword, 
against my shepherd, and against the man whom I have 
associated with me, saith the Lord of hosts : smite the shep- 
herd and the sheep shall be scattered: but I will turn my 
hand towards the feeble ones." Both Jesus and Judas died 
on the same day. Jesus was crucified and Judas "went out 
and hung himself," for it was written of him, "Let his days 
be few, and let another take his office." Of Jesus the 
phophets said : "I have trodden the winepress alone ; and of 
the people there was none with me." "They gave me gall 
for my meat; and in my thirst they gave me vinegar to 
drink." "I looked for some to take pity, but there was 
none, and for a comforter, but I found none." Even Peter, 
the chief apostle, swore on that day, "I know not the man." 
Since the apostles were not with Him on that day, except, a 
short time in the evening before His arrest, how could He 
have instructed them what to do, under such circumstances ? 
Mark does not say that this occurred on the day "they killed 
the passover." Neither does either of the other Gospels 
say that it occurred on that day. The supper in the evening 
came after Jesus had told them where to prepare the Pass- 
over; and John says that supper came "before the feast of 
the Passover." The supper occurred on the same day 
Christ was crucified, which was "the preparation of the 
Passover" and the fourteenth day of the first month. Since 
Jesus gave His instruction before the supper which oc- 
curred at the beginning of the fourteenth, He must have 
told them where to prepare the Passover on the thirteenth. 
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It was two days before the Passover when Jesus "finished 
his sayings," and then after telling them where to prepare 
the Passover, He "went and hid himself." He did not ap- 
pear again till that evening at supper time. That night 
He was betrayed, and crucified the following afternoon, 
and the next day was the fifteenth, which was the first day 
of the Passover, and an annual Sabbath, and "that Sabbath 
was an high day." "And it came to pass, when Jesus had 
finished all these sayings, he said unto his disciples. Ye 
know that after two days is the feast of the Passover, and 
the Son of man is betrayed to be crucified." (Matt. 26: i, 
2.) It was on Monday evening or Tuesday morning, be^ 
fore Jesus hid Himself, that "his disciples said unto him, 
Where wilt thou that we go and prepare that thou mayest 
eat the Passover ?" From Monday evening till Wednesday 
evening, when the Passover began, is exactly two days. 
The disciples no doubt thought Jesus would eat the Pass- 
over' with them, and because they feared the Jews, they 
asked Jesus to select a safe place. Unwittingly they were 
putting themselves under the care of Jesus by asking the 
Lord to "turn his hand upon the little ones" (Zech. 13: 7) 
and protect them from danger. Neither did Jesus correct 
them by telling them in plain words that He would not eat 
the Passover at this feast, and show them the reason why. 
If He had, they would not have understood Him, or if they 
had, He wduld have added another day of unbearaBle 
trouble and sorrow to their lives, and it possibly would 
have caused them to neglect their own preparation. The 
following evening after the supper, when the Lord grad- 
ually unfolded to them what must come, He said, "I have 
many things to tell you, but ye can not bear them now." 
The loving heart of Jesus would not suffer His disciples to 
endure unnecessary pain and anguish. He saves them a 
day of sorrow and trouble, by not telling them. More than 
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that, He even provides them a safe and secluded place of 
shelter and protection during their sorrow, while they kept 
the Passover. "Can a woman forget her sucking child, that 
she should have no compassion on the son of her womb? 
Yea, she may forget, yet will / not forget thee." Surely 
"the Lord is our refuge and strength, a very present help in 
time of troubie." The Lord directed and led them to a 
place of safety. "Come, my people, enter thou into thy 
chambers, and shut thy doors about thee : hide thyself as it 
were for a little moment, until the indignation be over- 
past." 

THE PROTECTING HAND. 

When Jesus was asked where they should prepare 
the Passover, He did not say go to such a place and pre- 
pare. If He had, He would have exposed Himself, and 
also His disciples, while they kept the Passover, because 
this occurred two days before the Passover. If He had 
plainly told them where to prepare, all the apostles includ- 
ing Judas the traitor, or any other spy that might have 
overheard Him, would have known where to look for Jesus 
the next two days, and they would also have known just 
where to find the apostles during the passover week. 
Instead of naming the place, Jesus said, "Go ye into the 
city, and there shall meet you a man bearing a pitcher of 
water: follow him," This baffled Judas and any other 
traitor that might have heard it; and it also protected His 
disciples, for "the chief priests and Pharisees had given 
commandment that if any man knew where he were, he 
should shew it, that they might take him." Since Jesus 
"hid himself" that day, and since they could not tell from 
what Jesus said where they expected to keep the Passover, 
the disciples did not even know the probable where- 
abouts of Jesus, and so could not be compelled to tell. 
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Judas could not conveniently betray Jesus before the right 
time by telling the chief priests that they were preparing to 
keep the Passover at a certain place. 'Watch and you will 
find him there." Judas himself did not know the place till 
the following evening, when Peter and John led him and 
the other apostles to the upper room, and then "the time 
was fulfilled/' and the prophetic "hour" for His betrayal 
had come. Jesus said: "This is your hour and the power 
of darkness." So Judas betrayed Jesus at the right time, 
and after he had done this he fulfilled prophecy by hanging 
himself, and the Pharisees had no one to tell them where 
the disciples kept the Passover, and so they were hid and 
protected from the Jews, as it were, "under the hollow of 
his hand." 

Not one was to be lost, "save Judas, the traitor." 
All this clearly proves that the law and the prophets 
were minutely fulfilled, not the least thing has failed. It is 
the Lord's doings, and "marvelous in our eyes." "For the 
Lord of hosts hath purposed, and who shall disannul." 

It seems to us that he who can not see from all this 
evidence that Jesus did not eat the Passover that year, is 
afflicted with a terrible famine the prophet speaks of. 
"Behold the days come, saith the Lord God, that I will send 
a famine in the land, not a famine of bread, nor a famine of 
water, but oi hearing the words of the Lord." "Open thou 
mine eyes that I ihay behold wondrous things out of thy 
law." 



So THREK PROPHETIC DAYS: OR 



CHAPTER 111. 



MARVELOUS THINGS, 



The fact that Jesus was crucified on Wednesday be- 
comes more and more apparent as we carefully study the 
Bible. Every chapter and verse seems to point to it in 
some way. A strange and yet very strong proof, comes 
from the fact that we are told that the chief priests and 
Pharisees crucified Jesus, and yet the record shows that the 
Roman soldiers did it. This shows that both were impli- 
cated in some way. He was literally crucified by the Ro- 
mans, but the Jews brought it about through persistent ef- 
forts. In reality it was the elders and chief priests that did 
it. (Mark 8:31.) The Roman governor tried hard to 
prevent the crucifixion. Now the Roman week commences 
at 12 o'clock Saturday night, and the middle of it is Wed- 
nesday noon; but the Jewish week commences at sundown 
Saturday evening; this makes the middle of the Jewish 
week Wednesday morning at sun rise, six hours earlier than 
the RcMnan week. Here is a marvelous thing again. The 
Jews were so intent on the destruction of Jesus that they 
followed Him like hounds during the night of His betrayal 
and arrest. They carried Him from one place to another^ 
trying to find some fault whereby they could condemn him 
to death under their law. They could find none, because 
"their witne^sses did not agree." At last Jesus confessed to 
them that He was "the Son of God." Then the chief priest 
rent his clothes and cried, "Hear ye the blasphemy, what 
further proof need we?" 
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But there was still an obstacle in their way. Under the 
Jewish law they could not pass sentence during the night; 
they must wait till morning before -they can condemn Him 
to death under their law. So they had to wait till morning, 
and unwittingly fulfill prophecy in doing so. "And as soon 
as it was day (this was Wednesday morning and exactly in 
the middle of the Jewish week) the elders of the people, and 
the chief priests, and the scribes came together and led him 
into their (the Jiewish) council, saying, art thou the Christ, 
tell us." (Luke 22:66.) It was at this time they pro- 
nounced Him "guilty of death/' and passed sentence upon 
Him. This was all the Jews could do; they had to get 
permission from the Roman governor to execute their sen- 
tence. The Jews did not literally kill Jesus, but they con- 
demned Him to death that morning at sunrise, which was 
exactly in the middle of the Jewish week. Then they suc- 
ceeded in getting the Roman governor to execute their sen- 
tence. Jesus was legally dead under the Mosaic law as soon 
as this sentence was passed on Him. Think of those Jews, 
up all night, loosing their rest, and out early in the morn- 
ing, and in the fury of their rage, they were fulfilling proph- 
ecy spoken against them. How wonderful, and past finding 
out, are God's ways. In their ignorance they did the vjery 
things they sought to prevent. Jesus prayed for them on 
the cross. "Father, forgive them, for they know not what 
they do." Will that prayer be answered? Peter afterwards 
said to them: "Brethren, I wot that through ignorance ye 
did it, as did also your rulers. But those things which God 
before had shewed by the mouth of all his prophets, that 
Christ should suflFer, he hath so fulfilled." (Acts 3:i7> 
18.) Here we have the astounding fact that the Jews con- 
demned Jesus to death "as soon as it was day," which was 
exactly in the middle of the Jewish week; and the Roman 
governor ordered his crucifixion, and inailed Him on the 
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cross at the ''sixth hour/' which is noon, and exactly the 
middle of the Roman week. And just think, this occurred 
at the time of the vernal equinox when the sun rises and sets 
at 6 o'clock. So the sun rose that morning exactly in the 
middle of the Jewish week. How true the words of Jesus : 
"Verily, verily I say unto you; one jot or tittle shall not 
pass from the law till all be fulfilled." 

BETWEEN THE THIEVES.  

A Strange thing occurred at the time of the crucifixion 
which seems to be full of meaning. Each of the four 
Gospels records the fact that Jesus was crucified with two 
criminals. But strange to say, neither of them stop at that. 
They all go further, and tell us the exact position He occu- 
pied on the cross. It was on the middle cross ''between the 
thieves." If the position of Jesus on the cross has no mean- 
ing, why is it made so prominent? Just a few days before 
Christ was crucified He curs^^ed a fig tree that was full of 
leaves, but had no fruit. The disciples "marveled" that it 
withered away so soon. But since we see the meaning, and 
know that the tree represented the Jewish nation, and the 
leaves their great profession, and the lack of fruit their 
worthless condition, and then remember how soon the Jew- 
ish nation "withered away" after they crucified Jesus, we 
see in it all a prophecy more eloquent than words could ex- 
press. But if the kind of tree, the lack of fruit, and the 
leaves mean something here, why may not the fact that 
Jesus was crucified on the middle cross between the thieves 
have its meaning? If not, why are we told in each of the 
Gospels that He was crucified "between" them? If 'the 
position does mean something, and we have no doubt it 
does, then what a sublime picture we have before us. 

We see Jesus on the cross between two malefactors, 
condemned to death, like all sinners, under the law. He is 
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pouring out His life in great agony for both. One is a rep- 
resentative of the Jews, and the other of the Gentiles. "And 
one of the malefactors which were hanged, railed on him, 
saying, if thou be Christ, save thyself and us. But the 
other answering rebuked him, saying: Dost not thou fear 
God, seeing thou art in the same condemnation? And we 
indeed justly; for we receive the due reward of our deeds ; 
but this man hath done nothing amiss." (Luke 25 : 39-41.) 
Who cannot see the stubborn Jew in the one that reviled 
Jesus till the last, and the repenting Gentile in the other? 
He utters almost the words of Pilate when he says, "this 
man hath done nothing amiss."^ Here we have Jesus on the 
cross between two nations, the Jew and the Gentile, con- 
demned to death, in the middle of the Jewish and also. the 
Roman week, and dying for both. Jesus was crucified on 
the middle of three crosses. He was condemned to death 
by the Jews as soon as it was day, exactly the middle of the 
Jewish week. He was nailed on the cross by the Romans 
"at the sixth hour," which is noon and exactly in the mid- 
dle of the Roman week. The Jews demanded His cruci- 
fixion at the "third hour." This is just midway between 
the Jewish and Roman week. He died at the "ninth hour," 
which is three o'clock, and just midway between noon and 
sunset, when He was buried. 

He was rejected by three classes, the "elders," "chief 
priiests" and "scribes." He had three trials before the Jews, 
and three before the Romans. Pilate said "three times," I 
find no fault in Him. During the night Jesus took "three" 
of His disciples with Him into the garden, where He 
prayed three times, "O, my Father, if it be possible, let this 
cup pass from me; nevertheless, not as I will, but as thou 
wilt." He found His disciples asleep three times, and woke 
them as often. Peter denied Him three times before the 
cock crowed the third time. Over His cross was written, 
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"this is the king of the Jews" in three languages, Greek, 
Latin and Hebrew. After three days Jesus rose from the 
dead, being in the heart of the earth just "three days and 
three nights." Does this all come by chance, or does it sig- 
nify something? 

MARK^S THIRD HOUR. 

But here the law explains another thing that has been 
puzzling our commentators. Mark 15:25 says: "And it 
was the third hour, and they crucified him." John 19: 13-16 
says: "When Pilate therefore heard that saying, he 
brought Jesus forth and sat down in the judgment seat, 
in a place that is called the Pavement, but in the Hebrew 
Gabbatha, and it was the preparation of the Passover and 
about the sixth hour. And he said unto the Jews, behold 
your king ! But they cried, away with him, away with him, 
crucify him." If Jesus was still on trial before Pilate about 
the sixth hour, which is noon, how could He have been cru- 
cified at the third hour, which is nine o'clock, as Mark has 
it ? More has been said and written in an effort to harmon- 
iize Mark and John than would fill a thousand books like 
^his. And yet we are forced to the conclusion that either 
they do not understand Mark, or else he contradicts John; 
and also Matthew and Luke; for they also make it the 
"sixth hour." See Matt. 27 : 45 and Luke 23 : 44. All this 
seeming discord becomes perfect harmony when we let the 
law explain it, by harmonizing the New Testament with the 
Old. Mark says, "It was the third hour and they crucified 
him." Who crucified Him at the third hour? Why the 
Jews, It is ahiHiys said they crucified Him, because they 
demanded it at the third hour, and were the more guilty, 
Jesus said to Pilate, "Therefore he that delivered me unto 
thee hath the greater sin." The Jews had condemned Jesus 
to death as a blasphemer, under their law, at sunrise that 



SUNDAY TH^ CHRISTIAN'S SABBATH. 85 

morning. After insulting and mocking Him for some time, 
they led Him to Pilate's judgment hall. "And they them- 
selves went not into the judgment hall lest they should be 
defiled, but that they might eat the Passover." They waited 
on the outside till Pilate came to the court room, which was 
no doubt the "third hour," nine oclock in the morning, 
which is the usual time for court to open. When Pilate 
came he "went out unto them, and said, what accusation 
bring ye against this man? They answered and said unto 
him, if he were not a malefactor we would not have deliv- 
ered him up unto thee. Then said Pilate, take ye him, and 
judge him according to your law." They claimed they had 
found Jesus guilty of blasphemy, under their law. Why 
did they not lead Him out and stone Him to death, as their 
law required they should do? Pilate has given his consent, 
and there is nothing to hinder. Ah, but that would not do, 
every jot and tittle of the law and of the prophets has not 
been fulfilled yet. Jesus was not to be stoned to death. He 
must be crucified. In the fury of their rage, they must ful- 
fill more prophecy, spoken against them. "The Jews there- 
fore said unto him, it is not lawful for us to put any man to 
death." What a falsehood! Pilate has given his consent, 
and they had spent all that night in trying to find Jesus 
guilty of blasphemy so they might have an excuse to put 
Him to death. And now they say "it is not lawful for us to 
put Him to death !" How their actions put the lie to their 
words. Who stoned Stephen to death? Who stoned Paul 
and left him for dead? They mean, we do not want to 
stone Him, we want Him crucified. And they did this "that 
the saying of Jesus might be fulfilled, which he spake sig- 
nifying what death he should die." (John 18:32.) "Be- 
hold, we go up to Jerusalem, and the son of man shall be be- 
trayed unto the chief priests, and unto the scribes, and they 
shall condemn him to death, and shall deliver him to the 
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Gentiles, to mock and to scourge, and to crucify him." The 
Jews "condemned him to death" as soon as it was day, that 
morning, and at the ''third hour,'* or nine o'clock, they de- 
livered Him to Pilate, and asked him to crucify Jesus. The 
Jews might have stoned Jesus to death with Pilate's con- 
sent, but they had no right to crucify Him under the law of 
Moses. When they asked Pilate to crucify Him at the third 
hour, and got his consent and promise to do so, they by that 
act did all they could to crucify Him. The sentence they 
gave Him "as soon as it was day" was death, but not cru- 
ciAxion. Now at this "third hour" they ask for and fix the 
manner of His death. "It was the third hour and they cru- 
cified him." Mark here "speaks signifying what manner of 
death he should die." He is telling what the Jews did. But 
the Jews never literally crucified Jesus, that was done by 
the Roman soldiers. But they brought about His crucifix- 
ion by their determined and persistent demands at the third 
hour. Mark means just what he says. "It was the third 
hour and they crucified him." All this effort to harmonize 
Mark with the other Gtospels, by trying to show that Mark's 
third hour is the same as John's sixth hour and Luke's 
sixth hour the same as Mark's third hour is mere theolog- 
ical twaddle. Mark cannot mean a third division of the 
day, as some teach, when he says in the twenty-fifth verse, 
"it was the third hour, and they crucified him," because in 
the thirty-third verse he says, "When the sixth hour was 
come, there was darkness over the whole land until the ninth 
hour." The line of thought between the twenty-fifth and 
the thirty-third verses is connected. To assume that Mark 
means a different kind of an hour in the twenty-fifth verse 
than in the thirty-third verse, makes a terrible strain on 
words to suit a theory. The Bible needs no such forced in- 
terpretation to make it harmonize. "Are there not twelve 
hours in the day?" (Jno. 11:9). If those interpreters 
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should read in some paper, "The jury hung the man at nine 
o'clock," they would all understand that the manner of his 
death was fixed at that time. Why is it they cannot under- 
stand Mark in the same way? 

THE STONE OF ISRAEL; 

That the Jews secured Pilate's consent to crucify Jesus 
at the first hearing before the governor that morning is 
clearly evident from many facts. They were so brim full of 
envy and malice that they were determined to put Him to 
death in the most painful as well as disgraceful viay they 
could. In this they kept right on fulfilling prophecy spoken 
against them. For it was written, "They hated me without 
a cause." Before they brought Him to Pilate they claimed 
they had found Him gfuilty of blasphemy, "because he made 
himself the son of God." But they understood that the Ro- 
man law knew no such a crime as blasphemy. So they came 
to Pilate with another charge. They said, "We found this 
fellow perverting the nation, and forbidding to give tribute 
to Caesar, saying that he himself is Christ a king." After 
Pilate had examined Him, he said, "I find no fault in him." 
"Take ye him and judge him according to your law." They 
had already done this, but they were ashamed to tell Pilate, 
because it would expose their malice too much. Those blind 
leaders of the blind" must keep on fulfilling prophecy. 
They claimed they had found Jesus guilty of blasphemy, 
and under Pilate's instruction it was their plain duty to 
stone Him. "He that blasphemeth the name of the Lord, 
he shall surely be put to death, and all the congregation 
shall certainly stone him." (Lev. 24: 16.) If Jesus were 
guilty of blasphemy, why did they not stone Him to d^ath ? 
It was clearly their duty to do so.. They are still fulfilling 
prophecy, for by their actions they admit that they had 
pronounced Him guilty of death without a cause. Not one 
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of those moral cowards had the courage to throw the first 
stone, because they knew full well that He was not guilty 
of blasphemy. Astounding as it seems, they refused to use 
a stone to put Jesus to death, because that would not be /»V- 
erally fulfilling the type of the law. The stone was a type 
pf the destruction of sin, but they found no sin in Him, so 
they could not use the stone. And by refusing to use it they 
confess themselves sinners and Christ sinless and unworthy 
of being stoned. 

Under the Mosaic law, the blasphemer, the Sabbath 
breaker, the adulterer, and all manner of sinners were 
stoned to death. The stone was a symbol of the destruction 
of sin. David slew Goliath, who was a type of sin, with a 
stone. Jesus is called "The shepherd, the stone of Israel," 
way back in Gen. 49 : 24. He is the "shepherd" because 
"He maketh me to lie down in green pastures, he leadeth me 
beside the still waters, he restoreth my soul, he leadeth me 
in the paths of righteousness for his name's sake." He is 
the ''stone" of Israel because He overcame sin and death, 
and has reconciled us unto God. Here is the stone that is to 
smite the image of Daniel on the feet, destroy sin, and bring 
in everlasting righteousness. No, the stone is the symbol 
of the destruction of sin; how could they fulfill Scripture 
and stone Jesus, the Sinless One to death? It would seem 
that such a minute fulfillment of the law and the prophets 
should be enough ; but no, there are still more of the finish- 
ing touches that must be put on this wonderful picture. For 
"it is easier for heaven and earth to pass than one jot or 
tittle of the law to fail." "For they that dwell at Jerusalem, 
and their rulers, because they knew him not, nor yet the 
voice of the prophets which are read every Sabbath day, 
they have fulfilled them in condemning him, and though 
they found no cause of death in him, yet desired they Pilate 
that he should be slain, and when they had fulfilled all that 



SUNDAY THE CHRISTIAN'S SABBATH. 89 

was written of him, they took him down frorh the tree and 
laid him in a sepulcher." (Acts 13:27-29.) Christ was 
the antitype of the paschal lamb, "The lamb of God, that 
taketh away the sin of the world/' Since Christ was to 
atone for the sin of the world, the world must offer Him. 
The Jews were Gk)d's chosen people. The Romans were 
the Gentiles, or worldly people. The Jews condemned 
Jesus to death without cause; and the Romans crucified 
Him without cause. 

MORAL COWARDS. 

Christ was perfect so far as the Roman law was 
concerned, as well as the Jewish law. * When the Jews 
brought Jesus before Pilate at the third hour, and asked 
liim to crucify Him, he said, "I find no fault in him." "Take 
ye him and judge him according to your law." This the 
Jews refused to do, but persisted in having Him crucified. 
Pilate then sent Jesus to Herod, before whom He was then 
tried. But Herod found "nothing worthy of death in him," 
and sent him back to Pilate. "And Pilate, when he had 
called together the chief priest, and the rulers, and the peo- 
ple, said unto them, ye have brought this man unto me as 
•one that perverteth the people, and behold, I having exam- 
ined him before you, have found no fault in this man touch- 
ing those things whereof ye accuse him. No, nor Herod, 
for I sent you to him; and so nothing worthy of death is 
done unto him." "When the chief priests therefore, and 
officers saw him, they cried out, saying, crucify him, crucify 
Tiim. Pilate said unto them, take ye him, and crucify him, 
for I find no fault in him." "But they cried, saying, crucify 
him, crucify him, and he said unto them the third time, 
Why, what evil hath he done? I have found no cause of 
death in him." This occurred at the sixth hour, when Jesus 
was having His second trial before Pilate. After the trial 
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in the morning, at the third hour, when Pilate found he had 
made a rash promise to crucify Him, he tried to evSide re- 
sponsibility by saying, "take ye him and judge him accord- 
ing to your law." But now he goes much further. He now 
says "take ye him and crucify him." Just think of the 
moral cowards on both sides. Pilate to escape blame says 
to the Jews : You crucify Him. The Jews answer J>ack : 
No, you crucify Him. "And the voice of them and of the 
chief priests prevailed. And Pilate gave sentence that it 
should be as they required." What a spectacle of the de- 
pravity of man. Surely "the heart is deceitful above all- 
things, and desperately wicked." "O my God, I am 
ashamed, and blush to lift up my face to thee, my God, for 
our iniquities are increased over our head, and our tres- 
passes are gone up unto the heavens." We are punished 
less than our iniquities deserve. O, my Lord, have I been 
lifted from such a depth of depravity? We know of but 
one thing that can exceed the depravity of sinful man, and 
that is the love of Him who prayed on the cross, "Father, 
forgive them, for they know not what they do." "O Lord 
thy testimonies are wonderful ; therefore doth my soul keep 
them." "The entrance of thy word giveth light; it giveth 
understanding unto the simple." 

So the world confessed Jesus innocent, three times, as 
well as the Jews. This makes Christ a fit sacrifice for both 
Jew and Gentile. Now a sacrifice must be offered by those 
for whose sins it is to atone. If Christ was to be offered for 
"the sin of the world," the world should have something to 
do with the offering. How strange a fulfillment of the 
type we have here. He was first-bom, and a male, and was 
found faultless by the Jews as well as the Romans. Then 
He was condemned to death by the Jews, and actually cru- 
cified by the Romans. In this way Jesus became a joint 
offering of both Jew and Gentile. Then He was offered by 
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the rulers of the Jews and also of the Gentiles, which truly 
represents each nation. Yes, Jesus was a joint offering of 
both Jews and Gentiles, for "of a truth against thy holy 
child Jesus, whom, thou hast anointed, both Herod and 
Pontius Pilate, with the Gentiles, and the people of Israel 
were gathered together, for to do whatsoever thy council 
declared before to be done." (Acts 27:28.) Wonder, O 
heavens, at man's depravity in uniting to shed the blood of 
the innocent, without cause, and in doing so fulfill prophecy 
spoken against them. But "the thing is of God." It was 
"determined before to be done," and God had a purpose in 
so ordering it. "Thy word is true from the beginning; and 
every one of thy righteous judgments endureth forever." 

« 

THE LAW LITERALLY FULFILLED. 

A most conclusive proof that Jesus was no^- crucified 
or nailed on the cross at the third hour, or nine o'clock, as 
many teach, as evident from the fact that if He were He 
must have had four trials from sunrise till nine o'clock, and 
that in as many different places. The first was early in the 
morning, before the Jewish council, when He was con- 
demned to death; the second was before Pilate, when they 
asked him to crucify Jesus ; the third was before Herod, and 
the fourth before Pilate the second time. Think of a man 
tried for his life four times in three hours and in four differ- 
ent places! There is no probability that Pilate or Herod 
came to their judgment hall before nine o'clock that morn- 
ing! And yet the common teaching of the church is that 
Jesus was nailed on the cross at nine o'clock in the morning, 
and died at three in the afternoon. Darkness prevailed 
from the sixth to the ninth hour, while the Son of Man was 
on the cross. Because crucifixion is usually a long and lin- 
gering death is no evidence that Christ was nailed on the 
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cross at nine o'clock. Jesus* suffering on the cross was mi- 

^usually short. "Pilate marveled that he was already dead/' 

It is astounding that men who profess to understand 

the Bible well enough to write commentaries on it should be 

m 

SO shortsighted as not to see the inconsistency and absurd- 
ity of such teaching. This shows hbw little dependence a 
true Bible student can put in the average Bibk distionaries 
and commentaries. The Jews also strangely fulfilled proph- 
ecy in the place and manner of Christ's death, and His bur- 
ial. They crucified Him outside the gate of the city. *Tor 
the bodies of those beasts whose blood is brought into the 
sanctuary by the high priest for sin, are burned without the 
camp. Wherefore Jesus also, that he might sanctify the 
people with his own blood, suffered without the gate." 

Then by the manner of His death they put on Jesus the 
curse of the law they could not keep. And Jesus meekly 
bore the curse for us, and set us free from its bondage. And 
having brought life, and immortality to light by His death 
and resurrection, the just may now live by faith. For 
^'Christ hath redeemed us from the curse of the law, being 
made a curse for us; for it is written, cursed is every one 
that hangeth on a tree." 

In the time and place of His burial they fulfilled proph- 
ecy. For it is written, "His body shall not remain all night 
upon the tree, but thou shalt in any wise bury him that 
day." His grave was also "with the \yicked and with the 
rich." When we meditate on those things, we are made to 
exclaim, "This is the Lord's doings, and it is marvelous in 
our eyes." "For it increaseth. Thou huntest me as a fierce 
lion, and again thou shewest thyself marvelous upon me." 
^'Which doeth great things, and unsearchable; marvelous 
without number." "O, the depth of the riches, both of the 
w^isdom and knowledge of God ! How unsearchable are his 
judgments, and his ways past finding out." 
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PETER ASTONISHED. 

Let US now study the time of the resurrection for a 
while, and see whether or not the law and prophets have 
been as literally fulfilled as in the crucifixion. Jesus not 
only died according to the Scripture, but He also ''arose 
again according to the scripture." By comparing the law 
and the prophets with what occurred at the time of the res- 
urrection, we get new meanings to many texts, and many of 
the acts of the apostles and of the Jews as well stand out 
like polished diamonds. 

Early on Sunday morning, after the resurrection, 
which had taken place on Saturday evening, two of the 
apostles went to the tomb and found it empty, as the women 
had told them. After going into the tomb and seeing the 
grave clothes, they "departed to their own home," ''wonder- 
ing at that which was come to pass." It was the two chief 
apostles, Peter and John. They were on their way to Em- 
maus. "As they talked together of all those things which 
had happened," Jesus Himself drew near and went with 
them. He asked them what they were talking about so 
earnestly "as ye walk and are sad." Then Peter, who is 
also called Cleopas, said, "Art thou only a stranger in Jeru- 
salem and hast not known the things which are come to 
pass there in these days? How the chief priests and our 
rulers delivered him to be condemned to death, and have 
crucified him? But we trusted that it had been he which 
should have redeemed Israel ; and besides all this, to-day is 
the third day, since these things were done. Notice the 
strange language Peter uses. He makes the time promi- 
nent, and seems to be much worried, because it is "the third 
day since these things were done." This fcu:t seems to 
trouble and excite him. There is good reason why Peter 
makes the time so prominent. Something Jesus once told 
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him comes vividly to his mind.. Wonder if the reproof 
Jesus once gave him, "Get thee behind me, Satan," is not 
ringing in his ears. Not long before His crucifixion Jesus 
told His disciples that "The son of man must suffer many 
things, and be rejected by the elders, and the chief priests, 
• and the scribes, and be killed, and after three days rise 
again." (Mark 8:31.) Peter was not pleased with this 
kind of talk from Jesus; he thought he knew better than 
that. So "he took him and began to rebuke him, saying, be 
it far from thee Lord, this shall not be unto thee." (Matt. 
14: 22.) "But he turned and said unto Peter, get thee be- 
hind me Satan, thou art an offence unto me, for thou savor- 
est not the things that be of God, but the things that be of 
men." 

No wonder Peter was "astonished/' Jesus had told 
him those things would happen, and that He would rise 
"after three days." Peter says to the supposed stranger, "it 
is the third day since these things were done." Since me^ns 
after. Jesus had told him He would rise after three days, 
and he had disputed Him. But Peter had just come from 
the grave, which he had found empty, and the women said 
they had seen Him. Who would not be "astonished" under 
such circumstances? 

Here we have conclusive proof that Jesus rose after 
three days, and that He was in the heart of the earth "three 
days and three nights," and that He was buried Wednesday 
evening, and rose Saturday evening. Peter says, "it is the 
third day since these things were done." By' this he means 
that it is now three days since he was crucified and buried. 
If Jesus was buried Wednesday evening, the first day since 
or after it occurred would be Thursday evening, and the 
second day since or after would be Friday evening, and the 
third day since or after would be Saturday evening. This 
makes exactly three days and three nights, and puts the 
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resurrection after three days, and since Saturday evening is 
the end of the Jewish Sabbath, it corroborates Matthew 
when he says He rose "in the end of the Sabbath/' If Jesus 
were buried Friday evening, as is commonly taught, then the 
first day since or after would be Saturday evening, and the 
second day since would be Sunday evening. But this oc- 
curred on Sunday morning. Are Peter and Matthew both 
mistaken ? They were there and knew all about it, besides, 
being inspired writers, they should be better witnesses than 
our commehtators who contradict them. 

THE DEFILING TOMB. 

Here is a strange thing which the law explains. It ap- 
pears that none of the- apostles went near the Saviour's 
grave till the next morning after His restfrrection, and then 
only two of them, and they did not go till the women had 
told them the second time that they had seen Jesus, and that 
the grave was empty. When the women had told them the 
second time that they had seen Jesus and a vision of angels, 
and that the grave was empty ; Peter and John could stand 
the bondage of the Mosaic law no longer. They made for 
the tomb as fast as they could run. Here is a mystery. 
Why was it that Peter and John were so reluctant in going 
to the Saviour's tomb, and that neither of the other apostles 
seem to have gone there at all ? We have no record of any 
one going to the tomb after Jesus was buried, except the 
guards, and the women, and then Peter and John, the next 
morning after He had risen. A most conclusive proof that 
the rest of the apostles did not go near the tomb lies in the 
fact that when Peter and John returned from Emmaus that 
Sunday evening, and told them that . Jesus had ''risen in- 
deedj' they had not yet believed the women, and "neither 
believed they them." What kept them from going to the 
grave and seeing for themselves ? Here is the secret. They 
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were keeping the Passover, and were in the midst of the 
feast. It was Sunday, the first day of the feast had come 
the previous Thursday, and the last day would come the 
following Wednesday. The seeming indifference on the 
part of the apostles is all explained from the fact that the 
law of Moses forbade them going near a grave or dead per- 
son while they ate the passover, and they were compelled to 
keep it. The time, manner, and place of keeping the Pass- 
over were imperative. "In the fourteenth day of this 
month, at even, ye shall keep it, in his appointed season, ac- 
cording to all the rights of it, and according to all the cere- 
monies thereof shall ye keep it." "But the man that is 
clean and not in a journey, and forbeareth to keep the Pass- 
over, even the same soul shall be cut off from among his 
people, because he brought not the offering of the Lord in 
his appointed season, that man shall bear his sin." If a man 
became unclean by coming near a dead body, or a g^rave, 
he must keep the Passover the fifteenth day of the second 
month. (Num. 9: 1-15.) The Jews would not even go 
into Pilate's judgment hall at the trial of Jesus "lest they 
defile themselves, but that they might eat the Passover."^ 
The women and the Roman soldiers did not eat the Pass- 
over, and were free from the law. Approaching a dead per-^ 
son, or a grave, would defile them. "Whosoever toucheth 
one that is slain with a sword in the open field, or a dead 
body, or a bone of a man, or a grave, shall be unclean seven 
days." (Num. 19:16.) Joseph of Arimathea and Nico- 
demus who took Jesus from the cross and buried Him could 
not eat the Passover at that time. The disciples who kept 
the feast watched Him "afar off" so they might not be de- 
filed. From this we can see that Joseph and Nicodemus, 
who were members of the Jewish council, were warm 
friends of Jesus; they defiled themselves to give Jesus a 
decent burial. We suspect that Joseph and Nicodemus had 
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something to do with the cross-examination at the trial of 
Jesus, and could tell us the reason why the Jews could not 
make their witnesses agree. So the law again becomes our 
schoolmaster by showing us why the apostles did not go 
to the grave of Jesus. 

If women were last at the cross, and first at the open 
grave, it does not show that the apostles had less love for 
Christ, but they had less liberty under the law. It seems to 
me I can hear impetuous Peter say, after the women had 
told them the second time that Christ is risen, I'll go to the 
grave and see, law or no law. And John said, Fll go with 
you, and they went. 

There seems to have been still another design in Christ 
and the angels sending the women to the apostles, and urg- 
ing them to come to the open grave, in seeming violation 
of the law. The apostles were to be the "chosen witnesses 
of his resurrection." Had they not gone to the grave we 
would not have had apostolic witness of the empty tomb. 
"In the mouth of two or three witnesses every word shall 
be established." 

BURIED THREE FULL DAYS. 

It seems strange beyond comprehension that the church 
should teach such unscriptural doctrine as Sunday resurrec- 
tion, when it is flatly contradicted in Matthew 28. And 
here we have the only account of the resurrection in the 
New Testament. Mark, Luke and John say nothing about 
the resurrection, or what occurred at the time it took place. 
They only tell us of the Lord's appearances on the first Sun- 
day and after His resurrection. Matthew alone tells us 
when the resurrection took place, and what occurred at the 
time. He says it was "in the end of the Sabbath," which is 
Saturday evening. Why not believe him? He is corrob- 
orated by the mouth of all the prophets and Jesus Himself. 
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How could Jesus have risen "after three days," and be "in 
the heart of the earth three days and three nights" if He 
did not rise Saturday' evening. But we are told that Jesus 
was in the tomb "a part of three days and three nights," and 
that is what is meant by rising "after three days," and being 
in the heart of the earth "three days and three nights." 
This theory though commonly believed is ridiculous and ab- 
surd, and has no support in either the Old or New Testa- 
ment. The Lord does not fulfill His promises and proph- 
ecies in part, and then let us guess whether a partial ful- 
fillment is meant for the whole. He is not slaek concerning 
His promises as men are. When the prophet said the Mes- 
siah should be of the tribe of Judah. He came of that very 
tribe. When he said He should be born in Bethlehem, 
He was not born near there. When he said He should be 
carried into Egypt, He was not taken to Arabia, or some- 
where near Egypt. When the prophet said He should come 
riding into Jerusalem "on a colt, the foal of an ass," He 
did not come on a horse, or even an old ass. When he 
said "they parted my garments among them, and cast lots 
for my vesture," they were not sold to the highest bidder. 
When he said, "the price of him whom they of the children 
of Israel did value" was to be "thirty pieces of silver," it 
was not twenty-nine pieces or something near thirty. Nor 
did the Romans fix the price, because the prophet had said 
the children of Israel must do that, and they did it. When 
Jesus said, "The son of man must suffer many things and 
be rejected of the elders, and be killed, and after three days 
rise again" (Mark 8:31), and "As Jonas was three days 
and three nights in the whale's belly, so shall the son of man 
be three days and three nights in the heart of the earth" 
(Matt. 12: 40), He meant just what He said. There is not 
one text in the New Testament that will go to show that He 
did not as literally fulfill this prediction as all the rest of the 
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prophecies were fulfilled. Do you doubt this ? Then find a 
single text where it says He would rise, or had risen, ''with- 
in'" three days. There is no such text in the Bible, and if 
there were, you would still lack proof that Christ was less 
than three full days in the tomb. For ''within three days" 
does not necessarily mean less than three days ; it may mean 
three full days, but no more. "After three days" can mean 
no less than three full days. "Three days and three nights" 
means three full days and nights. Jesus said, "after three 
days rise again," After Jesus was buried, the Jews said, 
"We remember that this deceiver said, while he was yet 
alive, after three days I will arise again." Jesus said He 
would be "in the heart of the earth three days and three 
nights." The morning after Jesus had risen, Peter said, "it 
is now three days since these things were done." Since 
means after. Here we have four texts that can mean no 
less than the full time of three days, against which not a 
single text can be produced that necessarily means less than 
three days. Think how exact Jesus was in the use of words. 
He said the Son of Man was to be "in the heart of the earth 
three days and three nights," which means the grave, and 
He was to rise "after three days." Jesus did not say He 
would be dead "three days," because that would not have 
been the exact truth, for He was dead three days and three 
hours, Jesus' words are so exact as to fix the time He was 
to be in the heart of the earth, between His burial and His 
resurrection. 

PART DAY THEORY ABSURD. 

The part day theory is not only unscriptural, but it is 
ridiculous and absurd as well. If Jesus were buried on Fri- 
day evening, as is commonly taught, and rose sometime 
Saturday night. He was "in the heart of the earth," much 
nearer one day and one night than three days and three 
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nights. Then Jesus should have said "one day and one 
night/' if He were speaking approximately, as some teach. 
O, but say they, we count Friday as one day, then Friday 
night as one night, then Saturday as the second day, and 
Saturday night as the second night, and this is a part of 
three days and three nights, and near enough. No brother 
that is not near enough. It only proves that Friday cruci- 
fixion and Sunday resurrection is k delusion and a snare. 
Why do you count Friday, when it is admitted that He was 
buried at sundown the day He was crucified? Friday was 
past at sunset, and Friday night was past before He was 
crucified, if He were crucified on Friday, because in Jewish 
days the night comes first. Then what claim have you on 
Friday and Friday night, since both were past when Jesus 
was buried ? From Friday evening to the "end of the Sab- 
bath,'* when Matthew says He rose, is just one day and one 
night. Bear in mind the weekly Sabbath commenced at 
sundown Friday evening. We know the grave was empty 
"while it was yet dark" on Sunday morning. You cannot 
say He rose at three o'clock in the morning, or twelve 
o'clock at night, or nine o'clock in the evening! You ad- 
mit you cannot tell just when He rose. Then what right 
have you to count any part of Saturday night, and in doing 
so contradict Matthew, when he says Jesus rose "in the end 
of the Sabbath" ? The guard was set the morning after the 
crucifixion. Their story they were bribed to tell, after the 
resurrection, that "his disciples came by night and stole 
him away while we slept," is ridiculous enough without 
making it more so. 

If the guards were placed there on Saturday morning 
and Jesus rose Saturday evening, as Matthew says, then 
they were not at the tomb by night at all ! Then how could 
they have stolen Him away by night while they slept? If 
they slept at all it must have been in day time ! But if He 
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rose sometime Saturday night, then they slept the first night 
they were on guard. This is but little less ridiculous than 
the first. Either would be too ridiculous to tell. But if 
Jesus was buried Wednesday evening, and the guard set on 
Thursday morning, they were at the grave three days and 
two nights, till Saturday evening. Now the story seems 
more plausible and less ridiculous. That there is nothing 
but discord among commentators on this point is shown by 
the many, many pages written on this subject, trying to get 
harmony out of confusion. Many writers admit that the 
three days and three nights Jesus was to be in the heart of 
the earth cannot mean from the time of His burial to His 
resurrection, because that comes nearer being one day and 
one night than three days and three nights, assuming He 
was buried Friday evening. Some date the time back to the 
hour He was nailed on the cross; others to the time the 
death sentence was passed on Him; others to the time of 
His arrest, ^d some to His betrayal in the evening before 
His arrest. All this confusion is brought about in trying 
to harmonize the Bible with what it does not teach; that of 
Friday crucifixion and Sunday morning resurrection. 

Our best commentators cannot tell when the three days 
He was to be in the heart of the earth commenced or ended. 
They admit they cannot tell when He rose. The tomb was 
empty "eaVly in the morning, while it was yet dark." If we 
cannot tell when He rose, then how can we know "he rose 
the third day according to the scripture'*? If they cannot 
tell when He rose, then how do they know He did not rise 
*'in the end of the Sabbath," as Matthew says, and the law 
and the prophets teach? If they cannot tell when He rose, 
why say He rose Sunday morning, and contradict Matthew 
and the Scripture? If they cannot tell when He rose, how 
can they teach others the time of His resurrection? This 
telling us we cannot tell when He rose, and then teaching 
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He rose on Sunday morning, is as inconsistent and ridicu- 
lous as the story of the watch : "They stole him away while 
we slept." 

TWO SABBATHS IN THE GRAVE. 

Matthew 28 contains proof that Jesus was crucified on 
Wednesday, and rose from the grave Saturday evening, 
which seems almost conclusive in itself. You will find it in 
the first clause of the first verse : "In the end of the Sab- 
bath." For some reason, the Greek word translated Sab'- 
bath in this text, has the plural form in the original. To 
translate it literally it should be rendered "after the Sab- 
baths," or "In the end of the Sabbath days." The same 
Greek word is used in Col. 2:16, where it is translated 
"Sabbath days." "Let no man therefore judge you, in meat 
or in drink, or in respect of our holy day, or of the new 
moon, or of the Sabbath days." What puzzles the writer is 
to know why this word is translated "Sabbath days" in 
Colossians, and Sabbath in Matthew. If it is plural in 
Colossians why is it not plural in Matthew? And if it is 
plural why is it not so translated ? We know that the Greek 
word translated "Sabbath days" in one place and "Sabbath" 
in the other has the plural form of the Greek word for Sab- 
bath. No Greek scholar will deny this. This is admitted 
by all. Some have insisted that the word be translated 
"week" instead of Sabbath, in Matthew 28, to give it more 
of the plural form. But the objection to this is that "week" 
is not the correct meaning of the word. Some seek to ex- 
plain it by assuming that the day was a doubled Sabbath, 
that is, that an annual Sabbath and a weekly Sabbath had 
come on the same day. How this could make two Sabbaths 
out of one is far from clear. A doubled day would be a 
new thing under the sun. . Others who indirectly admit it 
cannot be explained in this way, say the word must have 
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been changed from the singular to the plural in some way, 
and at some time. Many pages have been written trying to 
explain how this word should be translated, and how it 
happens to be in the plural. The more they write, the 
greater the confusion. The real trouble is, their minds are 
so befogged with the unscriptural theory of Friday cruci- 
fixion and Sunday resurrection that they cannot see the 
truth. Because the Scripture teaches that Jesus was cruci- 
fied the day before a Sabbath, they have jumped to the con- 
clusion that it was on Friday, because Friday is the day be- 
fore the weekly Sabbath. They naturally reason, and cor- 
rectly, too, that if Jesus were crucified on Friday, and rose 
on Sunday, He was only one Sabbath in the tomb. Then 
how could it be plural? So Matthew's words are changed 
from plural to singular, and everything must bend to the 
Friday theory, even to mistranslating the word. If the 
Jews had only one Sabbath, and that always on Saturday, 
there could be no objection to the inference that Jesus was 
crucified on Friday, because we are plainly told that it oc- 
curred the day "before the Sabbath." But who that reads 
his Bible does not know that the Jews had many Sabbaths 
that did not come on Saturday ? This being true, the infer- 
ence is no proof at all that it was on Friday, for the reason 
that it might have been before another Sabbath that did not 
come on Saturday. Yes, more than that, the law made the 
first day of the feast of the Passover a Sabbath, no matter on 
what day of the week it came. It fixes the fifteenth day of 
the first month as an annual Sabbath of the feast, and not a 

certain day of the week ! 

The weekly Sabbath could no more come on the fifteenth 

day of the first month each year, than a man's birthday 

could come on the same day of the week each year! Since 

the feast of the Passover alwavs commenced with an annual 

Sabbath, on the fifteenth day of the first month, which 
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might come any day in the week, those who assert that 
Jesus was crucified on Friday, because he was crucified the 
day before a Sabbath, should be prepared to prove that Fri- 
day came on the fourteenth day of the month that year be- 
fore they change the words of Matthew from plural to sing- 
ular. The only reason that can be assigned for such un- 
warranted change in the words of Matthew is: that if 
Christ were crucified on Friday, and arose on Sunday, He 
was but one Sabbath in the gr^Yt, and it would be improper 
to use the plural. So they charge a mistake to Matthew, 
and correct him to suit their theory. But Matthew was 
an inspired writer and "the Scripture cannot be broken." 
Matthew meant just what he said when he put the word 
Sabbath in the ^plural, Christ was in the tomb two Sab- 
Sabbaths. He was buried Wednesday evening as "the Sab- 
bath drew on." The following day, which was Thursday, 
was the first Sabbath of the feast of the Passover. Then 
he rose the following Saturday evening, and this was the 
weekly Sabbath of the Jews. So Jesus was in the heart of 
the earth one annual Sabbath which came on Thursday, 
and one weekly Sabbath which came on Saturday, in the 
end of which he rose. Sabbath means rest, and they were 
both rest days. Why change the words of Matthew when 
the law and the prophets show he told the truth ? 
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CHAPTER IV. 

THE RESURRECTION STORY. 

The story of the resurrection and appearance of Jesus 
is short, but perfectly harmonious. A careful study of this 
wonderful event will show that up to Sunday evening, the 
first day of the week, the Bible records but three appear- 
ances, and these were made to four persons — two women 
and two men. The women were "Mary Magdalena, and the 
other Mary" (Matt. 28: i), and the men were the two chief 
apostles, Peter and John. His first appearance was soon 
after His resurrection, to the two Marys. The angel had 
told them to "go quickly and tell His disciples that He is 
risen from the dead." "And as they went to tell His 
disciples, behold Jesus met them, saying, 'All hail,' and they 
came and held Him by the feet and worshipped Him." Then 
Jesus said to them: "Go tell my brethren." "Now when 
they were going (to tell His brethren) behold some of the 
watch came into the city and showed unto the chief priests 
all the things that were done." Here we have it, as plain as 
words can make it, that the two Marys came away from the 
tomb at the same time the guards left. This proves it was 
His first appearance, because it occurred at the very time 
He rose. The fact that this narrative has no parallel in 
either of the other gospels strongly corroborates it. The 
second appearance was early Sundav morning to Mary 
Magdalena alone. It seems from the sacred record that 
very early on Sunday morning, "While it was yet dark," 
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there came to the sepulchre "Mary Magdalena, and Joanna, 
and Mary, the mother of James, and other women that were 
' with them, bringing the spice they had prepared" (Luke 
24: I- 10). We are not told how many women there were,, 
but we are sure there were more than three because three are 
named, and others spoken of. Mark 16: i names three of 
the women, but he does not say they were .alone. 

When they came to the sepulchre they found "the stone 
rolled away, and they entered in and found not the body of 
the Lord Jesus, and behold two men stood by them, in shin- 
ing raiments, and said unto them, he is not here, he is risen, 
and they remembered his words." "And they returned 
from the sepulchre, and told all these things unto the eleven 
and unto the rest." "And their words seemed to them as 
idle tales, and they believed them not." (Luke 24: 1-12). 
This was the second time the women told the apostles He 
was risen. The first time was on Saturday evening, im« 
mediately after His resurrection, when the angel said, "Go 
quickly and tell his disciples." "And as they went/' they 
met Jesus, and worshiped him. The testimony of all those 
women, when they came the second time, was more than 
Peter and John could withstand. They now run to the 
tomb, and find it empty, as the women had said, and "the 
linen clothes laid by themselves." This was, no doubt, good 
evidence to them that He was not stolen, because the grave 
clothes would have been carried along if He had been taken 
away. But so far no one had seen Jesus on this Sunday 
morning. The women had seen a vision of angels and an 
empty tomb, but "him they saw not" 

THREE APPEARANCES ON FIRST SUNDAY. 

It seems that Mary Magdalene followed Peter and John 
back to the tomb, but they ran so fast that she was left far 
behind. She did not reach the sepulchre till after Peter and 
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John had left. We are told that Peter and John, after see- 
ing the empty tomb, and each going into it, "went away 
again unto their own home" (John 20: 10), "wondering at 
the things which had come to pass." When Mary came to 
the tomb and "stood without the sepulchre, weeping," the 
two angels that had appeared to all the women a while be- 
fore now appear to her alone. "And they said unto her,. 
Woman, why weepest thou? and she said, I know not 
where they have laid him. And when she had thus said 
she turned herself back and saw Jesus standing, and knew 
not that it was Jesus, supposing him to be the gardener. 
Jesus said unto her, Mary ! She said unto him, Rabboni ! 
Jesus said unto her. Touch me not for I am not yet ascended 
to my father." (John 20: 11-18.) This was his iirst ap- 
pearance on Sunday morning. "Now when Jesus was risen 
(not when he rose) early the first day of the week; he ap- 
peared arst to Mary Magdalene." (Mark 16:9.) That 
Mary saw Jesus, after Peter and John had left the tomb,^ 
is evident from the fact that when she and the other women 
came to the tomb very early, "while it was yet dark," and 
saw the empty tomb, and the vision of angels, "Then she 
runneth and cometh to Simon Peter, and the other disciples, 
whom Jesus loved, and saith they have taken away the 
Lord out of the sepulchre, and we know not where they 
have laid him." Then we are told Peter and John ran to 
the tomb, and after going into it, "went away unto their own 
home." (John 20: i-io.) If Mary saw the Lord that 
morning, before Peter and John left the tomb, she must 
have outrun them on the way back. This was the second 
appearance, but the iirst on Sunday morning. At this time 
He appeared in the form of a gardener. "After that he ap- 
peared in another form unto two of them, as they walked, 
and went into the country." (Mark 16:12.) Here He ap- 
peared in the form of a stranger, and walked with Peter and 
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John, to Emmaus, opening the Scripture to them on the way. 
^'Beginning at Moses and all the prophets, he expounded 
mnto them in all the scripture the things concerning him- 
self." (Luke 24: 27,^ This was his second appearance on 
Sunday morning, but the third appearance since His resur- 
rection. There is no record of any other appearance till 
Sunday evening, when He appeared to "the eleven gathered 
together, and them that were with them, as they sat at meat, 
and he upbraided them for their unbelief, and hardness of 
heart, because they believed not them which had seen him, 
after he was risen." (Mark 16: 14.) They had refused to 
l)elieve the women, and now Petler and John had just re- 
turned from Emmaus, "Saying the Lord is risen indeed!' 
But "neither believed they them," While Peter was ex- 
plaining to them how He had made Himself known to them 
in the "breaking of bread," the Lord Himself appeared. 
""And they were terrified and affrighted, and supposed they 
liad seen a spirit. And he said unto them. Why are ye 
troubled ? Why do thoughts arise in your hearts ? Behold 
my hands and my feet, that it is I myself: handle me and 
see : for a spirit hath not flesh and bones, as ye see me have. 
And when he had thus spoken he shewed them his hands 
and his feet. And while they yet believed not for joy, and 
wronder, he saith unto them, Have ye here any meat ? And 
they gave him a piece of broiled fish, and an honeycomb. 
And he took and did eat before them." (Luke 24: 33-34.) 
This shows how hard it was for the disciples to believe that 
Jesus had really risen. 

STRANGE WORDS AND ACTIONS EXPLAINED. 

His appearing before them, speaking to them, and show- 
ing His hands and His feet, did not allay their doubt or fear. 
He had to convince them that He was not a spirit by eating 
"''fish and of an honeycomb." "He took and did eat before 
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them." This explains some of the seeming strange actions 
and words of the women. If the men could not believe 
their own eyes, after the women had told them He had risen, 
and when He was standing before them, showing His hands 
and His feet, why expect the women to believe everything 
they saw and heard, without a shadow of doubt? 

This explains why the women took the spice along in 
the morning when they went to the tomb; and also their 
conversation about the rolling away of the stone from the 
mouth of the sepulchre. There is no evidence that either 
of the two Marys who saw Jesus on Saturday evening, when 
He rose, carried the spice, or said anything about the rolling 
away of the stone. 

It was no doubt the other women that did this. Why 
should they believe the two Marys, when the apostles re- 
fused to believe them? But suppose the two Marys did 
carry the spice, and talked about rolling away the stone; 
even then it would show no more doubt on their part 
than the apostles showed when they refused to believe, after 
they had been told He had risen by the women and by Peter 
and John, and Jesus Himself was standing before them 
showing His hands and His feet. Doubting Thomas was 
more distrustful and skeptical yet. The nail prints in His 
hands and feet would not satisfy him. "Except I shall see 
in his hands the print of the nails, and put my fingers into the 
print of the nails, and thrust my hand into his side, I will not 
believe." Those men were not given to believing all sorts of 
ghost stories; they demanded positive evidence, and they al- 
ways got it. The women no doubt were of the same disposi- 
tion. It should not seem strange that when the women told 
the disciples that the Lord had risen, "and they believed them 
not/' that they themselves were made to feel doubtful of the 
reality. Nothing could be more natural. The conduct of the 
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women on Sunday morning goes to show that they knew He 
had risen before they started for the tomb. They had seen 
Him at the sepulchre the evening before, and nothing is more 
natural than that those women should go to the same place 
early Sunday morning, expecting to see Him again. 

The fact that they took with them the ointment is by no 
means conclusive proof that they expected to find a dead 
body. Mary had anointed Him but a week before, "head and 
feet," while He was yet alive. (John 12:3; Matt. 26:7.) 
We have no doubt 'the two Marys, when they "held him by 
the feet and worshipped him" the evening before, would have 
poured on them the most costly ointment if they had had it 
with them. Neither does the talk about "rolling away the 
stone" prove Sunday morning resurrection. It shows great 
distress of feeling, and absent-mindedness on the part of the 
women. The apostles "mourned and wept" that same morn- 
ing, why should the women be calm, self-possessed, and act 
natural ? The conduct of the women is the strongest kind of 
evidence of the truthfulness of the narrative. Those women 
knew that there was a great stone placed before the sep- 
ulchre and sealed with a Roman seal. Why did they not 
think of this before they started for the tomb that morning? 
Why did they start without the necessary help to remove the 
stone? It is all as natural as can be. The two Marys had 
seen it "rolled away" the evening before. They had told the 
other women and the apostles, but they "believed them not," 
How natural that the women should themselves doubt the 
fact when the apostles refused to believe them ; and that is 
why they talked about taking away the stone. They were 
full of doubt and fear. What broueht those women to the 
tomb so early, "while it was yet dark," if thev did not see 
Jesus the evening" before, and all the wonderful things Mat- 
thew records of the resurrection ? 
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OINTMENT PREPARED ON FRIDAY. , 

How unnatural that those women should go to a tomb 
so early in the morning, which they knew was guarded with 
Roman soldiers, and sealed with a Roman seal. Did they 
expect to drive the soldiers away and break the seal ? Far 
from it. Matthew 28 makes it all plain. They saw the seal 
broken, the stone rolled away, and the guards leave on Sat- 
urday evening. They knew the soldiers were gone and the 
grave empty. They go back to the tomb that morning, hop- 
ing to see the Lord again, as they had the evening before. 
What could be more natural? Here we also see the rea- 
son why the two Marys went to the tomb the evening of 
Christ's resurrection without the ointment they "had pre- 
pared." It was their Sabbath evening, and they would not 
violate the law by carrying the spice on the Sabbath day. 
Besides this, they knew the guards were there, and the tomb 
sealed. They could make no use of the spice, the body was 
beyond their reach. All they could expect was to "see the 
sepulchre." This is the very thing Matthew says they went 
for. ''To see the sepulchre." The time of day and every- 
thing else is perfectly natural for making such a visit. 
Every movement of the women shows that Jesus rose Sat- 
urday evening, as Matthew says. We are told that when 
Jesus was buried that the women "Followed after, and be- 
held the sepulchre, and how his body was laid. And they 
returned, and prepared spice and ointments ; and rested the 
Sabbath day according to the commandment." (Luke 23: 
55» 56.) Jesus was buried Wednesday evening. The fol- 
lowing Thursday was the annual Sabbath of the feast of 
the Passover, on which thev were commanded to rest. (Ex. 
12: 16.) The following: Friday thev were free to work. It 
was no doubt on this day they orenared the ointment. But 
they could not make use of it while the guards were at the 
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tomb. Then came Saturday, the weekly Sabbath, on which 
they rested again, and in the evening went to "see the sep- 
ulchre." 

His appearance on Sunday evening was His fourth ap- 
pearance, but His first "to his disciples" collectively. The 
first was to the two Marys Saturday evening; the second to 
Mary Magdalena alone on Sunday morning in the form of a 
gardener. Then came the third, which was to' Peter and 
John on the way to Emmaus in the the form of a stranger. 
After that He appeared the fourth time, in the evening, "to 
the eleven, and them that were with them," as "they sat at 
meat." The next appearance was "after eight days" "to the 
eleven," when doubting Thomas first saw the Lord. This 
was His fifth appearance, but the second to His disciples 
collectively. "Then the same day at evening, being the first 
day of the week, when the doors were shut where the dis- 
ciples were assembled, for fear of the Jews, came Jesus and 
stood in the midst, and said unto them. Peace be unto you." 
"But Thomas, one of the twelve called Didymus, was not 
with them, when Jesus came. The other disciples therefore 
said unto him : We have seen the Lord. But he said unto 
them, except I shall see in his hands the prints of the nails, 
and thrust my hand into his side, I will not believe. And 
after eight days again his disciples were within, and 
Thomas with them ; then came Jesus, the doors being shut, 
and stood in the midst, and said peace be unto you. Then 
said he to Thomas reach hither thy fingers and behold my 
hands ; and reach hither thy hand and thrust it into my side ; 
and be not faithless, but believing. And Thomas answered 
and said unto him, My Lord and my God." (John 20: 19- 
28.) This was His fifth appearance. "After these things 
Jesus shewed himself again to the disciples at the sea of 
Tibirias. This is now the third time that Jesus shewed 
himself to his disciples (collectively) after that he was 
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risen from the dead/' (Jno. 21 : 1-14.) This was His sixth 
appearance. "After that he was seen of about five hundred 
brethren at once." This was in GaHlee, and the seventh ap- 
pearance. "After that he was seen of James," which makes 
His eighth appearance. Then comes His last appearance, 
which was to "all of the apostles" at His ascension. (L 
Cor. 15 : 6, 7.) 

There is an appearance spoken of in Matt. 28 : 16, which 
took place on a mountain in Galilee ; but this was no doubt 
the same appearance as to the "five hundred." This seems 
evident, from the fact that this appearance was made by ap- 
pointment. Before Jesus was crucified He said: "When I 
am risen again, I will go before you into Galilee." And 
after He had risen He said to the women: "Go tell my 
brethren that they go into Galilee, and then shall they see 
me." The time and place seem to have been understood; 
and it was a general appearance to the apostles, and all the 
brethren. No doubt the five hundred assembled at this time 
for the very purpose of seeing the Lord. This was a very 
important appearance, which fact seems to explain why Mat- 
thew refers to no other. The appearance to the eleven, and 
to the five hundred, were both in Galilee, and the fair pre- 
sumption is that it was at the same time. This is commonly 
believed, and is no doubt correct. 

A LONG DELAY EXPLAINED. 

There arc no other appearances recorded in the Bible 
that occurred before His ascension, and we have no doubt 
this was the exact order in which He appeared. This makes; 
just nine appearances in all. The first two appearances 
were to the women and the other seven to one or more of 
the apostles each time. We are aware that it is commonly 
taught that He appeared ten times, but they make it ten 
by counting His appearance to Peter and John on the way^ 
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to Emmaus twice. The text they rely on for the tenth ap- 
pearance is I. Cor. 15:5: "And that he was seen of Cephas, 
then of the twelve." But this text proves nothing of the 
kind. The person here called "Cephas" was Simon Peter. 
"Thou art Simon the son of Jona; thou shalt be called 
Cephas, which is by interpretation a stone." (John i : 42.) 
It was Peter and John that went to Emmaus, and it was 
here He was seen of Cephas, "then of the twelve," in the 
evening. This is the exact order Mark puts the Sunday ap- 
pearance. "First to Mary Magdalene," in the form of a 
gardener. "After that he appeared in an other form unto 
two of them, as they walked and went into the country." 
^'Afterward he appeared unto the eleven as they sat at 
meat." (Mark 16: 9-14.) Mark here gives all the appear- 
ances on the first Sunday in their order. To say there were 
more than f^r^^, appearances on the first Sunday, is to con- 
tradict Mark. I. Cor. 15:5 does not contradict Mark, it 
corroborates him. As soon as Jesus made Himself known 
to Peter and John in the breaking of bread, they went iVn- 
mediately to the other apostles, and they were with them 
but a short time when "Jesus himself appeared." "He was 
seen of Cephas, then of the twelve." We have already 
shown that the apostles were the "chosen witnesses" of His 
resurrection. His appearing to the women was no doubt to 
entice the apostles to the tomb so we might have apostolic 
proof of the empty grave. His seven appearances to the 
apostles is full of meaning to the thoughtful Bible student. 
Seven is a sacred number, and signifies far more than its 
numerical value. Three is* also a sacred number, and we 
are told He appeared three times to the apostles collectively 
before His ascension. 

When you remember that there is no record of more 
than twelve or fifteen persons seeing Jesus in Jerusalem 
after His resurrection, you will catch the meaning of His 
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words, "Tell my brethren that they go into Galilee, and 
there shall they see me." This going to Galilee once per- 
plexed the writer's mind. Why did they not go at once, in- 
stead of staying in Jerusalem till after the next Sabbath? 
A whole week! Did they by this long delay show indiffer- 
ence, or that they did not care to see Him? Many such 
questions would arise. When we began to study the law of 
Moses all those questions unfolded themselves and became 
clear and natural. They were in the midst of the feast 
which lasted seven days. The last annual Sabbath of this 
feast came on the Wednesday following the resurrection. 
They were compelled to keep the. feast, and therefore could 
not start home till after the feast was over. That would not 
be till Thursday. It took some time to get ready, and the 
next day at sundown the Jewish Sabbath commenced. Most 
of them were from Galilee and had from three to four days' 
journey home. They could not reach home before the 
weekly Sabbath. So, rather than stop at a strange place on 
the way over Sabbath they preferred to stay with their 
friends in Jerusalem till after the Sabbath. They would not 
dare journey on Saturday, the Jewish Sabbath, because 
under the Mosaic law the Jews could have stoned them to 
death for doing so. Indeed it was their duty to stone any 
one to death who violated the Sabbath law. 

In order to fix it in our minds, let us review the order 
of our Lord's appearances. First, Saturday evening to the 
two Marys. Second, Sunday morning to Mary Magdalene 
alone. Third, Sunday forenoon to Peter and John on the 
road to Emmaus. Fourth, to the eleven and them that were 
with them on Sunday evening. Fifth, "After eight days," 
to the disciples, when doubting Thomas first saw the Lord. 
Sixth, early in the morning at the lake at Tiberius, ^yhere 
the disciples were fishing. Seventh, to over five hundred at 
one time in Galilee. Eighth, to James; the place is not 
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known. Ninth, to all the apostles, at Bethany, when He 
ascended. If any reader doubts this order, let him find a 
text that will not harmonize with this if he can. 

FIRST APPEARANCE ON SATURDAY EVENING. 

Some one asks, "Does not Mark i6: 9 read, *Now when 
Jesus was risen early the first day of the week, he appeared 
first to Mary Magdalene' ? Does not this show that He ap- 
peared first to Mary Magdalene and that on Sunday morn- 
ing?" We answer, no. Notice it does not say "He rose on 
Sunday morning, and appeared to Mary Magdalene." 
Mark plainly says He "was risen" at this time. The women 
had been to the tomb early in the morning, "while it was yet 
dark," and had found the stone rolled away, and the grave 
empty. This is certainly proof that the resurrection was 
past, and that this visit did not occur at the time of the res- 
urrection, but after it. It was the morning after the resur- 
rection had occurred. Mark does not say that this was the 
first time Jesus appeared. But he does say that it was the 
first appearance on Sunday morning. His language implies 
He had appeared before. More than that, it proves it. 
Mark gives the exact order of the Lord's appearances on 
that Sunday. First to Mary Magdalene. ''After that" to 
two of them as they walked into the country. ''Afterward" 
to the eleven, and them that were with them. (Mark 16: 9- 
14.) Now we learn from the context, and from Luke and, 
John, that "Mary Magdalene and Mary the mother of 
James and Salome," and other women, came to the tomb 
very early in the morning, "while it was yet dark," and 
found the stone rolled away, the grave empty, and the watch 
gone. There is no earthquake or anything else to indicate 
that the resurrection took place when the women came that 
morning. The record shows that the women all left the 
tomb that morning without seeing more than a "vision of 
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angels," and an empty tomb. And when they came there 
"'they found the stone rolled away." After seeing the vis- 
ion they all left and went to the apostles, and told them 
what they had seen. Peter and John now ran to the tomb, 
and Mary Magdalene followed them back to the grave, get- 
ting there after Peter and John had left. She was alone 
when she saw Jesus, and He said unto her "touch me not." 
But Matthew tells us that Mary Magdalene and the other 
Mary "held him by the feet and worshipped him" very soon 
after the earthquake, and the resurrection. It was so near 
the time that when they were going from the tomb to tell 
His disciples "some of the watch came into the city and 
shewed unto the chief priests all the things which were 
done." This shows that the watch and the women left the 
tomb at the same time. The women were told to "go 
quickly and tell his disciples." It is reasonable to suppose 
that the watch lost no time in reporting what had happened. 
Now how was it possible for Mary Magdalene to come to 
the tomb with the other women after the resurrection when 
the guards had left and the tomb was empty, and then go 
with the other women to the disciples and then follow Peter 
and John back to the tomb and not get there till after they 
had left, and then wait around the sepulchre alone for some 
time before she saw Him, and yet see Him the iirst time 
He appeared? It is preposterous. After Jesus had ap- 
peared to the two Marys at the very time of the resurrec- 
tion on Saturday evening, He could no more appear iirst of 
all to Mary Magdalene alone on Sunday morning. As well 
might a mother say my youngest child was born first. That 
the resurrection was long past when the women came "early 
in the morning" is evident from the fact that they found the 
stone rolled away, and the guards gone. That the guards 
were not there is shown from the fact that the women and 
Peter and John had free access to the grave. We are told 
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that they went not only to the grave, but into it as well. 
That they should do this in the presence of the Roman 
soldiers, whose lives depended on guarding the grave, is too 
preposterous to tell. But there is no contradiction or con- 
fusion when we read Mark rightly. 

. BAD PUNCTUATION. 

Mark does not say He appeared first to Mary Magda- 
lene; but he does say He appeared first to her on Sunday 
morning. Mark says nothing about what occurred on Sat- 
urday evening, when He arose, and the two Marys held 
Him by the feet and worshipped Him. Matthew alone tells 
what occurred on Saturday evening when the resurrection 
tc)ok place. This harmonizes Matthew and Mark, and it 
also shows He did not appear to the two Marys on Sunday 
morning after the resurrection, as is commonly taught. 
Mary saw Him alone then. The translation of Mark 16:9 
seems to be correct, but the punctuation is bad, and mis- 
leading. There should be a comma after the word "risen. '^ 
"Now when the Lord was risen, early the first day of the 
week he appeared first to Mary Magdalene," etc. This is 
the correct meaning; and now Mark no more contradicts 
Matthew, but corroborates him, and gives us another wit- 
ness for Saturday evening resurrection. Bear in mind that 
the original was written about two thousand years ago, 
when the art of punctuation was unknown. There are no 
punctuation marks in the original. It is only about three 
hundred years since punctutation is being used in printing 
and writing. The punctuation marks are all supplied by 
our translators, and by bad punctuation in Mark 16:9, they 
have made Matthew and Mark contradict each other, and 
have created endless confusion. Neither does the fact that 
Jesus forbade Mary to touch Him prove that He had just 
risen that morning. Nor does it prove that He had not ap- 
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peared to the two Marys the evening before, as Matthew 
records it. We have no doubt it was the manner of Mary's 
approach that Jesus objected to. The evening before the 
two Marys had held Him by the feet and worshipped Him. 
Now Mary Magdalene sees Him the second time, and is 
alone with Him. The intense love she had for Him would 
naturally impel her to "fall upon his neck and weep for 
joy," as did Joseph and his brethren. That it was meant to 
prevent such a scene is evident from the excuse Jesus made. 
He said, "Touch me not for I am not yet ascended to my 
Father, but go and tell my brethren/' Now Jesus cannot 
mean that He must not be touched till after His ascension, 
for that occurred forty days later, and the inspired record 
shows He was touched more than once during that time. 
There was something of far greater importance for Mary 
to do than for her to weep for joy on Jesus' neck. It was, 
"Go and tell my brethren." 

THE EMMAUS WALK. 

We are reminded that we have assumed that Peter and 
John were the two disciples that walked to Emmaus that 
Sunday morning after the resurrection, and are told that if 
we can show this to be true it would confirm our position on 
nearly all other points, because such complete harmony 
could not be by chance. We are therefore asked to show 
that our theory is founded on facts; to which we cheerfully 
comply, because we want nothing but the truth, and to our 
mind the proof is abundant. 

In John 20: i-io, we learn that Peter and John went to 
the tomb early Sunday morning, and found it empty as the 
women had said. "Then the disciples went away again unto 
their own home." They did not go back to the upper room 
where they came from, and where they had left the other 
apostles. But they went to "their own home." Since Peter 
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and John went to "their own home" that day they must have 
had one somewhere in the country near Jerusalem, or how 
could they have gone to it ? Their home was in the country 
because "they went into the country" to go to their home. 
There can be no doubt that Peter and John owned a home 
near Jerusalem. The language implies that they owned it 
together. This is but natural; they were partners in the 
fishing business, and Jerusalem was no doubt their main 
market. But there is more proof that they had a home near 
Jerusalem. At noon on the day Christ was nailed on the 
cross "There stood by the cross of Jesus his mother aod his 
mother's sister, Mary the wife of Cleophas, and Mary Mag- 
dalene. When Jesus therefore saw his^mother and the dis- 
ciple standing by, whom he loved, he said unto his mother, 
Woman behold thy son! Then said he to the disciple. Be- 
hold thy mother. And from that hour that disciple took her 
unto his own home." (John 19: 25-28.) That this disciple 
who took the mother of Jesus to His own home "from that 
hour" was John is evident. No one denies it. For this 
reason it need not be proven here. But this shows that 
John had a home near Jerusalem. If he started at noon 
with her, he had time to take her to Emmaus and return in 
time for the feast in the evening, which he no doubt did. 
If this is correct, and we have no doubt it is, then the 
mother of Jesus, and possibly Peter's wife, were at the home 
of John and Peter at Emmaus while the apostles were keep- 
ing the Passover at Jerusalem. The mother of Jesus and 
the wife of Peter were sisters, as you can see by the text 
just quoted. Cleophas means Peter. No doubt the mother 
of Jesus became sick from a nervous shock, when she saw 
her Son nailed to the cross. To suppose otherwise would 
not be natural. If she was married at eighteen, she was 
then over fifty years old. The best place to take her would 
be away from the city, and the excitement. So they take her 
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to the home of John and Peter in Emmaus. Then during 
the feast Peter and John went back and forth from Jerusa- 
lem to Emmaus, looking after her needs and welfare. Here 
we see the reason why they started so early for Emmaus 
that Sunday morning. John had the care of Jesus* mother, 
and he could not visit her the day before, because that was 
Saturday, the Jewish Sabbath, and the distance from Jeru- 
salem was about six miles, which is more than three times a 
""'Sabbath day's journey." But what a sublime thought is here 
suggested. Jesus, the Great Physician and Healer, starts 
with Peter and John early that morning to visit His sick 
mother! And O how He poured the oil of gladness into 
their hearts, as He opened to them the Scripture until they 
were constrained to say, "Did not our hearts burn within us 
while he walked with us h^ the way, and while he opened to 
us the Scripture." This must have turned His mother's 
grief into joy, and her lamentations into praise. This visit 
was worth more to her than all the drugs in Jerusalem. 

CHOSEN WITNESSES. 

Mark i6:i2, speaking of the same appearance, says, 
""After that he appeared in another form unto two of them, 
as they walked and went into the country." That the two 
spoken of were Peter and John there can be no doubt. They 
were the very two that left the other apostles that morning 
when they started for the tomb. Mark says "they went and 
told it to the residue," "neither believed they them." By 
the word "residue" is meant the rest of the apostles. So we 
see by this that the two were part of the apostles. Luke, 
in speaking of the visit to the tomb, mentions Peter only. 
^'Then arose Peter, and ran unto the sepulchre, and stooping 
down, he beheld the linen clothes, and departed." More lit- 
eral it would read, "went away home," "wondering at the 
things which were come to pass." (Luke 24: 12.) Here 
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we find the two chief apostles going away from the tomb "to 
their own home," in the very state of mind that Jesus found 
them on the way. He introduces Himself to them by, ask- 
ing, "What manner of communications are these that ye 
have one to another, as ye walk and are sad?" That the 
two disciples were on their way home is evident from the 
fact that when they came to the village "they constrained 
him, saying abide with us." Peter and John were on the 
way "to their own home." When they came to their abid- 
ing place they asked Jesus to stop with them. 

Luke 24 also shows that the two disciples that went to 
Emmaus were apostles. "And behold two of them went 
that same day to a village called Emmaus." Two of whom ? 
You will find the answer to this question in the tenth verse. 
It is "apostles/' Peter and John were the two apostles that left 
the rest that morning and went away to "their own home." 
But we are told that one of them was called "Qeophas" in 
verse eighteen. Yes, but the same person is called Simon in 
verse thirty-four. This is not the first time Simon Peter is 
called by that name. "And when Jesus beheld him, he said, 
Thou art Simon the son of Jonas; thou shalt be called 
Cephas, which is by interpretation a stone." (John i : 42.) 
"He was seen of Cephas, thert of the twelve." (i Cor. 15: 
5.) "The Lord is risen indeed and hath appeared unto Si- 
mon." (Luke 24:34.) Luke calls the same person Peter 
in verse twelve. See also John 19:25. It is objected that 
the name is not spelled quite the same in John and I. Con 
15: 5. But this is nothing uncommon, or hard to explain. 
Luke calls Isaiah Esaias, chapter three and verse two, and 
Elijah, Elias, in the fourth chapter and twenty-fifth verse. 
Jesus and His apostles spake an impure language; it was 
a mixture of Greek and Hebrew. The book of Luke was 
written by the man whose name it bears. He was a native 
of Antioch and not one of the apostles. He was a scholar. 
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and has the reputation of writing the purest Greek of any 
New Testament writer. The difference in the names is the 
^ difference between the language used by the apostles and 
the pure Greek, Bear in mind that this narrative of the 
walk to Emmaus was written about twenty-five years after 
it occurred by Luke, who was not an apostle, nor was he 
there at the time those things occurred. He is relating what 
had occurred between others, as he had been told, no doubt- 
by Peter himself. Then you can catch the full meaning of 
the words, "and they arose the same hour, and returned to 
Jerusalem. * * * Saying the Lord is risen indeed, and 
hath appeared unto Simon." To whom does Luke say the 
Lord had appeared ? Clearly, Simon. And while Simon Peter 
was telling the residue how He had made Himself known 
in the breaking of bread, the Lord Himself appeared. How 
could Simon Peter know of the breaking of bread if he were 
not there? If it was not Simon and John, then Simon re- 
fused to believe after he had seen the Lord. Luke here 
plainly says He had appeared unto Simon. If Peter and 
John were not the two disciples that were trying to per- 
suade the rest that the Lord had "risen indeed" then they 
were among the "residue" that believed them not." The 
residue means the rest and includes all that were there. 
That Peter did not believe after seeing the empty grave, and 
the Lord Himself, is absurd. We have positive proof that 
John believed after he saw the open tomb, and before he 
saw the Lord. "Then went in also the other disciple, which 
came iirst to the sepulchre, and he saw, and believed." 
(John 20:8.) If the Lord did not appear to Peter on the 
way to Emmaus that day, then when did He appear to him ? 
There is no other record. And to claim that there were 
more than three appearances on the first Sunday is to con- 
tradict Mark. Besides this, the apostles were the "chosen 
witnesses of his resurrection." It is but natural that He 
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should appear first to the chief apostles, and open to them 
the Scripture. "Him God raised up the third day and 
shewed him openly ; not to all the people, but unto witnesses 
chosen before of God even unto us (the apostles), who did 
eat and drink with him after he rose from the dead." (Acts 
10:40, 41.) Peter and John "ate and drank with him" at 
Emmaus. "And they said, one to another, did not our 
hearts bum within us while he talked with us by the way, 
and while he opened to us the scripture ?" How absurd that 
He should open the Scripture to them that were not His 
chosen witnesses, and through them give it to the apostles, 
second-handed I Christ did not open the Scripture to the 
women ; to them He always said, "go tell my disciples." 

It was perfectly natural for Jesus to appear first to the 
two chief apostles, and then it is just as natural for them to 
go immediately, as they did, and tell the other apostles ; they 
were a part of their company. They had left them doubting 
what the women said, and now they come to add their testi- 
mony to what the women had told them. This is why they 
said, "he is risen indeed/' This very expression implies 
they had been told before, and did not believe. But, we are 
asked, "Does it not say that eleven of the apostles were 
gathered together in the upper room when the two disciples 
came from Emmaus?" There were only twelve apostles 
and Judas was dead. How could the disciples who came 
from Emmaus find eleven there if Peter and John were not 
among them?" The answer is very easy. It does not say 
there were eleven there. It says "the eleven," and that is 
quite a different thing. The apostles are here spoken of col- 
lectively. This is perfectly clear, because with Peter and 
John there would not have been eleven apostles there that 
evening. We know that doubting Thomas was absent, and 
there is a hint that James, the Lord's brother, was not there. 

This is only a part of the evidence that can be pro- 
duced to show that it was Peter and John. 
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CHAPTER V. 

SABBATH KEEPERS INCONSISTENT. 

It seems very strange that seventh day keepers cannot 
see the inconsistency of their course. 

They insist that the fourth commandment is in force 
and must be kept ; and have seemingly convinced themselves 
without proof that a Christian must keep Saturday as a 
day of rest, as the Jews did, or be guilty of violating "the 
law of the Lord." Any thoughtful mind should see that if 
Saturday is to be kept at all it must be kept as God com- 
manded Israel to keep it. To say it can be kept in a differ- 
ent way by a Christian than it could by a Jew, is to say that 
God has changed the manner of keeping the Sabbath. This 
would be admitting that the Sabbath has been changed in 
part at least. But if the manner of keeping the fourth com- 
mandment has been changed, how do they know that the 
day itself has not also been changed? Professing to keep 
the Sabbath, and then doing the very things forbidden to 
be done on that day, is a strange way to "keep the com- 
mandments of the Lord." To simply observe a day is far 
from keeping it. We remember that at one time great stick- 
lers of the Mosaic law brought a woman to Jesus, which 
they said they had caught in the act of adultery. Jesus saw 
their motives in bringing her to Him, and said to them, "Let 
him that is without sin among you cast the first stone." Her 
accusers hung their heads and sneaked away. Brother Sab- 
bath-keeper, the writer hereby confesses that if Saturday is 
the Sabbath, and the only rest day, and the fourth command- 
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ment is in force, as it was against the Jews, he has grossly 
and willfully violated it more than once, and is guilty of 
death. For the law says, "Six days shall work be done, but 
the seventh day there shall be to you an holy day, a Sabbath 
of rest to the Lord. Whosoever doeth work therein shall be 
put to death. Ye shall kindle no fire through your habita- 
tions upon the Sabbath day." (Ex. 35:2, 3.) We now 
bow our uncovered head befor^ you, and ask that he among 
you that has not violated this commandment, and does not 
continue to violate it every Saturday, cast the first stone. 
We fear that if only such as keep the fourth commandment 
as the Jews were compelled to keep it, are saved, they will 
be as scarce in heaven as Sunday-keepers. If the Jewish 
law is still in force, then the penalty is also in force. A law 
without a penalty amounts to no law at all. 

The penalty to the fourth commandment is just as 
plainly stated as the law itself. Gathering sticks and build- 
ing fire on Saturday, and stoning men to death for breaking 
the Sabbath, are no part of the "rites and ceremonies" of 
the Mosaic law. They are a part of the conditions in keep- 
ing the Sabbath, and the penalty for violating it. Just think 
of the inconsistency of Sabbath-keepers. They teach that 
the fourth commandment is in force and must be kept; and 
yet they themselves violate it every time they build a fire 
on Saturday, because building a fire is expressly prohibited 
on the Jewish Sabbath. It is hard to see how those who 
profess to keep the seventh day, and then violate the fourth 
commandment every Saturday by building fire, are any 
nearer keeping "the commandments of the Lord" than those 
who keep Sunday as a day of rest. 

PRECEPT AND EXAMPLE. 

Come now, you that say and do not ; tell us the chapter, 
book and verse which says you can keep the seventh day. 
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and violate the fourth comtnandment at the same time, by 
building a fire on the Sabbath. Let us know by what 
authority you change the commandment, and allow to be 
done on the Sabbath the very things the Mosaic law prohib- 
ited. Is it any less sinful for you to change God's laws to 
suit your convenience than for others ? Brother Sabbath- 
keeper, your mouth is sealed on this point till you produce 
explicit authority allowing you to build fire, and do other 
things forbidden on the Jewish Sabbath. Changing the 
word of the Lord is worse than not obeying it. "If any 
man shall add unto these things, God shall add unto him 
the plagues that are written in this book. And if any man 
shall take away from the words of the book of this proph- 
ecy, God shall take away his part out of the book of life." 
The law is explicit as to the penalty for Sabbath-breaking. 
It not only tells what the penalty is, but also who shall in- 
flict it. We have both precept and example for this. Soon 
after the Sabbath was given at Marah, and before the law 
was given from Sinai, while the Sabbath v^ras yet such a 
new thing, that neither the children of Israel, nor even 
Moses himself knew the penalty for violating it, we are told 
that, "while the children of Israel were in the wilderness, 
they found a man that gathered sticks upon the Sabbath 
day. And they that found him gathering sticks brought 
him unto Moses, and Aaron and all the congregation. And 
they put him in ward because it was not declared what 
should be done unto him; And the Lord said unto Moses : 
The man shall be surely put to death. All the congregation 
shall stone him with stones, without the camp. And all the 
congregation brought him without the camp and stoned him 
with stones, and he died, as the Lord commanded Moses." 
(Num. 15: 32-37.) We know that this occurred before the 
law was given from Sinai because after the law was given, 
both Moses and the people knew what the penalty was for 
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violating the Sabbath. It would be absurd to say that 
Moses did not know the penalty after the law was given. 
Brother Sabbath-keeper, this man was stoned to death for 
gathering sticks on the Jewish Sabbath, before he or even 
Moses knew what the penalty was for violating the Sabbath. 
If the fourth commandment is still in force, then how will 
you appear in the judgment day? You are far more guilty 
than he because you know the penalty as well as the condi- 
tion. "Ye shall kindle no fire throughout your habitations 
upon the Sabbath day." And here is another thing for 
seventh day keepers to think over. The law not only says 
that a Sabbath breaker must be stoned to death, but it also 
tells who must stone him: "All the congregation shall 
stone him with stones, without the camp." If the fourth 
commandment is still in force, then it is just as much the 
duty of those who profess to keep that day, to stone those to 
death that violate it, as it is for them to keep the seventh 
day. 

This was the law, and the Jews complied with it, for 
we are told, "All the congregation brought him without the 
camp,^ and stoned him with stones, and he died." Here we 
have precept and example, showing how the day must be 
kept, and how the transgressor must be punished, and by 
whom. 

SATURDAY NOT A HOLY DAY. 

We fear that if those Sabbath-keepers, who talk so 
much about keeping "the law of God," should undertake to 
keep the fourth commandment, as the Jews had. to keep it, 
for even a short time, there would not be many of them 
left. Our seventh day keepers would not think of stoning 
one of their members, or even injuring them in any way for 
violating the Sabbath because their religion is better than 
their creed. If the seventh dav ever were more sacred and 
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holy than either of the other six days of the week, and the 
Jews had to keep it because that day was so holy and sacred, 
how can it be any less sacred or holy now than it was then? 
Why is it any less sinful now, to gather sticks, or build a fire 
on the seventh day than it was two thousand years ago, and 
over? Is the day that much less sacred now? If so, what 
makes it less sacred? It is evident that if the seventh day 
ever were more sacred than either of the other six days of 
the week, it must still be so. But the Bible teaches no such 
doctrine, and it is foolish to esteem one day above another. 
The man was not stoned to death because the day on which 
he gathered sticks was so holy and sacred, but because he 
had already forgotten that he was "a servant in the land of 
Egypt, and that the Lord thy God brought thee put thence, 
through a mighty hand by a stretched out arm. Therefore 
the Lord thy God commanded thee to keep the Sabbath 
day." He who so soon forgets such a Deliverer, and bless- 
ing, does not deserve to live. The day on which Israel 
crossed the Red sea was set apart to commemorate that 
event as well as a type of a greater deliverance, and "sign" 
of the rest that remains for the people of God. It became 
just as important to keep this day as for them to keep the 
Passover, according to the place, time, rights and ceremon- 
ies thereof. Or that Moses should build the tabernacle ac- 
cording to the pattern shown in the mount. The penalty for 
not keeping the Passover was the same as for violating the 
Sabbath. It was severe for the reason that in the types no 
change was admissible, because with a change in the type 
it could not fully meet the antitype. 

The Jews kept Saturday not to remember the day, but 
to remind them of what occurred on that day. Each time 
the Jews kept the Sabbath, they said by the act, "the Lord 
Hveth that brought us up out of the land of Egypt." No- 
doubt the reason they were forbidden to build a fire on the 
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Sabbath was to prevent Israel from scattering or dispersing 
over the world. The Lord gave them a land "flowing with 
milk and honey," in a warm climate where they could do 
without fire on the Sabbath. This "land of Canaan" was a 
type of the spiritual or heavenly Canaan. He placed the 
temple in Jerusalem, in the midst of the land, and then com- 
pelled the Jews to come there and worship three times each 
year. This also tended to prevent the Jews from scattering 
among other nations. 

All this shows that the Sabbath was distinctively a Jew- 
ish institution, and nothing else. It was a part of their na- 
tional law. The Sabbath began when Israel became a 
nation, and had a law giver, and ended when they rejected 
their king and ceased to be a nation. When the Jews cru- 
cified Christ with the inscription over His head, ''This is the 
king of the Jews," they did more than they knew ; for then 
they crucified their law-giver, and made an end of the na- 
tion. The crucifixion of Christ was not only "the end of the 
law/' but of the Jewish nation as well. When the Jewish 
nation went out of existence, its law passed away. Each 
nation makeg and enforces its own laws. The Jewish na- 
tion existed from the exodus to the rejection of Christ their 
king. "The scepter shall not depart from Judah, nor a law- 
giver from between his feet until Shiloh come." The idea 
that the Jewish Sabbath was a sacred day, to be kept by all 
nations is preposterous. It is equivalent to prohibiting any 
one from living on the earth, much if any further than 
about forty degrees north or south latitude. Because going 
any further north or south it would often be too cold to be 
without fire on the Sabbath. 

OPPOSITE VIEWS STATED. 

But we are told that the Sabbath was instituted in the 
beginning. "For in six days the Lord made heaven and 
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earth, the sea and all that in them is, and rested the seventh 
day; therefore the Lord blessed the Sabbath day and hal- 
lowed it." (Ex. 20: II.) Now in order to get at the truth, 
we will place against this text another that seems to give a 
different reason for keeping the Sabbath. "Remember that 
thou wast a servant in the land of Egypt, and that the Lord 
thy God brought thee out thence through a mighty hand,' 
and by a stretched out arm; therefore, the Lord thy God 
commanded thee to keep the Sabbath day." (E^eut. 5: 15.) 
Both of those texts were written by Moses, and it is clearly 
evident that one, or both, are misunderstood, or else Moses 
is contradicting himself. We think Moses said just what 
he meant; neither is there a contradiction. If the Sabbath is 
kept because the day itself is holy, then it is not kept to 
commemorate an important event, because the one would be 
to comemorate a certain day, and the other an event. The 
later text shows that the Sabbath was given to commemor- 
ate an event which happened to fall on Saturday. And since 
there is no record of any legal Sabbath till after the event of 
crossing the Red sea had occurred, and since it is known 
from that time on, it seems almost conclusive proof that the 
Sabbath was kept to commemorate that event, as Moses 
says, in the later text. But advocates of the seventh day 
Sabbath seek to show, from the first text that the seventh 
day must be kept, because it is a holy day, which the Lord 
blessed and sanctified, and set apart as a Sabbath for all the 
world, when He created man. 

That the second text is the more explicit and plain of 
the two is evident from the fact that the book of Deuteron- 
omy was written just before Israel crossed the Jordan into 
the promised land, when all Israel that had crossed the Red 
Sea, and heard the giving of the law, were dead, except 
Moses, Joshua and Caleb. The object in repeating the law 
in this book was no doubt to supplement and explain the law 
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given forty years before. This makes Moses a commentator 
on his own law. Just before his death, he explains its mean- 
ing to those who were born since the law was given. If the 
fourth commandment was to be kept because the seventh day 
was holy from creation, then how could any language be 
more misleading than Moses' comments on the fourth com- 
mandment? ^'Remember that thou wast a servant in the 
land of Egypt, and that the Lord thy God brought thee out 
thence, through a mighty hand, and a stretched out arm: 
therefore the Lx)rd thy God commanded thee to keep the Sab- 
bath day." Moses was the law-giver, and he knew why they 
kept the fourth commandment, and he tells it in plain words 
in this text. 

Now, having stated the opposite views, let us see 
whether or not there is any discord between the two texts; 
and whether the day was to be kept because it was a holy 
day, or to celebrate an event that occurred on that day. The 
second text is so plain that it admits of but one meaning. 
It seems perfectly plain and explicit. But when we care- 
fully read the first text we find it says the Lord rested on 
the seventh day. This clearly implies that the Lord was 
tired, or else the meaning is not literal. We know He was 
not tired, so the meaning cannot be literal, "Hast thou not 
known ? Hast thou not heard, that the everlasting God, the 
Lord, the creator of the ends of the earth fainteth not^ 
neither is weary ?" Since the first part of the verge is not to 
be taken in a literal sense, let us see whether any more of this 
text is of the same nature. This is th only right way to find 
the truth. Certainly no one who wishes to know the truth 
can object to it. We know there are many texts in the Bible 
that do not have a literal meaning. This jnay be one of 

them. 

A good illustration of this manner of teaching, which is 

so common in the Bible, is found in Jesus' conversation with 
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the Samaritan woman at Jacob's well. {J^^n 4:5-27.) 
When Jesus said, "Whosoever drinketh of the water that I 
shall give, shall never thirst," the woman thought He meant 
literal water, so she said to Him, "Give me this water that I 
thirst not, neither come hither to draw." But Jesus did not 
mean literal water. Another good illustration where the 
real meaning was far different from the literal you will find 
in John 6, where Jesus says, "I am the bread of life." "The 
bread that I will give is my flesh, which I will give for the 
life of the world." This was a stumbling block to His 
hearers. "The Jews therefore strove among themselves, say- 
ing, how can this man give us his flesh to eat ?" And Jesus* 
disciples murmured and said, "this is a hard saying; who 
can hear it?" Even after Jesus had said to them, "The 
words that I speak unto you, they are spirit and they are 
life." "Many of his disciples went back and walked no 
more with him." Reader, do not let the truth offend you, 
or cause you to stunjble. It may be that Ex. 20 : 11 has a 
hidden meaning which will not bear a literal interpreta- 
tion. Possibly the day spoken of here is no more literal than 
were the flesh and blood, and the water spoken of by Jesus. 
That the day here spoken of refers to the seventh creation 
day is commonly admitted, so we need not stop to prove that. 
This brings us back to Genesis, and the question at once 
arises, what kind of a day is meant here, and what was its 
duration? Is it a twenty- four hour day, like the Jewish 
Sabbath, or is it some other division of time? The word 
day is very indefinite; it may mean the period of time during 
which certain work is done, or something accomplished, as 
in Genesis 1:5. It may mean twenty-four hours. It may 
mean unknown duration of time, as "Now is the day of sal- 
vation." This was said nearly two thousand years ago, and 
the day is not past yet. "The day of temptation in the wil- 
derness" lasted forty years. It may mean the whole time of 
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creation, as in Gen. 2 : 4. It may mean less than an hour, as 
in Gen. 3 : 5, and it may mean a thousand years or more, as 
in Gen. 2:17. Here, then, in the first three chapters of Gen- 
esis, we have four days mentioned, arid they vary in length 
from an hour to a thousand years or more. Now the ques- 
tion is ,which one of those days, if either, was the creation 
day ? If we can find this we solve the mystery. 

DURATION OF CREATION DAYS. 

Let us first examine Gen. i : 5. Here we are told, "God 
called the light day, and the darkness he called night." This 
gives us a definition of both day and night. By this defini- 
tion the "light" alone was the day. Then if this be true and 
the Lord rested the seventh day. He rested during the 
"light" only. But this does not conform with Sabbath-keep- 
ing, fco: when .Moses instituted the Jewish Sabbath he said 
"from evening to evening shall ye keep it." In the Jewish 
Sabbath the night is added to the day. The couplet, "the 
evening and the morning was the first day," etc., so often 
used in this chapter, is far from a clear, explicit statement 
that the day was twenty-four hours long. If Moses meant a 
day and a night, he knew how to tell it so as to be clearly 
understood. When he was teaching Israel the length of a 
day, he said "from evening to evening." If he had meant 
the same time here, he would have said "from evening to 
evening," or from morning to morning, "was the first day," 
etc. The obscure way in which he tells it shows there is a 
hidden meaning. He names the last of the day first, and the 
first last. May this not be the beginning of that wonderful 
thread that runs through the Bible : "The first shall be last 
and the last first?" Another thing that looks very sus- 
picious IS the fact that it is not said of the last day, "the 
evening and the morning was the seventh day." This shows 
that while the creation days were limited, the rest day is 
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without limitation because it is endless. '*The everlasting 
kingdom of our Lord and Saviour Jesus Christ," of which 
the Sabbath is a type, is endless. So is also **the rest that 
remains for the people of God." In Gen. 2 : 4 the word day 
is used in a general way to cover the whole time of creation. 
This day was six times as long as a creation day, because 
each creation day was only one-sixth of the time covered b> 
this day. Let us next examine the word day in Gen. 3 : 5. 
Here the serpent is deceiving Adam and Eve by inducing 
them to eat the forbidden fruit. He says to them, "Ye shall 
not surely die." "For God doth know that in the day ye eat 
thereof, then your eyes shall be opened," etc. We learn 
from the seventh verse, that as soon as they had eaten the 
forbidden fruit, their eyes opened, and they saw their naked- 
ness. So the length of this day was no longer than it took 
to eat the forbidden fruit. It is evident that this was not a 
creation day. We now come to Gen. 2 : 16, 17, and here we 
are at once confronted with strange things. We are told: 
"The Lord God commanded the man, saying, Of every tree 
of the garden thou mayest freely eat. But of the tree of 
the knowledge of good and evil thou shalt not eat of it : for 
in the day thou eatest thereof, thou shalt surely die." Please 
notice, the Lord did not say their eyes would not be open 
when they ate this fruit, but He did say, "In the day thou 
eatest thereof thou shalt surely die." The Lord even em- 
phasizes it, when He says, "thou shalt surely die." But the 
old serpent, the devil, is just as positive and emphatic. He 
says : "Ye shall not surely die." 

Now, here we have the word of the Lord pitted against 
the devil, the father of liars. The one says, "in the day thou 
eatest thereof thou shalt surely die." The other says, "ye 

shall not surely die." 

On the surface it now looks very much as if the devil 
had told the truth and the Lord had been caught in a He. 
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For after this, we are told the Lord cursed the ground, and 
said to Adam : "In the sweat of thy face shalt thou eat bread 
till thou return unto ground/' And after that, "Unto Adam 
also and to his wife did the Lord God make coats of skins 
and clothed them." 

If the day spoken of was a literal day of twenty-four 
hours, then the devil surely told the truth once, for we read 
in Gen. 5 : 5 that "Adam lived 930 years and he died." This 
is nearly a thousand years. Now, it is evident that if the 
Lord told the truth, and Adam died in the day he ate the 
forbidden fruit, as He said he surely would, then that day 
could have been no less than one thousand years long. For 
it is just as impossible to put 930 years into twenty- four 
hours as for a camel to pass through the eye of a needle. 
But should it turn out that "one day is with the Lord as a 
thousand years, and a thousand years as one day," then the 
Lord told the truth, and the devil is the liar. 

For then Adam died within that thousand-year day, as 
the Lord said he would. 

Now, if this is correct we also have the key ta the 
length of creation days, because the Lord was alone when 
He created the heavens and the earth and all that in them 
is; and He would naturally count His own days. Adam 
was -not created till the last day, and he was a part of the 
creation. Even man's days were created. Why should the 
Lord measure His days with the days He has created for 
man ? The Lord's days existed before man's days were-cre- 
atCvl. The Lord's day is not man's day of twenty-four 
hours. "Beloved, be not ignorant of this one thing, that 
one day is with the Lord as a thousand years, and a thou- 
sand years as one day." 

THE TRUE SABBATH. 

The Lord told the truth when He said to Adam: "In 
the day thou eatest thereof thou shalt surely die." It was 
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the serpent that lied. But if the Lord's creation days were 
a thousand years long then His rest day can be no less. So 
we see that the oldest man that ever lived could not have 
kept the Lord's rest day, even if he had been bom at the 
very beginning of the day, for no man ever lived to be a 
thousand years old. The creation days were the Lord's 
days, and it should not seem strange if creation should be- 
gin and end with thousand-year days. This seems clear 
and plain when we remember that both the Old and the New 
Testament teach that the seventh thousand-year day from 
creation is to be a thousand-year Sabbath, a millennium of 
peace and rest. 

"This is the day the Lord hath made. We will rejoice 
and be glad in it." It was not the weekly Sabbath, that is 
no more sacred than any other day of the week. The true 
way to find the truth is to compare spiritual things with 
spiritual things, and the Old Testament with the New. He 
who does this will find as much Gospel in the writings of 
Moses as in Matthew. 

The New Testament is but a revelation or key to the 
Old Testament. 

The millennial rest spoken of in the New Testament is 
the rest day of creation. It is "the kingdom prepared from 
the foundation of the world." It was the first thing of im- 
portance spoken of in connection with the creation of Adam, 
and the first announcement of Christ, the second Adam, was, 
^'repent, for the kingdom of heaven is at hand." They are 
both of the same duration, and come at the same time. 
Moses was not ignorant of this fact, for he said, "A thou- 
sand years in thy sight are but as yesterday when it is past, 
and as a watch in the night." 

The fact that the Lord's rest is spoken of in Genesis as 
if it were past, does not weaken this claim. What the Lord 
purposes to do is often spoken of as if it were already done. 
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Because what the Lord purposes to do that will He do. He 
speaks of the "end from the beginning," and "he calleth 
those things that be not as though they were," You will 
find a good example of this manner of teaching in Luke 22 : 
20. "Thi^ cup is the new testament in my blood, which t^ 
shed for you." Jesus here speaks as if His blood were 
already shed, but 'He was not yet crucified. That the Lord 
has prepared a rest for His people, is the fundamental doc- 
trine of both the Old and the New Testaments. "Come 
unto me and I will give you rest." "There remaineth there- 
fore a rest for the people of Grod." It is a glorious rest, be- 
yond description. "Eye hath not seen nor ear heard* 
neither have entered into the heart of man, the things which 
God hath prepared for them that love him." It is "the 
world to come," the "great day of the Lord," that was fore- 
most in the minds of the prophets, and of the apostles. It 
is the "restoration" day. "Lord, wilt thou at this time re- 
store again the kingdom to Israel?" It is the day of "re- 
demption." "We trusted it had been he which should have 
redeemed Israel." Jesus never said or even intimated to the 
apostles that they were mistaken in what they looked for. 
He did say it was not for them to know the "times and the 
seasons." The church was to know that later on. The Old 
Testament commences by announcing a day of rest, pre- 
pared for the people of God, and closes by saying, "Unto 
you that fear my name shall the Sun of righteousness arise 
with healing in his wings." The New Testament begins 
with an anthem, "Glory to God in the highest, and on earth 
peace, good will towards men," and closes by saying, "Even 
so, come, Lord Jesus, come quickly." The rest day of the 
Lord is called by many different names in both the Old and 
New Testaments, and is also often typified by the law and 
the prophets. The "Sabbath," the "Lord's day," the "day 
of the Lord," the "consummation," the "day of redemption/* 
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the "great day of the Lord/' the '^restitution," the "regen- 
eration" "when the son of man shall sit in the throne of his 
glory," "the acceptable year of the Lord," and many other 
like phrases, in both the old and the New Testaments, point 
to the same event. Like the spokes in a wheel, they all con- 
verge to the same center. The millennium, the rest "that re- 
mains for the people of God." It is the great sanctification 
day, when God shall open the blind eyes, and remove the 
stony hearts from Israel, and "They shall come with weep- 
ing, and with supplications will I lead them; I will cause 
them to walk by the rivers of water, in a straight way, 
wherein they shall not stumble, for I am a father to Israel, 
and Ephraim is my first-bom." 

THE JEWISH SABBATH A TYPE. 

The Jews had eight Sabbaths each year, ' one came 
every seventh day, and seven came annually at stated times. 
Two at the feast of the Passover, one at the feast of weeks,, 
and four in the seventh month of the year. One was just as 
sacred and holy as another. It was not the day that made 
them sacred, but the glorious event they were a ''sign" of. 
"Verily my Sabbaths shall ye keep ; for it is a sign between 
me and you throughout your generations, that ye may know 
that I am the Lord that doth sanctify you." 

Besides this the Jews had yearly Sabbaths, as well as 
daily Sabbaths. Every seventh year was a Sabbath, and 
after seven yearly Sabbaths came the year of "Jubilee," 
when all that was lost was restored. Who cannot see the 
typical meaning of all those rest days, and what they sig- 
nify? "There remaineth therefore a rest for the people of 
God." The weekly Sabbaths constantly whispered rest! 
rest! The yearly Sabbaths rang out in trumpet tones, restt 
rest! The year of jubilee sounded in thunder tones, louder 
than those that shook Sinai, restitution. The millennium, or 
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restitution day, endures a thousand years. "And he laid 
hold on the dragon, the 0I4 serpent, which is the devil, and 
Satan, and bound him a thousand years." "And they lived 
and reigned with Christ a' thousand years." This is the 
Sabbath, the Lord's day, to which all the Jewish Sabbaths 
pointed like so many guide-boards. Not one of the many 
Jewish Sabbaths was more sacred than another. Those who 
teach otherwise have fallen into the same error the Jews 
held in the days of Christ, when they taught that it was the 
^old in the temple that sanctified the temple, and the gift on 
the altar that sanctified the altar. Jesus said to them, "Ye 
fools and blind ; for whether is the greater, the gold, or the 
temple that sanctifieth the gold?" "The gift, or the altar 
that sanctifieth the gift?" If He were here now He would 
add, "The 'millennial day,' or the days that typify its com- 
ing?" "Beloved, be not ignorant of this one thing, that one 
day is with the Lord as a thousand years, and a thousand 
years as one day." This is the key to the "Sabbath of the 
Lord," the day He "hallowed and blessed." It was not the 
weekly Sabbath; that is no more holy and sacred than any 
other day. Many of the Jewish Sabbaths came on different 
days of the week. In fact, all the days of the week have 
been Sabbaths under the Mosaic law; and they all pointed 
to the same event, the "kingdom of heaven," the "Lord's 
•day," the coming millennium. 

SABBATH NOT FROM CREATION. 

Now, if we compare Ex. 20: 11 with Deut. 5: 15, we 
find no discord. We see that the Jewish Sabbath was a 
feast commemorating the very day of their deliverance out 
-of Egypt. The day they crossed the Red sea, and with the 
other Sabbaths a sign of the coming of the millennial day, 
^*the kingdom prepared from the foundation of the world," 
ivhich God set apart and blessed when He created man« 
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Nearly all who teach that Saturday is a holy day, and the 
only true Sabbath, also teach that man is mortal. We do 
not mean to dispute this doctrine, but we wish to ask them 
what kind of a death Adam died in the day he ate the for- 
bidden fruit, if that day was not a thousand years long? 
Neither are those who teach that man was created an im- 
i.iortal being any better off, for we know he did not die a 
physical death in that literal day. But if the spirit of man is 
immortal and can never die, how could Adam have died a 
spiritual death, even in 930 years? The only possible an- 
swer is that the creation days were of no less than one 
thousand years duration. This conforms with the teach- 
ing of bot|i the Old and the New Testaments, and also har- 
monizes the Bible with the teaching of science. It gives 
time for the formation of the earth as taught by geologists. 
What true science reveals, and what the Bible teaches must 
agree, because God is author of both. We know that it is 
taught that the weekly Sabbath was given at creation, and 
that it existed before the law of Moses was given. But this 
doctrine has no support in the Bible. The word of God 
Aatly contradicts it. The Jews had seven Sabbaths each 
yoar, besides their weekly Sabbaths; and yet not a single 
Sabbath is mentioned in the Bible till after Israel left 
Egypt. After their departure from Egypt we have a 
strange system of Sabbaths. Not only every seventh day, 
but every seventh year was a Sabbath as well ; and besides 
this there were seven annual Sabbaths each year. It seems 
evident that all the Sabbaths were a part of the same sys- 
tem, and originated at the same time. There is just as much 
evidence that they all existed from creation, as that one did. 
If there were a day of rest known or kept before Israel left 
Egypt, it is not known what day of the week it was; nor 
was.it a legal day like the Jewish Sabbath. It was more 
like the Christians' Sunday. There is no commandment in 



142 O^HRKK PROPHETIC DAYS: OR. 

the New Testament to keep a certain day of the week as a 
day of rest, as the Jews had in the Old Testament. When, 
the Lord set apart the seventh day as a legal day of rest for 
the Jews, He also blessed the sixth day by giving them the 
bread of two days on Friday. This was also true of the 
sixth year. The Christians' weekly rest day has no such 
provisions. The Jewish Sabbaths were a legal institution, 
and always addressed to the Jews, and the Jews only. No 
one else was asked or expected to keep theltn, but Jews. It 
was a part of the law which was added to the covenant with 
Abraham, which was made 430 years before the Mosaic law 
was given. The covenant with Abraham is of far more im- 
portance to us than the Mosaic law. Neither did the law- 
change the covenant with Abraham in the least. It was 
only added to the covenant with Abraham for a limited 
time, "because of transgressions." "And this I say, that 
the covenant (with Abraham) that was confirmed before 
of God in Christ, the law, which was four hundred and 
thirty years after, cannot disannul, that it should make the 
promise of none affect. For if the inheritance be of the law 
it is no more of promise. But God gave it to Abraham by 
promise. Wherefore then serveth the law? It was added 
(to the covenant with Abraham) because of transgressions, 
till the seed (Christ) should come, to whom the promise 
was made." (Gal. 3: 17-19.) By the law here spoken of 
the ten commandments are meant. "Master, which is the 
greatest commandment in the law," was asked of Jesus. If 
the commandments are in the law, then the law includes the 
commandments. "The law was given by Moses, but grace 
and truth came by Jesus Christ." How could the law be 
added to the covenant with Abraham, 430 years after it 
was made, if the law already existed when the covenant 
was made ? It is evident that if the law existed before the 
covenant was made, then the covenant was added to the 
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law, but we are told that the law was added to the cove- 
nant. 

BEGINNING AND END OF JEWISH SABBATH. 

This shows that the law was not known in Abraham's 
days. The fathers, Abraham, Isaac and Jacob, knew 
nothing about the keeping of a legal Sabbath, such as the 
Jews afterward had. "And Moses called all Israel, and 
said unto them. Here, O Israel, the statutes and judgments 
which I speak in your ears this day that ye may learn them, 
and keep them and do them. The Lord our God made a 
covenant with us in Horeb. The Lord made not this cove- 
nannt with our fathers, but with us, even us, who are all of 
us alive here this day. The Lord talked with you face to 
face in the mount, out of the midst of the fire, saying, I am 
the Lord thy God,'* etc. (Deut. 5.) After Moses had said, 
*'the Lord made not this covenant with our fathers," he 
quotes the ten commandments for the Urst thing, showing 
just what he meant by the covenant. He who asserts that 
the ten commandments were known by the patriarchs, flatly 
contradicts both Moses and Paul. But this is not all. Paul 
says the law "was added because of transgression, till the 
seed should come, to whom the promise was made." This 
shows that the law was added to the covenant with Abra- 
ham for a limited time. "Till the seed should come." So 
we see by this that the commandments existed only a lim- 
ited time. They were given 430 years after the covenant 
with Abraham was made, and lasted "till the seed should 
come to whom the promise was made." That this seed was 
Christ, no one denies. So the law must have ended in the 
crucifixion of Jesus. The end of the law was also the end 
of the Jewish Sabbath. When Jesus said, in the night of 
His betrayal, "A new commandment I give unto you." "If 
ye love me keep my commandments." "This is my blood of 
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the new testament which is shed for many, ' the ten com- 
mandments had served their limited time and purpose, and 
we at once passed under the "new covenant," which David 
said the Messiah would confirm in the midst of that 
prophetic week. "Christ is the end of the law for righteous- 
ness to every one that believeth/' (Rom. 10:4.) This is 
why we read in Titus 3 : 9, "Avoid foolish questions and 
genealogies, and contentions and strivings about the law. 
for they are unprofitable and vain." The law had passed 
away, and was not worth disputing about. Yes, "ye are 
also become dead to the law by the body of Christ; that ye 
should be married to another, even to him who is risen from 
the dead." "If ye be led of the Spirit, ye are not under the 
law." "Therefore we conclude that a man is justified by 
faith without the deeds of the law." But we are asked, was 
not the law holy, just, and good? We answer, yes; the 
Lord never made anything that was not good. It was very 
good for what it was intended. But the law was never in- 
tended to save, it was meant to convict. The object in giv- 
ing the law was to show man his weak, sinful and lost condi- 
tion, so that being convicted of sin, he might seek a proffered 
Saviour. The more perfect the law, the worse the sinner 
appears. "The law made nothing perfect, but the bringing 
in of a better hope did." The law is like a looking-glass in 
which we behold a soiled face, and mussed hair. It is just 
as possible to wash your face and comb your hair with a 
looking-glass, as to remove or take away sin by keeping the 
law. It was not intended for that purpose. Like the look- 
ing-glass, the more perfect the law, the worse the sinner ap- 
pears. The law was made severe for this very purpose. 
"Because they had not executed my judgments, but had 
despised my statutes, and had polluted my Sabbaths, and 
their eyes were after their fathers' idols. Therefore I gave 



SUNDAY THE CHRISTIANAS SABBATH. I45 

them also statutes that were not good, and judgments 
whereby they shall not live/* (Ezek. 20: 21, 25.) 

MISTAKING TYPE FOR ANTITYPE. 

Mistaking the type for the antitype, in teaching the 
Scripture has led to much error and confusion. We have 
before us a book on the Sabbath question, written by a very 
prominent Seventh Day Adventist, who closes his efforts 
by quoting the words of Jesus, "The Son of man is Lord, 
even of the Sabbath day." In his comments on this text he 
says, with all the emphasis he can command, "The day of 
which Christ is Lord, and that day alone, is the Lord's day. 
But the day of which He was speaking when He said those 
words, is the seventh day; He had not the slightest refer- 
ence to any other day." If Christ is Lord of the seventh 
day, and that* day only, it might be well to inquire who is 
Lord of the other six days of the week ? The trouble with the 
brother's reasoning is he has taken the less for the greater, 
the type for the antitype. If he had read the context to 
this verse, and had thought of the definition of the word 
Lord, he would not have made such a statement. All he 
says is foreign to the text. A lord is "a ruler, a master, a 
governor, one possessing supreme power and authority." 
The context shows that about two weeks after the Passover, 
Jesus was passing through cornfields of Galilee with His 
disciples, who, being hungry, plucked ears of corn and did 
eat, rubbing them in their hands. He was followed from. 
Jerusalem, and from Judea, by a great multitude, who were 
attracted by the mighty works He did. "For the blind re- 
ceived their sight, the lame walked, the lepers are cleansed, 
the deaf hear, the dead are raised up, and the poor have the 
gospel preached to them.'* The Pharisees saw by what He 
did that He was Lord an3 Master over all those things.. 
Jpsus had even told them that He also had power on earth 
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to forgive sins. When the Pharisees found fault, because 
His disciples plucked the com on the Sabbath, Jesus an- 
swered them, ''The son of man is Lord even of the Sabbath 
day/' They saw by His works that He was Lord over 
nature, and now Jesus adds that He is Lord of the Sabbath, 
as well as over nature. What Sabbath did Jesus mean over 
which the Son of Man is Lord? This question is easily an- 
swered, and there is no danger of making a mistake, be- 
cause both the Old and the New Testaments tell of but one 
Sabbath, or rest, prepared for the people of God. It is the 
''Lord's day," the millennial rest, "when the son of man shall 
sit in the throne of his glory." All the Jewish Sabbaths 
were but signs and shadows of that event. No doubt the 
Pharisees took His words literally, and failed to compre- 
hend His meaning. But evidently the Jews put no such 
meaning in Jesus' words as Brother Jones, for if they had, 
they would have promptly told Him that Herod was lord 
on Saturday as well as the other six days of the week. 

This is not the lirst time the Jews failed to understand 
the meaning of Jesus' words. When He said, "destroy this 
temple, and in three days I will raise it up," they took Him 
to mean the temple in Jerusalem. Jesus taught them in dark 
parables, "That seeing they may see, and not perceive ; and 
^ hearing they may hear and not understand." It was not for 
them to know "the mystery of the kingdom of God." The 
Jews are not to be blamed for not seeing, because "Blind- 
ness in part has happened to Israel till the times of the Gen- 
tiles be fulfilled." "For I would not brethren that ye should 
be ignorant of this mystery, lest ye should be wise in your 
own conceits ; that blindness in part has happened to Israel 
until the fullness of the Gentiles be come in." When "the 
veil is taken away" they will be amazed at their stupidity in 
taking the Jewish Sabbath, which was only a sign and type 
of the Lord's day, for the day itself. Brother, in the milles- 
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nial day Jesus will be Lord every day of the week; not on the 
seventh day "alone,'' and ''no other day/' If Brother Jones, 
who is no doubt earnest and sincere in what he says, would 
but cease taking the type for the antitype, he could see the 
fallacy in his reasoning. Let him carefully study Matthew 
11:13, "-^^^ the prophets and the law prophesied until 
John," and he will find food for much thought, which may 
assist him to see the truth. In this text we are plainly told 
that^ the law "prophesied," or foretold, future events as well 
as the prophets. When John came no more could be added 
to the law because Jesus now began to fulfill both the law 
and the prophets. What were all the Jewish Sabbaths for 
under the law, if they were not prophetical of "the rest that 
remains for the people of God?" The millennial day? 
"Blessed and holy is he that hath part in the first resurrec- 
tion ; on such the second death has no power ; but they shall 
be priests of Grod and of Christ, and shall reign with him a 
thousand years." 

THE lord's DAY. 

The text, "I was in the spirit on the Lord's day" (Rev. 
i: 10), is vigorously claimed on both sides. Sunday-keep- 
ers insist that "the Lord's day" here spoken of was the first 
day of the week; and Sabbath-keepers are just as sure it 
was the last day of the week. How this text shows that this 
occurred on either the first or last day of the week, is more 
than the writer can see. It seems clear to us that John was 
carried forward, in the spirit, into the coming millennium, or 
Lord's day, and was there told to write what he saw and 
heard. The time it took, or the day or days on which it oc- 
curred is not told. The idea that John wrote all the book of 
Revelations in one day is too absurd to mention. If the 
writer had the alternative of either writing the whole book 
of Revelations, or chopping three cords of wood in a day, it 
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would not take long to decide that the best way out would be 
to cut the wood. But if the work of cutting three cords of 
wood, or writing the whole of Revelations is not Sabbath 
breaking, then there are not many guilty of ihe offence. If the 
writer were an advocate of Sabbath-keeping, he would not 
refer to this text for fear some one might ask just how much 
work could really be done on the seventh day, and not vio- 
late the Sabbath! We know that this occurred while John 
was on the Isle of Patmos, but on what day or days of the 
week it occurred we are not told. It is evident that John 
was carried forward in the Spirit into the millennial day, 
where he saw and heard what is recorded in Revelations. 
It is not the Hrst time John had this experience; the trans- 
figuration on the mount was a glimpse, of the same day. 
"For we have not followed cunningly devised fables, when 
we made known unto you the power and coming of our 
Lord Jesus Christ, but were eye-witnesses of his majesty. 
For he received from God the Father honor and glory, when 
there came such a voice to him from the excellent glory, this 
is my beloved Son in whom I am well pleased. And this 
voice which came from heaven we heard when we were with 
him in the holy mount." (II. Peter 1:16-18.) What 
Peter, James and John saw in the holy mount, John saw a 
second time on Patmos. 

The promises of Jesus never fail. He had said to John 

and others, "I tell you of a truth, there be some standing 
here which shall not taste death till they see the kingdom of 
God." (Luke 9: 27.) The kingdom of God is the millen- 
nial rest, the Lord's day, the true Sabbath of the Bible, which 
was set apart and blessed at creation. "Come ye blessed of 
my father, inherit the kingdom prepared for you from the 
foundation of the world." As the rainbow is a sign that 
there shall be no more flood, so the Sabbath is a "sign" that 
"there remaineth a rest for the people of God." "For he 
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that has entered into his (God's) rest, he also hath ceased 
from his own works, as God did from his/* 

FIRST SABBATH OF THE YEAR. 

Another conclusive proof that the Jewish Sabbath was 
kept to commemorate the day on which Israel crossed the 
Red sea is evident from the fact that the Jews numbered 
their Sabbaths from that day. The first Sabbath of the 
Jewish year always came on the Saturday that occurred 
during the week of the feast of the Passover. If the day 
was not kept to commemorate the Saturday they crossed the 
Red sea, we challenge any one to explain* why the Jews 
made this the first Sabbath of the year. Here we have a 
landmark, set and sealed, by the Lord Himself. It is just 
as easy for an Ethiopian to change his skin, or a leopard his 
spots, as to move or change this landmark. When the Lord 
sets a landmark. He sets it right and in the right place. In 
the days of Christ, about 1,500 years after the crossing of 
the Red sea, and the giving of the law by Moses, the Jews 
were as familiar with the fact that they kept the Sabbath to 
commemorate the very day of the week they crossed the Red 
sea as that Moses was their law-giver. This was a common 
understanding with the Jews. They all knew when the first 
Sabbath of the year came, and why it came during the days 
of unleavened bread. There can be no doubt that this was 
*just as familiar to the Jews as the Lord's prayer is to the 
Christian. Each time the Jews kept the Passover, from the 
time they crossed the Red sea till the crucifixion of Jesus, 
they were told to remember that "thou wast a servant in the 
land of Egypt, and that the Lord thy God brought thee out 
thence, through a mighty hand and a stretched out arm. 
Therefore the Lord thy God commanded thee to keep the 
Sabbath day." It was made the imperative duty of the Jews 
to tell the rising generation what occurred when they were 
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delivered out of Egypt. This was the special topic during 
the feast of the Passover. There was no more important 
event than that which occurred during the Saturday night 
they crossed the Red sea. It was a wonderful night to 
them, when in the morning they stood on the east bank of 
the Red sea and said, "Sing unto the Lord, for he hath tri- 
umphed gloriously; the horse and his rider hath he thrown 
into the sea." "The depths have covered them; they sank 
into the bottom as a stone.^' "Thou didst blow with thy 
wind, the sea covered them ; they sank as lead in the mighty 
•waters." "Thou, in thy strength hast led forth the people 
which thou hast redeemed. Thou hast guided them in thy 
strength unto thy holy habitation." It was indeed a mar- 
velous night when "Israel saw the Egyptians dead upon the 
sea shore." No wonder Moses said to them : "It is a night 
to be much observed (once each week) unto the Lord, for 
bringing them out of the land of Egypt. This is that night 
(day) of the Lord to be observed of aL the children of 
Israel in their generations." (Ex. 12:42.) The Jewish 
Sabbath is called a night in this text because the principal 
event occurred during the night. The Sabbath was just as 
much night as day ; one-half night and the other half day. 
The same time here called night is called a day in Ex. 
14: 13. "And Moses said unto the people, fear not, stand 
still and see the salvation of the Lord which he will shew 
to you to-day." Since they saw their salvation in the morn- 
ing, the night of deliverance is here called a day. The same 
night is also called a day in Ex. 13:3: "Remember this day 
in which ye came out from Egypt, out of the house of bond- 
age ; for by strength of hand the Lord brought you out from 
this place ; therefore shall no leaven be eaten." The same is 
taught in Exodus 14 : 29, 30 : "The children of Israel 
walked in the midst of the sea ; and the waters were a wall 
unto them, on their right hand and on their left. Thus the 
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Lord saved Israel that day out of the hand of the Egyp- 
tians; and Israel saw the Egyptians dead upon the sea 
shore." This day always came during the feast of the Pass- 
over, when they were not allowed to eat leavened bread. 
There was no other time when they were forbidden to eat 
leavened bread on the Sabbath except during the week of 
the Passover. The Jews had no difficulty in understanding 
this. They knew that their Sabbath was the day of their de- 
liverance out of Egypt, and was kept to commemorate that 
event. This fact was engraved in their hearts, as on a mon- 
ument, inscribed on one side, "Remember that thou wast a 
servant in the land of Egypt, and that the Lord thy God 
brought thee out thence through a mighty hand and by a 
stretched out arm. Therefore the Lord thy God com- 
manded thee to keep the Sabbath day." On the other side 
of this monument appears a picture of that Saturday morn- 
ing after their deliverance; under which it reads: "It is a 
night to be much observed unto the Lord for bringing them 
out from the land of Egypt ; this is that night of the Lord 
to be observed of all the children of Israel in their genera- 
tions." The Lord planted this landmark in the hearts of 
the Jews at the beginning of their Sabbaths, and it is utter- 
ly impossible to move it. Luke 6 : i puts a seal on this fact 
that no ingenuity can break: "And it came to pass on the 
second Sabbath after the first, that he went through the 
cornfields ; and his disciples plucked the ears of com and did 
eat, rubbing them in their hands." 

THAT FAMILIAR DAY. 

In this text we have conclusive proof that the Jews 
were perfectly familiar with the very day on which the first 
Sabbath of the year fell. Luke's language proves this. 
What sense or meaning could there be to Luke's words, 
"the second Sabbath after the first/' if the people were not 
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familiar with the day on which the first Sabbath came? 
How could they tell when the second Sabbath after the 
first" came if they did not know when the first Sabbath 
came? That the Sabbath was instituted to commemorate 
the day of their deliverance out of Egypt is just what the 
fourth commandment teaches. (See Deut. 5: 12-16.) The 
fact that the first Sabbath of their year came during the 
week of the Passover, when they crossed the Red sea, 
proves they understood the plain teachings* of the fourth 
commandment. They knew they kept the day to commem- 
orate the event of crossing the Red sea, which occurred on 
Saturday, and not because the day was more holy or sacred 
than any other day of the week. 

The theory so commonly taught and believed, that the 
Sabbath kept by the Jews was instituted at creation, is as 
far from the truth as Friday crucifixion, or Sunday morn- 
ing resurrection. The theory not only lacks support in the 
Bible, but it is flatly contradicted by it. To esteem one day 
above another is folly. "But now, after that ye have known 
God, or rather are known of God, how turn ye again to the 
weak and beggarly elements, whereunto ye desire to be in 
bondage? Ye observe days, and months, and times and 
years. I am afraid of you, lest I have bestowed on you 
labor in vain." (Gal. 4:9-11.) The Jews never kept the 
Sabbath because they believed the day was more holy than 
any other day of the week, but to commemorate an event 
that took place on that day. They all knew that the event 
of crossing the Red sea occurred on the Saturday during 
the feast of the Passover, and the Sabbath was instituted to 
commemorate this event. This naturally made this the first 
Sabbath of the year to them ; not only in point of import- 
ance, but in fact as well, because they had no legal Sabbath 
till they crossed the Red sea. This was a day of great vic- 
tory to the Jews, and the Sabbath was ever after to them a 
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day of "joy and delight." Read Ex. 15 and Psa. 92, then 
you need not be told why they rejoiced on the Sabbath day. 
How could the children of Israel sing those songs from 
Sabbath to Sabbath for 1,500 years, and not know they kept 
the Sabbath to commemorate the event of crossing the Red 
sea? The truth is they had no other idea of the Sabbath, 
and when Luke said "the second Sabbath after the first,'' 
they understood just what he meant. 

We have heard of but one way by which seventh day 
keepers seek to evade the force of this conclusive argument 
against them. They assert that the "Jews must have com- 
menced counting their Sabbaths with the beginning of th*e 
year, by making the first Saturday of each year the first 
Sabbath of that year." To this we say that no one who is 
honestly in search of the truth will deny that if the Sab- 
hath were kept because the day itself was holy, and not to 
commemorate an event that occurred on that day, it would' 
he no more than natural for them to count their Sabbaths 
from the beginning of the year. In fact, on this theory they 
could count from no other time. But it is equally true that 
if the Sabbath was kept to commemorate a certain event in 
the history of the Jews, then it is also perfectly natural for 
them to count from that event. And it also follows, as sure 
as night follows day, that if the Jews did not count their 
Sabbaths from the beginning of the year, but from an im- 
portant event in the history of the Jews, then the day was 
Icept to commemorate that ez^ent. This must be true, be- 
cause if the Sabbath has existed from creation, and was 
kept because the day itself is holy, and not to commemorate 
an event, then the first Saturday of each year was the first 
Sabbath of that year, as sure as the first sixty minutes of 
each day is the first hour of that day. It is also true that if 
the Sabbath was kept to commemorate an event, it should 
come on that day and month of the year on which the event 
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occurred. No one who is honestly searching for the truth 
will deny either proposition. 

A STUBBORN LANDMARK. 

The Sabbath question is now resolved to this: "Was 
the Jewish Sabbath a holy day, and kept because it was 
more holy than any other day, or was it kept to commem- 
orate a certain event in the history of the Jews?" Seventh 
day-keepers affirm it was a holy day. We deny, and affirm 
it was kept to commemorate a certain event. Let us apply 
the test and see which is tight. Bear in mind that if the 
first Saturday of each year was not the first Sabbath of that 
year, then seventh day-keepers must clearly explain the rea- 
son why not, or admit they are in the wrong. This must be 
true, for the reason that, if the Sabbaths commenced from 
the creation of the world, it is equally true that years ex- 
isted from the same time. So if their theory is right, the 
first Sabbath must have come during the first week of the 
first year. Since one year has followed another since cre- 
ation as regular as one Sabbath has followed another, how 
could the beginning of Sabbaths and the beginning of years 
be divorced, if they were ever connected? Bear in mind we 
are following Bible days and years. If secular years have 
been changed a hundred times it makes no difference to us. 
The first Sabbath of each year should still be at the begin- 
ning of the year if it ever was. If the first Sabbath of the- 
year should come on a very important day of the year, and 
not on the first Saturday of that year, then seventh day- 
keepers have still more of a task on their hands, for now 
they must not only explain why it did not come the first 
week of the year, but also why it came at another time, and 
why it does not commemorate the event that occurred on 
that day. This is true because nothing could be more un- 
natural or misleading than to count the Sabbaths of the 
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year from an important event, such as the day they crossed 
the Red sea, if the Sabbath was not kept to commemorate 
that event. If the Sabbath was not kept to commemorate 
the day they crossed the Red sea, then Sabbath-keepers 
must clearly explain why the first Sabbath of each year al- 
ways came on the Saturday during the Passover week, in- 
stead of the first Saturday of the year. To deny this would 
be equal to saying that celebrating the Fourth of July does 
not commemorate an event, nor show the time of the year 
on which it occurred. Now it should be evident and clear 
to even a child, that if the first Sabbath of the year did not 
come during the first week of the year, but instead of that 
on the day they crossed the Red sea, then this fact flatly 
contradicts the theory that the day was kept because it was 
more holy than any other day of the week, and at the same 
time corroborates the other theory that the day was kept to 
commemorate the event of crossing the Red sea. So it be- 
comes not only strong evidence against the holy day theory ,^ 
but also good proof in favor of the other theory. 

As soon as seventh day-keepers are forced to admit 
that the first Sabbath of the year did not come during the 
first week of the year, they have a broken chain they can 
never mend. Luke 6 : i breaks their chain of evidence, and 
forever destroys the holy day theory. When Luke says, 
"the second Sabbath"^ after the first" he points to a landmark 
around which or over which no seventh day-keeper can get. 
Here they come with their theory against a perpendicular 
wall of evidence against them so high that no man can scale. 

THE ADVENT THEORY SPOILED. 

That Luke 6: i proves that the first Sabbath of the 
year did not come during the first week of the year, is clear- 
ly evident -from the following facts. What is related in this 
verse occurred on the Sabbath^ and we are told it was on 
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'*the second Sabbath after the first." Now to give our 
seventh day-keej)ers all the advantage the)' can claim, let us 
suppose that the very first day of that year was a Sabbath. 
Then, in thac event, the first Sabbath after the first would 
come qn the eighth day of the first month, and "the second 
Sabbath after the first" would come a week later, which 
would be the fifteenth day of the first month. From this we 
know beyond a question, that if the first day of the year was 
a Sabbath that year, then "the second Sabbath after the 
first" must have came on the fifteenth day of the first 
month. There is no possible way to evade this conclusion. 
No seventh day-keeper denies this fact till he finds what a 
predicament it puts his theory into. Here is the trouble 
their erroneous teaching has led them into, out of which 
there is no way of escape. The night of the fifteenth day of 
the first month was the beginning of the feast of the Pass- 
over, and every Jew had to keep it. It was not a matter of 
choice with them. They were compelled to keep the Pass- 
over each year. "All the congregation of Israel shall keep 
it." "On the fifteenth day of the first month is the feast of 
unleavened bread unto the Lord;. seven days ye must eat 
unleavened bread." "In his appointed season ; according to 
all the rites of it, and according to all the ceremonies thereof 
ye shall keep it." "But the man that is clean and is not in a 
journey, and forbeareth to keep the Passover, even that 
same soul shall be cut off from among his people, because 
he brought not the offering of the Lord in his appointed 
season, that man shall bear his sin." "Three times in a 
year shall all thy male appear before the Lord thy God in 
the place which he shall choose; in the feast of unleavened 
bread, and in the feast of weeks, and in the feast of taber- 
, nacles. And they shall not appear before the Lord empty." 
All the feasts had to be kept in Jerusalem, and no other 
place. Those who did not attend the feast were to be "cut 
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off" and this means to kill or destroy. Jesus was "cut off" 
when He was crucified. 

In keeping the Passover it was necessary to be in Jeru- 
salem as early as the tenth day of the first month, for "in the 
tenth day of this month they shall take to them ever]^ man 
a lamb," and ye shall keep it until the fourteenth day of the 
same month; and the whole assembly of the congregation 
of Israel shall kill it in the evening." Now we need only 
produce a few facts from the New Testament, then any 
child should see that the first Sabbath of that year could not 
have come on the first day of the year, or any time during 
the first week of the year. This fact knocks the bottom out 
of the holy day theory, and wastes all the arguments of our 
seventh day-keepers. 

The going through the cornfields on "the second Sab- 
bath after the first," related in Luke 6:1, and also in Matt. 
12:1, and Mark 2:23, occurred in Galilee about seventy- 
five miles from Jerusalem. No one disputes this fact, so we 
will not stop to prove it, except to give one text, which 
alone proves the fact. . The Jews found fault with Jesus at 
this time because He allowed His disciples to pluck the ears 
of corn, and eat on the Sabbath day ; and because He healed 
the sick, and performed miracles on that day. When Jesus 
reproved them for their hardness of heart, "the Pharisees 
went forth and straightway took council with the Herodians 
against him, how they might destroy him." (Mark 3:6.) 
Their going to the Herodians shows they were in Herod's 
jurisdiction, which was Galilee. Here is the trouble our 
seventh day-keepers have gotten themselves into. If the 
first Sabbath of the year came on the very iirst day of that 
year, then the first Sabbath after the first would come a week 
later, which would be the eighth day of the first month, and 
"the second Sabbath after the first" would come on the fif- 
teenth. If the Jews counted their Sabbaths from the begin- 
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ning of the year, then it would be utterly impossible for 
"the second Sabbath after the first" to come any earlier than 
the fifteenth day of the first month. But the night of the 
fifteenth^ was the beginning of the feast of the Passover, and 
the Passover feast lasted a week. How could Jesus and His 
disciples, and the great multitude that was with Him be in 
Galilee, and at the same time keep the Passover in Jerusa- 
lem, about seventy-five miles away? It was the duty of 
Jesus and all the other Jews to be in Jerusalem on the tenth 
day of the first month, and choose their paschal lambs, and 
also to present the "first of the first fruits," and a lamb for 
a burnt offering "on the morrow after the Sabbath" preced- 
ing the feast. 

advent's wrong, or CHRIST A SINNER. 

The last Passover our Lord attended. He came on the 
ninth day of the first month, "six days before the Pass- 
over." (John 12: I.) From this we are forced to conclude 
that either Jesus and His disciples, as well as the great mul- 
titude that followed Him in Galilee, violated the law of 
Moses by failing to keep the Passover, or else the first Sab- 
bath of the year did not come during the first week of the 
year. To say they did not keep the Passover that year is out 
of the question. It would incriminate every one of them, 
including Jesus Himself, and make Christ a liar when He 
afterward said, "I have kept my father's commandments.' 
Neither can they claim that the first Sabbath might have 
fallen on some other day of the first week of the year, be- 
cause if it fell on the second day of the year then "the sec- 
ond Sabbath after the first would have come on the six- 
teenth day of the first month. .This makes it no better for 
them,^ because the sixteenth is the second day of the feast, 
which lasted a week. The third day of the year would land 
them in the third day of the feast, and so on. If the seventh 
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day of the year had been the first Sabbath, "the second Sab- 
bath after the first" would bring them to the seventh day of 
the feast. There is no way of escape from this argument. 
When the Lord sets a landmark, He sets it right and in the 
right place. No ingenuity can move this landmark or break 
the force of this argument. The only thing to do is to ad- 
mit the fact that the Jewish Sabbath was kept to commem- 
orate the day they crossed the Red sea. As soon as this is 
admitted, everything becomes natural and harmonious. 
For them the first Sabbath of the year would naturally 
come during the week of the feast of the Passover, and 
"the second Sabbath after the first" would be two weeks 
later. This brings us to the right time of the year for the 
barley harvest in Galilee, and naturally explains why the 
large crowd was in Galilee at this time. Jesus had returned 
from the Passover, and a great multitude had followed Him 
back to Galilee, being attracted by His mighty works. 
Neither Jesus, nor His disciples, nor any of the other Jews 
that followed Him were violating the law by not keeping 
the Passover when they passed through the cornfields of 
Galilee, because it was two weeks after the passover when 
this occurred. There can be no doubt that the Sabbath that 
came during the feast of the Passover was the Hrst, and 
most important Sabbath of the year to them. "Now the so- 
journ of the children of Israel who dwelt in Egypt was four 
hundred and thirty years, and it came to pass at the end of 
the four hundred and thirty years, even the selfsame day tt 
came to pass, that all the hosts of the Lord went out from 
the land of Egypt." If this does not make an important day 
to count from, it is hard to conceive what would. "It is a 
night to be much observed unto the Lord for bringing them 
out from the land of Egypt. This is that night of the Lord 
to be observed of all the children of Israel in their gener- 
ations." "And Mqses said unto the people, remember this 



l6o THREK PROPHETIC DAYS: OR 

day in which ye came out from Egypt, out of the house of 
bondage ; for by strength of hand the Lord brought you out 
from this place; there shall no leavened bread be eaten/' 
Here we have conclusive proof that the day that was to be 
"much observed" and "remembered," came during the week 
of the Passover. It was at this time they could not eat 
leavened bread. "Seven days shall ye eat unleavened bread; 
even the first day (of the feast) ye shall put ,away leaven 
out of your houses; for whosoever eateth leavened bread 
until the seventh day, that soul shall be cut off from Israel." 
Neither is there any chance to quibble, and say that the day 
and night spoken of in the texts just quoted refers to the 
feast of the Passover. Because the Passover lasted seven 
days and seven nights, and not a single day or night. Israel 
was not- out of Egypt till they crossed the Red sea. This 
was the very day of their deliverance, and it came on Satur- 
day, just four hundred and thirty years from their sojourn, 
to the very day, "And it came to pass at the end of the 
four hundred and thirty years, even the selfsame day it 
came to pass, that all the host of the Lord went out from 
the land of Egypt." Add to this a part of the fourth com- 
mandment, "Remember that thou wast a servant in the land 
of Egypt, and that the Lord thy God brought thee out 
thence through a mighty hand and by a stretched out arm ; 
therefore the Lord thy God commanded thee to keep the 
Sabbath day," then it seems to the writer that he who can- 
not see that the Jewish Sabbath was kept to commemorate 
the day of their deliverance out of the land of Egypt, and 
not because it was a day more holy than any other day of the 
week, needs a vigorous application of the eye salve recom- 
mended in Rev. 3:18. 

ERROR LEADS TO CONFUSION. 

It seems incredible that Sabbath-keepers and Sunday- 
keepers should write many books and preach eloquent ser- 
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mons trying to prove each other wrong, when in fact they 
are both wrong when they assume that the Jewish Sabbath 
existed from creation, and is a day more holy than either of 
the other six days of the week. 

It seems to us that of the two, the Sunday-keeper has 
been the more inconsistent, for if the seventh day itself were 
more holy than any other, from the beginning, how could 
any event in the history of the world change this fact? As 
soon as we drop the unscriptural theory on which both have 
built their arguments, and build on the scriptural ground 
that the Jewish Sabbath was established when Israel came 
out of Egypt to commemorate the day of their deliverance, 
the Sabbath question becomes plain and easy. Nothing can 
be more inconsistent than seventh day-keepers who assert 
and teach that the seventh day is sacred and holy from cre- 
ation, and that by reason oi its sacredness three thousand 
years ago men were stoned to death for building a fire or 
gathering sticks on that day, and yet when Sabbath comes, 
they forget all about its sacredness and build fires as if the 
day was not unlike any other day of the week. It seems to 
us they should see thart: if it ever was a crime worthy of 
death to build a fire on the Sabbath because the day itself 
was holy, then it must be as great a crime to do the same 
thing to-day. When did the Lord change the day by mak- 
ing it less sacred than it was at first, if the holy day theory 
is correct? 

Error leads to nothing but trouble and confusion. We 
are told that after Israel came to Marah three days after 
they had crossed the Red sea, Moses "made for them a 
statute and an ordinance." Let our seventh day-keepers tell 
us what this "statute" and "ordinance" were, if they were not 
the Sabbath, and the Passover? It is useless to expect aa 
answer from them, because the question cannot be answered 
from their standpoint. To us it is simple and easy. 
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Nothing could be more natural than for Moses to set apart 
the day on which they crossed the Red sea as a weekly re- 
minder of the event, and then provide the ordinance of the 
Passover, to be kept each year, to remind them of what oc- 
curred during their deliverance. But we are not even left 
to conjecture that Moses would do what would seem per- 
fectly natural and in order, because Ex. 12:42-50 gives us 
the statute and the ordinance in the very order spoken of. 
The forty-second verse fixes the "night to be much ob- 
served, unto the Lord for bringing them out from the land 
of Egypt. This is that night to be observed pf all the chil- 
dren of Israel, in their generations." A Hebrew testament 
before us renders the latter part of this verse : "This is that 
night holy to the Lord, to be observed by all the children of 
Israel in their generations." As before observed, in this 
verse the day is called night, because the principal event oc- 
curred during the night. But Moses himself calls the same 
time a day in Ex. 13:3: "Remember this day, in which ye 
came out from Egypt, out of the house of bondage," and 
also in Ex. 14: 13, "Stand still, and see the salvation of the 
Lord which he will shew to you to-day." Since Moses calls 
the night they crossed the Red sea a day twice in the next 
two chapters, he concedes us the right to call it a day in the 
forty-second verse. If we do so, then it will read, "This is 
a day to be much observed unto the Lord, for bringing them 
out from the land of Egypt. This is that day of the Lord to 
be much observed of all the children of Israel in their gen- 
erations." How can this mean anything else than the Sab- 
bath? The Jews had no other day observance except the 
Sabbath. Then it was to be "much observed." That means 
very frequent, or weekly. This is the very way the Sab- 
bath was kept. The whole verse is a statute or law, because 
it tells what must be done by them; they must observe it. 
After giving the statute he passes in the next verse to the 
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ordinance and gives the Passover. "This is the ordinance 
of the Passover," etc. When the law was given on Sinai, 
the statute was made the fourth commandment. This is 
why it reads, "remember" the Sabbath day to keep it holy. 
They were reminded of the statute they had already re- 
ceived. 
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CHAPTER VI. 

FOURTH COMMANDMENT MISPLACED. 

We are asked where the commandments of Jesus are to 
be found in the New Testament, if the old commandments 
have been abrogated and are no part of the Christian's creed. 
We think this is a fair question, and that the New Testa- 
ment affords an answer, for we are told that Jesus gave 
commandments to the apostles (Acts 1:2), and there should 
be some record of them. It seems to us that the new com- 
mandments are plainly recorded, and, strange as it may 
seem, they are divided into two parts, the same as. the old 
commandments. First our duty to God, and then our duty 
to our fellow man. 

Let us bear in mind that the new covenant differs widely 
from the old commandments given by Moses. The new 
covenant was not to be written "on tables of stone," which 
signifies they were unchangeable, cold and soulless, but "in 
the fleshly tables of the heart," which sympathizes, loves, 
pities and endures. (Jer. 31:31-35.) We have the spirit 
of the new commandments in a body, and in the same order 
in the New Testament as the law waj given in the Old 
Testament. This truth has been covered and obscured by 
misteaching the old commandments. They were given on 
two tables of stone. It is assumed, and no doubt correctly, 
that the first table contains our duty to God, and the second 
our duty to our fellow man. But in dividing them, an in- 
excusable blunder was made by misplacing the fourth com- 
mandment. 
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Instead of placing it on the second table, which teaches 
our duty to our fellow man, it was placed on the first, as 
though it taught our duty to God. How such a blunder 
was ever made, and then received and taught by the church 
as a truth, is amazingly strange. 

That the fourth commandment teaches our duty to our 
fellow man is as plainly taught as that the fifth command- 
ment teaches our duty to parelits." Six days thou shalt labor 
and do all thy work ; But the seventh day is the Sabbath of 
the Lord thy God : in it thou shalt not do any work, thou, 
nor thy son, nor thy daughter, nor thy manservant, nor thy 
maidservant, nor thine ox, nor thine ass, nor any of thy 
cattle, nor the stranger that is within thy gates. (Why 
not?) That thy menservant, and thy maidservant may rest 
as well as thou." "Six days thou shalt do thy work, and on 
the seventh day thou shalt rest : that thine ox and thine ass 
may rest, and the son of thy handmaid, and the stranger, 
may be refreshed." (Ex. 23: 12.) The Sabbath brought 
Israel rest from Egyptian bondage, and they were to extend 
the same rest to their cattle and servants. 

If this commandment does not teach our duty to man 
and beast, then surely neither of the other six do. For it 
plainly teaches that it is to be kept for their benefit. "That 
thy manservant and thy maidservant may rest as well as 
thou." It surely does not teach our duty to God, for the 
worst tyrant on earth could not make the Lord work, if he 
should try. The first three commandments teach our duty 
to God, the other seven our duty to man. 

Every Bible student should know that three and seven 
are the sacred numbers, not four and six. If we have the 
commandments of Jesus in any form in the New Testament 
as given to the apostles, we should naturally look for them 
through Peter, the chief and head of the apostles : and there 
is just where we find them. The first three commandments, 
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as given in the Old Testament, are covered by the word 
faith in the New Testament. He who has faith in God will 
have "no other gods" before Him, which is the first com- 
mandment. Neither will he make or "bow down to idols," 
which is the second commandment. Neither will he take 
"the name of the Lord in vain," which makes the third com- 
mandment. Faith covers our whole duty to God, and so it 
includes all of the first three commandments. 

Peter says add to faith, virtue (this makes the fourtli 
commandment), to virtue knowledge (5th), to knowledge 
temperance (6th), to temperance patience (7th), to patience 
godliness (8th), to godliness brotherly kindness (9th), to 
brotherly kindness charity (loth). (2 Pet. 1:5-8.) Since 
the word faith implies the first three commandments, and 
since Peter adds seven other duties, commonly called Chris- 
tian graces, it makes just ten in all. So we find that in 
point of number and division they are the same as the old 
commandments. 

It seems to us that any thoughtful mind should see that 
Peter modeled the new commandments after the pattern of 
the old. Peter does not include the old commandments in 
the new. On the other hand, he excludes them when he 
says : "For if these things be in you and abound, they make 
you that ye shall neither be barren nor unfruitful in the 
knowledge of our Lord Jesus Christ." This is all we need. 
To know God is eternal life. 

THE CHANGE IN THE REST DAY. 

Perhaps a few thoughts on the change of the rest day 
from the seventh under the old covenant to the first day of 
the week under the new covenant,may give light and com- 
fort to some ; for it is clearly evident that the same mysteri- 
ous hand that led Joseph into Egypt, for a purpose, without 
his knowledge, and then led Israel out of Egypt and through 
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the wilderness in the same way, has also changed the rest 
day from Saturday to Sunday. Possibly one of the main 
reasons was to make and keep a prominent distinction be- 
tween the Jewish and the Christian church. Israel is to exist 
as a people, though "cast off,*' "till the times of the Gentiles 
be fulfilled,*' and that is yet future. Possibly nothing has 
done more to keep the two churches distinct and apart than 
the break in the day of rest. 

The church of Christ is a mystery that the angels could 
not comprehend, or understand. "Without controversy, . 
great is the mystery of godliness." "Even the mystery 
which hath been hid from the ages, and from generations, 
but now is made manifest to his saints." God's plans are 
mysterious and past finding out, except as He reveals them 
to His servants. "According as it is written, God hath 
given them the spirit of slumber, eyes that they should not 
see, and ears that they should not hear unto this day." 

Our seventh day keepers delight in asking when the 
law was changed so as to make the first day of the week the 
Sabbath. If they were not afflicted with so much of the 
blindness that has happened unto Israel, they should see that 
if "Christ is the end of the law," then there is no more a 
legal day to keep, or law to change. Because the Jews had 
to keep the seventh day as a day of rest, under the old law is 
no evidence that the Christian must keep the same day under 
the new covenant. "For the priesthood being changed, there 
is made of necessity a change also of the law." "For there 
is verily a disannulling of the commandment going before, 
for the weakness and unprofitableness thereof. For the law 
made nothing perfect, but the bringing in of a better hope 
did : by the which we draw nigh unto God." 

He who can see the vast difference between the Jewish 
and Christian churches will not wonder that their day of rest 
is not the same. 
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Let those who are troubled because the rest day is 
changed harmonize with their teachings the fact that the 
early church preached the Gospel to the Jews only. 

Though the apostles were filled with the Holy Spirit, 
so they spake in foreign tongues, and prophesied, and had 
the power to perform wonderful miracles, even to the rais- 
ing of the dead ; yet they did not know that any one but a 
Jew could be saved, and considered it wicked and defiling 
for them to eat or associate with Gentiles. For at least 
three years and a half after the institution of the church, no 
Gentile could become a Christian and unite with the church 
without first becoming a Jew, by being circumcised and 
keeping the law, and then join the churcTi as a Jew. When 
they have harmonized their other teachings with this fact, 
they will find no further trouble about the change in the 
rest day. 

"Now they which were scattered abroad upon the per- 
secution that rose about Stephen, traveled as far as Phenice, 
and Cyprus, and Antioch, preaching the word to none but 
unto the Jews only." It was not till after the conversion 
of Cornelius that even Peter the chief apostle could see that 
"Jesus Christ was Lord of all." And then he was called to 
account by the other apostles, saying, "Thou wentest in to 
men uncircumcised, and didst eat with them." Who kept 
the apostles from going to the Gentiles till the seventieth 
prophetic week of Daniel, the prophet, was fulfilled, and so 
caused the early church to unwittingly fulfill prophecy? 
Had not Jesus told them to "preach the Gospel to every 
creature"? How is it that the apostles . could not under- 
stand that "every creature" included the Gentile? Does it 
not look as if the same mysterious hand that led Israel out 
of Egypt was now leading the church to do just what was 
necessary to carry out His strange and wonderful plan for 
the salvation of the world ? We fear there are many who 
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profess to preach the Gospel who have as vague an idea of 
what the church of Christ really is as the apostles first had. 

THAT MYSTERIOUS HAND. 

For some reason not plainly stated in the New Testa- 
ment, the first day of the week became the rest day of the 
church in an early day. Whether the Lord's appearance on 
the Sunday after His resurrection had anything to do with 
the change of the day in the early church, we are inclined 
to doubt. And yet it no doubt had something to do with it 
in time, as the truth unfolded itself to the church, as it did 
to the apostles at first. To us it seems but natural, and 
more than probable, that so long as the apostles preached to 
the Jews only, that they should continue to keep the same 
rest day they were accustomed to keep. There is no ap- 
parent reason for a change in the day up to this time. 

But when the time was fulfilled and "Israel was cut 
off," when Peter had his vision, and Cornelius was con- 
verted, and the Jews "opposed and blasphemed" the church, 
and Paul "shook his raiment and said unto them, Your 
T)lood be upon your own heads; I am clean : from henceforth 
I go unto the Gentiles," there was a material change in the 
situation. At this time the church left the Jews and went 
to the Gentiles. The Gentiles were an idolatrous people 
who worshipped the sun, and Sunday was their most sacred 
day. 

Now, in order to reach the people in this new field, it 
seems but natural as well as necessary to make Sunday the 
rest day of the church. This conforms to the teaching of 
Paul. "Give none offence, neither to the Jews nor to the 
Gentiles, nor to the church of God. Even as I pleased all 
men in all things, not seeking mine own profit, but the 
profit of many, that they may be saved." At this time it 
tecame necessary for the church to either adopt the Gen- 
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tile's day or else have the Gentile's change their day. To 
change the Gentile's day would have been an offence and a. 
stumbling block to them. The church could naturally reach 
them better by keeping their day. And since one day is no 
more holy than any other, it could make no difference to the 
church whether they kept the first or the last day of the 
week. There was no need in causing an unnecessary of- 
fence by dishonoring their day. 

If the seventh day had to be kept by the church as a. 
rest day, it was now the plain duty of the apostles to teach 
the Gentiles so. But there is no such command in the New 
Testament. But besides the advantage to the church in 
choosing Sunday as the day of rest, when it turned to the 
Gentiles, there is a mysterious propriety in it that loudly 
suggests that the Lord had designed it should be so- 
When the Christians and the Gentiles met two sun wor- 
shippers came together. Nor is the Christian's Son always 
spelled s-o-n. "But unto you that fear my name shall the 
s-u-n of righteousness arise with healing in his wings." 
That mysterious hand that led Israel in and out of Egypt 
and caused the early church to fulfill prophecy is still on the 
throttle. 

SUNDAY A PROPHETIC DAY. 

Then the church of Christ is a first-day institution. It 
was on Sunday the Christian church was established, and 
Peter preached the first sermon. The church is the ante* 
type of the "first-fruits" that were waved before the Lord 
on the day of Pentecost, which always came "on the morrow 
after the Sabbath," which is the first day of the week. 
"These are they which follow the Lamb, whithersoever he 
goeth. These were redeemed from among men, being the 
first-fruits unto God and unto the Lamb." (Rev. 14:4-) 
They take part in the first resurrection. "The rest of the 
dead lived not till the thousand years were fulfilled." 
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That the first day of the week is a very important day 
in both the Old and the New Testaments is clearly shown 
by a careful study of the "types" and "shadows" of the 
Mosaic law. The three great annual feasts of the Jews, 
which were the Passover, Pentecost and the Feast of Taber- 
nacles, are brim full of Gospel to those who carefully study 
them, and search out their typical meaning. Jesus said to 
the Jews, "Had ye believed Moses, ye would have believed 
me : for he wrote of me." 

Now, we know that Moses never once mentioned the 
name of Jesus ; neither did he say anything directly about 
Christ. But in a spiritual, sense Moses wrote more of 
Christ, and showed Him clearer in "types," "shadows," 
"signs" and "allegories" than all the other prophets. Moses 
himself was a type of Christ, and his laws and ceremonies 
are full of meaning. 

The "Feast of Weeks" reflects much light on the Sab- 
bath question when its observance is understood. But 
searching for light on this question in the average Bible 
dictionary or commentary is worse than hunting for a grain 
of wheat in a bushel of chaff, because when we find the 
wheat we know we have the object of our search. But not 
so with the feasts, because the books are so full of error con- 
cerning their keeping, and what they typify, that it takes 
very careful study and a strong analytical mind to know 
when we have the real truth. 

Not that we are opjposed to Bible helps. No one could 
esteem a good Bible dictionary or commentary more than 
the writer. But when they teach more error than truth, 
they lead us from light into darkness. 

The safest and best help is the Bible itself. The closer 
we search the Scripture, the nearer we are drawn to God. 
The Bible is God's word, the more we read it the more we 
think God's thoughts, and "as a man thinketh so is he." As 
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we think God's thoughts we are drawn to Him and become 
more and more like Him, and it becomes His pleasure to 
reveal them to us. "Surely the Lord God will do nothing, 
but he re^vealeth his secrets unto his servants the prophets." 
"Ye are my friends, if ye do whatsoever I command you. 
Henceforth I call you not servants : for the servant knoweth 
not what his Lord doeth : but I have called you friends, for 
all things that I have heard of my Father I have made 
known unto you." This does not necessarily mean that we 
are to know everything, but it does mean that we are to 
know all things that are revealed, if we search for them as 
for a hidden treasure. 

THE DAY OF PENTECOST. 

When the Lord established the day of Pentecost He 
had a purpose in view. Has He revealed it? Will He re- 
ward us in an honest search for the truth? Let us trust 
that He will, for He has said, "Seek and ye shall find," 
and His promises never fail. For a full description of the 
Feast of Weeks, or Pentecost, as it is now commonly 
called, please read Lev. 23: 10-21. "Speak unto the chil- 
dren of Israel afid say unto them. When ye be come into the 
land which I give unto you, and shall reap the harvest there- 
of, then ye shall bring a sheaf of the first-fruits of your har- 
vest unto the priest," etc. Pentecost was the second of the 
three great feasts of the Jews. It was kept fifty days "from 
the morrow after the Sabbath, from the day that ye brought 
the sheaf of the wave offering." This "wave offering" was 
brought during the week preceeding the feast of the Pass- 
over. It is called Pentecost, from the fifty days that inter- 
vened between the offering of "the first of the first-fruits," 
and the "first-fruits." Pentecost means fifty. The two of- 
ferings always came just fiftv davs aoart, and both came on 
the "morrow after the Sabbath," which is Sunday, the first 
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day of the week. The Passover feast was kept in the wil- 
derness, but this feast was not to be kept till "ye be come 
into the land which I will give unto you, and shall reap the 
harvest thereof, then ye shall bring a sheaf of the first-lruits 
of your harvest unto the priest." The feasts of the Jews 
were kept to commemorate some certain events, and were 
also types and shadows of things to come. We have already 
seen that the Sabbath was given to commemorate the day 
on which Israel crossed the Red sea, and the Passover to 
commemorate what occurred during that eventful week. 
Both were instituted soon after the events they were to 
commemorate had occurred. In fact, we cannot com- 
memorate an event until it has occurred. The fact that 
Pentecost was not to be kept till they came to the promised 
possession, "and ate of the bread of the land," shows that 
the event this feast was to comemorate had not passed till 
they "ate of the bread of the land." Now, the question is. 
What important event worth commemorating ended wfien 
they came to the promised land and ate the fruits thereof? 
This would naturally be the very thing Pentecost was to 
commemorate. Fortunately we have the record of a very 
important event that occurred as soon as "they did eat of 
the fruit of the land of Canaan," and that is manna ceased 
to fall at this time. "And the manna ceased on the mor- 
row after they had eaten of the old corn of the land ; neither 
had the children of Israel manna any more." 

This is surely an important event worth commemorat- 
ing. Israel had subsisted on manna for forty years. Be- 
sides, it was a type of Christ, the "true bread of life," 
which, like manna, also came from above and fell copiously 
on the church on the day of Pentecost. As manna was the 
temporal food of Israel in the wilderness, so is Christ the 
spiritual food of the church "till he come." We see from 
this that manna ceased to fall just before the Jews began 
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to keep "the feast of weeks/' Considering the close con- 
nection between the last of manna and the beginning of the 
feast of Pentecost, when Israel had a change of bread, from 
"angel's food" to the "fruits of the land," and the wonder- 
ful typical meaning of manna to the church of Christ, there 
seems to be a close, if not an immediate, connection between 
the last of manna and the beginning of Pentecost. This 
connection is made the more striking when we remember 
that Pentecost always came "on the morrow after the Sab- 
bath," which is the very day of the week on which manna 
first fell, as we have already shown. 

WHY PENTECOST WAS KEPT, AND WHEN. 

The fact that Pentecost was not kept till manna ceased 
to fall, and that the day of Pentecost always came on the 
same day of the week that manna first fell, makes strong 
proof that Pentecost was kept to commemorate the falling 
of manna. 

If Pentecost was kept to commemorate the giving of 
the law, as is commonly taught by the church, then why was 
it not kept in the wilderness from the time the law was given, 
like the Passover? Unless other and better reasons can be 
given for keeping Pentecost, it seems reasonable to believe 
tl;iat it was a feast commemorating the falling of manna. 
But Pentecost was also to come fifty days after some event 
that occurred "on the morrow after the Sabbath," which is 
Sunday. Now, if it should happen that the fifty days so 
numbered would bring us to the very day on which manna 
first fell the proof would seem conclusive. 

Before we can determine this, we must first learn what 
day to count from. To get at this we must learn how the 
feast was kept, and when. A careful Bible student will 
soon find that the Feast of Weeks was called Pentecost be- 
cause its beginning and end were fifty days apart and con- 
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nected by this time. Like each of the other two feasts, it 
had two important days, and just as in the feasts of Pass- 
over and Tabernacles, they were at the beginning and end. 
The first day of Pentecost always came on "the mor- 
row after the Sabbath," during the week just preceding the 
feast of the Passover, when they brought "the first of the 
first-fruits." "The first of the first-fruits of the land, thou 
shalt bring unto the house of the Lx)rd thy God." This of- 
fering, and a "he lamb without blemish of the first year for 
a burnt offering," were always brought during the same 
week the paschal lambs were taken up; and that were also 
during the week preceding the feast of the passover. The 
paschal lambs were always set apart on the tenth day of the 
first month, no matter what day of the week it came. But 
"the first of the first-fruits," and the other lamb for a burnt 
offering were brought "on the morrow after the Sabbath," 
during the same week the paschal lambs were chosen. "And 
he shall wave the sheaf before the Lord to be accepted of 
you ; on the morrow after the Sabbath the priest shall wave 
it. And ye shall offer that day when ye wave the sheaf an 
he lamb without blemish, of the first year, for a burnt offer-, 
ing unto the Lord." "And ye shall count unto you from the 
morrow after the Sabbath, from the day that ye brought the 
sheaf of the wave offering ; seven Sabbaths shall be com- 
plete ; even unto the morrow after the seventh Sabbath shall 
ye number fifty days ; and ye shall offer a new meat offering 
unto the Lord." This shows the connection between the first 
and last days of the feast of weeks, and the time that inter- 
vened. A prominent distinction between the pentecostal 
feast and the feast of the Passover, is that the use of leaven 
was enjoined during this feast, and prohibited during the 
feast of the Passover. "They shall be baken with leaven; 
they are the first-fruits unto the Lord." In this we see con- 
clusive proof that the first day of pentecost could not have 
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come during the Passover week, as is commonly taught, be* 
cause they were forbidden to come near leaven during that 
week. How could they bake and eat leavened bread, and 
not come near leaven at the same time? "Seven days ye 
must eat unleavened bread." "In the first month on the 
fourteenth day of the month at even, ye shall eat unleavened 
bread, until the one and twentieth day of the month at even. 
Seven days shall there be no leaven found in your houses; 
for whosoever eateth that which is leavened, even that soul 
shall be cut off from the congregation of Israel, whether he 
be a stranger or born in the land. Ye shall eat nothing leav- 
ened, in all your habitation shall ye eat unleavened bread." 
(Ex. 12: 18-20.) 

It seems amazingly strange that our Church authorities 
cannot see the inconsistency in teaching that the first of 
Pentecost, when the use of leavened bread is enjoined, 
should come during the feast of the Passover, when they 
could not come near leaven. When we learn the true mean- 
ing of the feasts, the typical meaning of the leaven, or the 
lack of it, and the "first-fruits" and the "first of the first- 
fruits," will also appear. 

FIFTY DAYS TILL MANNA FELL. 

Let us now see whether we can account for the fifty 
days that intervened between the bringing of the "first of the 
first-fruits" and the the "first-fruits." We have already 
shown that when Israel left Egypt, they departed on Thurs- 
day, the fifteenth day of the first month. This was after- 
wards made the first day of the feast of the Passover; and 
it came at just that time of the year, when the barley har- 
vest began to ripen. But on the tenth day of the first month, 
which was Saturday, and five days before their departure, 
they chose their paschal lambs, and kept them till the after- 
noon of the fourteenth, when they must be killed. The 
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lambs were ever afterward brought and chosen at the same 
time. When they came to the promised land a^id ate the 
fruits of it, they brought with them a handful of the "first of 
the first-fruits" of the land whfen they fame to the passover, 
and also a paschal lamb, and another lamb for a burnt offer- 
ing. This explains why Jesus and the great multitude came 
to Jerusalem "six days before the Passover.'' (John 12:1.) 

They reached Bethany on the afternoon of the ninth of 
Nisan, where they made him a supper at the house of Simon 
the leper. The next day was Saturday, and the tenth day of 
the first month, when the paschal lambs had to be chosen, 
and kept till the fourteenth, which was the following Wed- 
nesday, when they were sacrificed. The tenth was also the 
Jewish Sabbath that year, and the following day, which was 
the eleventh day of the month, was "the morrow after the 
Sabbath," which is Sunday, the first day of the week, when 
the priest waved the sheaf, or handful of the "first of the 
first-fruits," before the Lord, and "offered an he lamb with- 
out blemish for a burnt offering." 

The Passover feast did not commence till the evening of 
the fourteenth, and from that time till the evening of the 
twenty-first, they were to eat unleavened bread. This shows 
that there was nothing to prevent eating leavened bread 
until the fifteenth. The Jews were required to eat unleav- 
ened bread just seven days. "Seven days ye must eat un- 
leavened bread." The days of unleavened bread com- 
menced with the beginning of the fifteenth day of the 
first month and continued "until the one and twentieth day 
of the same month at even." Since the first day of the feast 
of weeks came on the eleventh this year, it was four days be- 
fore they began eating unleavened bread. There was noth- 
ing to prevent eating leavened bread when ,the "first-fruits"' 
were offered, because the days of unleavened bread came, 
later. 
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When Israel left Egypt they came to the place called 
Sin, "on the fifteenth day of the second month after their de- 
parture out of the land of Egypt." This makes exactly one 
month and a half which is forty-five days from their depar- 
ture, till they came to Sin, when Manna began to fall the 
next day after their arrival. Since manna fell the next day 
after their arrival, it was just forty-six days from their de- 
parture till manna first fell. But the fifty days to Pentecost 
were not to be counted from their departure out of Egypt, 
but "from the morrow after the Sabbath, from the day that 
ye brought the sheaf of the wave offering." Since the Sab- 
bath preceding the feast of the Passover, was on the tenth 
day of the month, when Israel left Egypt, and also when 
Jesus was crucified, "the morrow after the Sabbath," which 
would be the next day, must have been the eleventh day of 
the first month, and Sunday, the first day of the week, be- 
cause Sunday always comes "on the morrow after the Sab- 
bath." From the eleventh day of the first month to the fif- 
teenth day of the same month, when Israel departed from 
Egypt, is just four days. We have seen that from the fif- 
teenth day of the first month, when Israel departed from 
Egypt, to the day manna first fell was e^^actly forty-six 
days. Adding to this the four days between the eleventh 
and the fifteenth, we have exactly fifty days to Pentecost. 
"From the day that ye brought the sheaf of the wave offer- 
ing; seven Sabbaths shall be complete, even unto the mor- 
row after the seventh Sabbath shall ye number fifty days." 
This gives us not only the right number of days to Pente- 
cost, but the right day of the week as well. In the feast of 
the Passover and the feast of the Tabernacles, the exact day 
of the month was fixed for the observance of each. But not 
so with the feast of Pentecost, because in this feast the first 
day of the week is the fixed day. Since Sunday would not 
always come on the same day of the month, the day of the 
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month is not fixed in this feast. And so we see that the day 
of Pentecost always came on Sunday, and the very day on 
which manna first fell. 

PENTECOST AND THE LAW. 

That they brought the first offering of Pentecost at the 
same time they came to the Passover, and chose their 
Paschal lambs is evident from many reasons, ihfe Pass- 
over came at that time of the year when the first-fruits be- 
gan to appear ; and they were told to "eat neither bread nor 
parched corn, nor green ears, until the self-same day that ye 
have brought an offering unto your God.'* They would not 
wait till after the Passover because it would deprive them 
from eating their fruits. The fact that Jesus and His dis- 
ciples came to the feast "six days before the Passover" shows 
•they were there so early for a purpose. Jesus never wil- 
fully exposed Himself to danger. They did not come to 
Jerusalem till it was time to choose the paschal lamb, and 
offer their first-fruits. If the first offerings of Pentecost 
were not made in connection with the feast of the Passover, 
it would have been necessary for the Jews to appear at Jeru- 
salem four times each year. But they were required to ap- 
pear but three times. "Three times thou shalt keep a feast 
unto me in a year." "Thrice in the year shall all your men, 
children appear before the Lord God, the God of Israel." 

We have now produced three reasons showing that 
Pentecost was kept to commemorate the falling of Manna. 

First, it was exactly fifty days from "the morrow after 
the Sabbath" when they brought the sheaf of the wave of- 
fering, to the day of Pentecost, and it was also the same 
number of days till manna first fell. 

Second, Pentecost always came on Sunday, and manna 
began to fall on the first day of the week. 
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Third, the feast of Pentecost was not kept till manna 
ceased to fall; showing it was kept to commemorate that 
event. 

The doctrine that Pentecost was kept to commemorate 
the giving of the law has no support in the Bible. The law 
was not given till sometime after the children of Israel came 
into the wilderness of Sinai. We are told that, "In the third 
month, when the children of Israel were gone forth out of 
the land of Egypt, the same day came they into the wilder- 
ness Sinai." If this means three months to the day, it was 
ninety days from their departure till they reached the wil- 
derness of Sinai. It was but forty-five days to Pentecost 
from their departure. This would bring Pentecost forty- 
five days before they came to Sinai, where the law was 
given. But if the text means that they came to the wilder- 
ness of Sinai on the fifteenth day of the third month, being 
"the same day" of the month they departed from Egypt, as 
some teach, then it was sixty-one days till they came to 
Sinai. This is still fifteen days after the time Pentecost was 
kept. The year Jesus was crucified Pentecost came on the 
thirtieth day of the second month. When Israel left Egypt, 
manna began to fall on the same day. Add fifty days to the 
eleventh day of the first month, when the fifty days to Pen- 
tecost commenced, and you will find Pentecost came on the 
thirtieth day of the second month. This is counting from 
the morrow after the Sabbath as they were commanded to 
do. 

But two witnesses are better than one. Let us prove it 
in another way. Moses said, "the children of Israel came 
into the wilderness of Sin (when manna first fell) on the fif- 
teenth day of the second month after their departing out of 
Egypt." Since they departed on the fifteenth day of the first 
month, we must count the month and fifteen days, which 
makes forty-five days "from their departing." Now add 
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forty-five days to the fifteenth day of the first month, and 
you come to Pentecost and the thirtieth day of the second 
month again, the same as before. This does not come so by 
chance. The thirtieth day of the second month, and "the 
fifteenth day of the second month after their departing out 
of Egypt, is the same time. It is the day manna first fell, 
and also the day of Pentecost. All this goes to show that 
the day of Pentecost occurred before Israel came to Sinai. 
Besides this, there is no evidence that the law was given im- 
mediately after they arrived at Sinai. When Moses came 
"into the wilderness where he encamped at the mount of 
God," his father-in-law, Jethro, brought him his wife and 
children, on their arrival, "and Jethro, Moses' father-in-law, 
made a feast for Moses and Aaron and all the elders of 
Israel." This and other things that were done before the 
law was given, took time. Besides all this, Moses was in 
the mount forty days and forty nights receiving the law; 
and when he came down from the mount, and saw the people 
worshipping the golden calf, he dashed the tables of the 
law to the ground and broke them. Then, after further 
preparation, he went into the mount another forty days and 
forty nights, and so delivered the law. All this shows that 
the law was given much nearer the feast of Tabernacles 
than Pentecost. We doubt if there is any more connection 
between Pentecost and the giving of the law than there was 
between the Passover and Noah's ark. 

NINE IMPORTANT DAYS. 

Let us now fix in our minds the important days of the 
month and of the week as they occurred during the last 
Passover and Pentecostal feasts. This will enable us to see 
the truth more clearly, and also show the typical meaning of 
the feasts, as well as expose some strange teachings of the 
Church. 
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The Urst important day was the tenth day of the first 
month, which came on Saturday, the Jewish Sabbath. It 
was on this day the paschal lamb was chosen, and Jesus 
made His triumphal entrance into Jerusalem, riding on the 
"colt, the foal of an ass/' It was on this day that the price 
for the betrayal of Jesus was fixed. 

The second day of importance was the next day, which 
was "the morrow after the Sabbath," when the priest waved 
"a sheaf of the first-fruits," and sacrificed a lamb for a 
burnt offering. This was the eleventh day of the first 
month, and Sunday, the first day of the week. It was in the 
middle of this prophetic week of days that Jesus was cruci- 
fied. It was fifty days from this day till Pentecost, and also 
to the day manna fell when Israel left Egypt. 

The third day of importance was the following Wed- 
nesday. It was the "preparation of the Passover," and the 
fourteenth day of the first month. This is the day on which 
the paschal lambs were slain, and Jesus was crucified. It 
was during the night of this day, which began at sunset 
Tuesday evening, that Jesus ate His last evening meal with 
His disciples, washed their feet, instituted the Lord's supper, 
and was betrayed by Judas. It was a night of deep gloom 
and darkness for both Jesus and His disciples. 

The fourth day of importance was the next day, being 
Thursday, and the fifteenth day of the first month. This 
was the first day of the feast of the Passover, when they be- 
gan to eat unleavened bread, and it was an annual Sabbath. 
No work could be done on this day. This was the first day 
and night Jesus was "in the heart of the earth." He was 
buried Wednesday evening at sunset, just as this day began. 
During that night, when Jesus rested in His tomb, the Jews 
ate the Passover. It was during this night the Jews were not 
allowed "to go out of the door of the house till the 
morning." It was after this night had passed that "the chief 
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priests and Pharisees came together unto Pilate" and asked 
him to place a guard at the Saviour's tomb. (Matt. 27 : 62- 
66.) 

The fifth day of importance was the following Satur- 
day, being the seventeenth day of the first month, and the 
Jewish weekly Sabbath. Jesus rose in the end of this Sab- 
bath. It was the third day Jesus was "in the heart of the 
earth," and the second Sabbath Jesus rested in the tomb. 
The first was the annual Sabbath, which came on Thursday, 
and the other was this Saturday, which was a weekly Sab- 
bath. It was on this day Jesus conquered death, and 
brought life and immortality to light. It was the same day 
of the month and week that Israel crossed the Red sea, and 
overcame the bondage of Egypt, which was a type of sin and 
death. 

The sixth day of importance was the next day, which 
was Sunday, and the eighteenth day of the month. It was 
on this day Jesus made His first appearance to His disciples 
after His resurrection. He rose from the grave "in the end 
of the Sabbath." The "end of the Sabbath" is the same 
time as the beginning of the first day of the week. The first 
day began when the Sabbath ended, and that was Saturday 
evening at sunset. Jesus appeared four times on this day. 
First to the two Marys Saturday evening, as recorded in 
Matt. 28. Then early in the morning to Mary Magdalene 
alone ; then to Peter and John on the way to Emmaus, and 
again in the evening to "the eleven and them that were with 
them," in the upper room. It was forty days from this day 
that Jesus made His ascension, and "was parted from them 
and carried up into heaven." 

The seventh day worth noting was the following Wed- 
nesday, the twenty-first day of the first month. It was an 
annual Sabbath, and the last day of the feast of the Pass- 
over, during which the Jews could not come near leaven, 
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nor approach a dead person or grave. It shows why the 
apostles were so reluctant in going to the Saviour's tomb. 
This was the day Israel came to Marah, where the water 
was bitter. 

The eighth day of importance brings us to the twenty- 
seventh day of the second month. It came on Thursday, 
and was forty days after the resurrection of Jesus, and three 
days before the day of Pentecost. The Jews had gathered 
at Jerusalem to attend the feast. All the apostles were 
there. The following day was Friday, and the only day left 
to prepare for the feast, because the next day was Saturday, 
the Jewish Sabbath, and the following Sunday was the day 
of Pentecost, which was also an annual Sabbath. Jesus led 
His disciples to Bethany, and said to them, "Yt shall be bap- 
tized with the Holy Ghost, not many days hence." "And he 
was taken up, and a cloud received him out of their sight." 

The ninth, and last day of importance, came "when the 
day of Pentecost was fully come." When Jesus ascended 
the day had already partly come ; it was then the time to pre- 
pare for the feast. Pentecost came on Sunday, and on the 
thirtieth day of the second month, being just three days 
after the ascension of Jesus. It came just fifty days "from 
the morrow after the Sabbath," when the priest waved "a 
sheaf of the first-fruits," and exactly forty-three days after 
the resurrection of Jesus; not fifty days as is commonly 
taught, because the fifty days to Pentecost were counted 
"from the morrow after the Sabbath," that came a week be- 
fore the resurrection of Jesus. This makes the time between 
the resurrection and Pentecost one week less than fifty days, 
which is forty-three days. Pentecost was counted from the 
morrow after the tenth day of the first month, and Jesus ap- 
peared on the morrow after the seventeenth, just one week 
later. The first day of Pentecost could not have come at the 
time of the resurrection of Jesus, as is commonly taught, be- 
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cause that occurred during the feast of the Passover, when 
they were forbidden to eat leavened bread. They were en- 
joined to eat leaven with the first-fruits. It would have been 
impossible to do both at the same time. 

''the first of the first-fruits.'' 

By not understanding the meaning of the feasts, and 
what they typify, the Church has been kept equally ignorant 
as to the typical meaning of leaven, the use of which was 
enjoined in one feast, and forbidden in the other. The com- 
mon teaching that leaven is always a type of sin, seems 
clearly unscriptural, and has caused much confusion; be- 
cause the Scriptures cannot be harmonized with it. Let us 
endeavor to find the typical meaning, in the seeming strange 
command to use leaven in one feast, and forbidding its use in 
the other; and the meaning of 'the ''first-fruits'' and the 
^'first of the first-fruits;" and also the Passover and Pente- 
costal lambs. In order to get a clear understanding, it is 
necessary to know the order in which the offerings were 
brought and presented. 

Imagine a company of Jews on the way to Jerusalem to 
attend the feast of the Passover. It is in the Spring of the 
year, about the time of the vernal equinox, when day and 
night are equal, and the weather is mild and warm. The 
forests are green, flowers in bloom, and the early fruits are 
just beginning to mature. It is Springtime in her prime. 
■''The flowers appear in the earth ; the time of the singing of 
birds is come, and the voice of the turtle is heard in the land. 
The fig tree putteth forth her green figs, and the vine with 
the tender grapes give a good smell." As they journey, 
each carries in his hand what seems to be a large bouquet, 
which is made up of heads of barley and wheat, blades of 
corn, etc., interspersed with flowers. Each has endeavored 
to arrange his in the most attractive and tasteful way ; and 
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being much admired, it is handled with great care. It is "the 
first of the *first-f ruits," the priest waved in the temple, "on 
the morrow after the Sabbath,'' just preceding the feast of 
the Passover. Little 'did they think that what they carried in 
their hands, and so much admired, was a type of Christ, 
"the first born from the dead," the Messiah they were look- 
ing for, who was to be admired as "the rose of Sharon, and 
the lily of the valley." As they admired their first-fruits, so 
the Christian will admire Christ, "when he shall come to be 
glorified in his saints, and to be admired of all them that be- 
lieve in that day." But besides the first-fruits, each com- 
pany led with them two first-born lambs, without blemish. 
The one was the paschal lamb, which was set apart when 
they arrived at Jerusalem, on the tenth day of the first 
month, and kept till the afternoon of the fourteenth, when it 
was killed and roasted without breaking a bone, and eaten 
the following night, being the night of the fifteenth, which 
was the beginning of the feast of the Passover. This lamb 
was eaten with unleavened bread, and bitter herbs, while 
standing, with shoes on their feet and staff in hand, during 
the first night of the Passover feast. 

It is commonly believed and taught that the Jews had a 
kind of "sop" in which they dipped their bread and that they 
drank wine at this feast while eating the paschal lamb. We 
can find no authority in the Bible for such teaching. The 
"sop" is not so much as mentioned in the Pentateuch, and 
the use of wine is never spoken of in connection with the 
feast of the Passover. The word wine occurs seven times 
with "first-fruits," and ten times with "tithes," or "offer- 
ings" of fruits or grain. But the offerings of "first-fruits" 
were made in connection with the feast of Pentecost, where 
the use of leaven wsls' enjoined, and not the Passover, when 
leaven was forbidden. 
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It appears tliat honey was forbidden in meat offerings^ 
because it was liable to ferment. Then what consistency in 
using fermented wine ? New or sweet wine would be more 
liable to ferment than honey. 

There is good authority going to show that wine was 
used when leavened bread was not prohibited ; but those who 
teach its use during the feast of unleavened bread, cannot 
produce a single text in either the Old or New Testament, to 
support their theory. What occurred during the night of 
Jesus' betrayal, when He instituted the Lord's Supper, avails 
them nothing, because that took place on the night of the 
fourteenth, which was twenty-four hours before the feast 
of the Passover began. Leavened bread was not forbidden 
till the night following the institution of the Lord's Supper. 
The fact that wine was used on the night of Jesus' betrayal 
is strong proof that John was right when he said this supper 
came "before the* feast of the Passover." Wine typifies joy 
and gladness, but unleavened bread is called the "bread of 
affliction." To use both at the same time would make a 
strange mixture of rejoicing and sorrow. If our Church 
authorities had not mistaken the night of the betrayal of 
Jesus for the first night of the Passover, we probably never 
would have heard of the use of wine during the feast of un-^^ 
leavened bread. 

TYPE OF THE ^FIRST-FRUITS.'' 

But this lamb which they chose or set apart on the tenth 
day of the first month was also a type of Christ, but it typi- 
fied Him in a different way from "the first of the first- 
fruits." It was a type of "the Lamb of God which taketh 
away the sin of the world." This lamb had to be eaten by 
the Jews with the "bread of affliction." So must the Chris- 
tian eat the body of Christ in a spiritual sense. "I am the 
living bread which came down from heaven ; if any man eat 
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of this bread, he shall live forever ; and the bread that I will 
give is my flesh, which I will give for the life of the world." 
We must also eat with it the bread of affliction. "And ye 
shall be hated of all men, for my names sake, but he that en- 
dureth to the end shall be saved." "Love your enemies, 
bless them that curse you, pray for them that despitefuUy 
use you, and persecute you." It is not possible to live a 
Christian life and be at peace with the world. "Know ye not 
that the friendship of the world is enmity against God? 
whosoever therefore will be a friend of the world is the 
enemy of God." The more one is reconciled to the world, 
the further he is from God. The more the world hates a 
man, without a cause, the nearer he is to God. "If ye were 
of the world, the world would love his own ; but because ye 
are not of the world, but I have chosen you out of the world, 
therefore the world hateth you." The Christian must eat 
the bread of affliction. "Whom he loveth'he chastens and 
scourgeth every son whom he receiveth." The stones that 
go into the spiritual temple must be polished and prepared, 
before they are placed in the salvation walls of the great 
city. This fact is typified in the building of the temple. 
''^The house, when it was in building, was built of stone made: 
ready before it was brought thither: so that there was 
neither hammer, nor ax, nor any tool of iron he^rd in the 
house, while it was in building." The Christian's: trials and 
chastisements are the cutting of the chisel and the stroke of 
the hammer in the hands of the Great Workman, preparing 
us for a place in that great temple of which Christ is "the 
head of the corner." 

But the Jews brought with them, to the feast of the 
Passover, another lamb, which they offered as a burnt offer- 
ing "on the morrow after the Sabbath," preceding the feast 
of the Passover, when they presented the sheaf of the first- 
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fruits. But this lamb was not eaten, like the paschal lamb, 
for it was burnt. 

In this lamb we have another type of Christ, and wholly 
unlike the "first-fruits," or the paschal lamb. This lamb 
was a type of the destruction of the carnal mind in Jesus. 
Just fifty days after this lamb was offered came the day 
of Pentecost, when seven just such lambs were sacrificed, 
and in the same way. They also brought their "first-fruits*' 
at this time. The ''first of the first-fruits" were brought 
with the first lamb on the Sunday just preceding the feast 
of the Passover. The "first-fruits" and the seven lambs 
were brought just fifty days after "the first of the first- 
fruits," which was the day of Pentecost. 

Before seeking the typical meaning of the lambs, let us 
first find the meaning of the two "first-fruits." It does not 
seem reasonable that "the first of the first-fruits," and the 
"first-fruits" should typify the same thing. They are not 
called by the same name nor offered at the same time. This 
is also true of the one lamb that was offered with the "first 
of the first-fruits," and the seven lambs that were offered 
fifty days later with the "first-fruits." We have already 
shown that "the first of the first-fruits" were a type of 
Christ. It is evident that the "first-fruits" offered with the 
seven lambs were a type of the Church. The Christian is a 
"first-fruit," but not "the first of the first-fruits." He is 
called a kind of first-fruit. "Of his own will begat he us 
with the word of truth, that we should be a kind of first- 
fruits of his creatures." (James 1 : 18.) The Christian is a 
first-fruit, but Christ is the first-fruit. "But now is Christ 
risen from the dead, and become the first-fruits of them that 
slept." "But every man in his own order; Christ the first- 
fruits; afterwards they that are Christ's at his coming." 
Christ is already risen, and the Christian will rise "at his 
coming/* which will be at the beginning of the millennium. 
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The resurrection of the world comes a thousand years later. 
"The rest of the dead lived not till the thousand years were 
fulfilled." This shows that Christ and the Church are both 
"first-fruits/' But Christ is the ''first of the first-fruits," 
because He is "first born of every creature." As Eve fol- 
lowed Adam in the generation of mankind, so the Church 
follows Christ, the second Adam, in the regeneration of the 
world. But if the Church is to Christ, and the regeneration 
of the world, what Eve was to Adam and the generation of 
mankind, what a glorious future for the world, and what an 
unspeakable blessing to be a Christian. 

"First-fruits" suggests a coming harvest. If Christ 
and the Church are only the first-fruits of the harvest, then 
what will the harvest be? The first-fruits have a part in the 
first resurrection. "Blessed and holy is he that hath part in 
the first resurrection, on such the second death hath no 
power, but they shall be priests of God and of Christ, and 
shall Teign with him a thousand years." "The rest of the 
dead lived not again till the thousand years were fulfilled." 
"These were redeemed from among men, being the first- 
fruits unto God, arid unto the Lamb." 

THE PENTECOSTAL LAMBS. 

We now come to the typital meaning of the Iambs that 
were offered with the "first-fruits." We have already seen 
that the one lamb offered with "the first of the first-fruits" 
was a type of Christ ; and it seems clear that the seven lambs 
offered fifty days later were a type of the Church of Christ. 
The seven lambs typify the seven churches of revelation. 
Let it be observed that those sacrifices were wholly unlike 
the paschal lamb, for that offering was eaten, but the Pente- 
costal lambs were burnt. It seems evident that the first lamb 
typified something in Christ, and the seven lambs the same 
thing in the Church, in a similar way that the "first of the 
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first-fruits," and the "first-fruits/* typified Christ and the 
Church. The first-fruits showed the order of Christ and 
His Church, but the Pentecostal lambs typify the destruction 
of sin in both Christ and the Church. "Without shedding 
of blood there is no remission of sins," is as true now a^ it 
ever was. But it is not literal blood that must be shed, "for 
it is impossible that the blood of bulls and of goats shpuld 
take away sins." Those animals were only types of the real 
victim that must be killed, which is the "carnal mind" in 
man, which is not "subject to God, neither indeed can be." 
As the lambs were killed and burned, so must this "body of 
sin" in man be crucified and buried. "Whosoever shall seek 
to save his (carnal) life shall lose it; and whosoever shall 
lose his (carnal) life shall preserve it" (eternal life). "He 
that loveth his life shall lose it; and he that hatheth his life 
in this world shall keep it unto life eternal." "Because the 
* carnal mind is enmity against God, for it is not subject to 
the law of God, neither indeed can be." As the carnal man 
dies the spiritual man becomes alive. 

Paul calls the carnal mind "the body of sin," and "the 
body of death." The destruction of sinful life principles 
constitutes the growth in Christian life. This is the true 
measure of the spiritual man. "To be carnally-minded is 
death, but to be spiritually-minded is life and peace." In the 
type the lambs represent the victim which must be destroyed 
in order that man may be reconciled to God. It is the carnal 
mind, sin principles, or animal life in man. The destruction 
of the carnal mind in man means more than ceasing to do 
wrong acts. It involves the destruction of that sin principle 
in us which leads us to do wrong acts. When the carnal 
mind is destroyed, good acts will as naturally follow as that 
a good tree brings forth good fruits. There is no better test 
of a Christian character than for a man to endure persecu- 
tion without resenting the wrong, and returning good for 
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evil. Such a man proves by his acts that he has overcome 
the carnal mind that was in him; that he possesses a peace 
the world knows nothing of, and that his life is hid with 
Christ in God. 

As the lambs were killed and destroyed, so must the 
Christian crucify and destroy the carnal mind that is in him. 
We must overcome sin, even as Christ overcame. This is 
what is meant by the Christian bearing his ''daily" cross^ 
"dying to sin," and being "crucified with Christ." Cruci- 
fixion is a lingering and painful death, but if we wish an 
"abundant entrance into the everlasting kingdom of our 
Lord and Saviour Jesus Christ," and to reign with Him in 
glory we must be crucified with Him, not He for us, or in 
our stead. There were three crosses on Calvary, one for 
Christ, one for the Church and one for the world. We 
must overcome sin, even as Christ overcame sin. Let us not 
be deceived. We may sing, "Jesus paid it all, all the debt I 
owe," from the cradle to the grave, and pray each day that 
He may do so, but unless ^we bear the pain of the cross and 
reproach of the world, and do all in our power to overcome 
and crucify the sin principles in us by learning to love our 
enemies, even as Jesus loved His enemies, we will wake up 
in eternity and find the debt is not paid. "Faith without 
works is dead." There is no promise to any but overcomers. 
The carnal mind must be crucified; Jesus did it, and He is 
our example in cross-bearing, and we must follow Him. 
We must do this in ourselves as Jesus did in Himself. "He 
that loveth father or mother more than me is not worthy of 
me ; and he that loveth son or daughter more than me is not 
worthy of me. And he that taketh not his cross and fol- 
loweth after me is not worthy of me." "To him that over- 
cometh, will I grant to sit with me in my throne, even as I 
also overcame and am set down with my father in his 
throne." Jesus fulfilled the type in the first lamb by over- 
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coming sin in Himself, and the Church must fulfill it in the 
other seven which were offered on the day of Pentecost. 
The cross is the only way to the crown. We must "work 
out our salvation (from sin) with fear and trembling." We 
must "endure afflictions" and "endure hardness as a good 
soldier of Jesus Christ." We must not only k'ill the "carnal 
mind" in us, which is "enmity against God," but we must 
also be "baptized with fire," and so burn "the body of sin," 
as the lambs were burnt. We cannot sail to heaven on 
"flowery beds of ease," by singing "Jesus paid it all, all the 
debt I owe," and "What a friend we have in Jesus, all our 
sins and griefs to bear." It costs pain, sacrifice, and effort 
to be religious, but "the sufferings of this present time arc 
not worthy to be compared with the glory which shall be 
revealed in us." 

JESUS OUR EXAMPLE AND FRIEND. 

Jesus came on earth "in the likeness of sinful flesh," 
that He might "condemn sin in the flesh." He was "in all 
points tempted, like as we are." He "suffered being 
tempted," and "he was touched with the feeling of our in- 
firmities." While the fatherhood of Jesus was from above, 
He was born of a woman, and so partook of the sinful 
nature of man. He was a God-man because He partook of 
the nature of both God and man. This is why He could be 
tempted as we^re tempted. But Jesus did not yield to the 
temptations of the flesh ; He daily crucified the carnal mind, 
and "abolished in his flesh the enmity" against God which 
were "evil thoughts, adulteries, fornication, murders, thefts,, 
covetousness, wickedness, deceit, lasciviousness, an evil eye,, 
blasphemy, pride, and foolishness." Those are the things. 
Jesus crucified in Himself, and in so doing He "abolished 
death (in Himself) and brought life and immortality to* 
light through the gospel." Jesus accomplished more in. 
Himself, and for mankind, in the forty days' temptation in: 
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the wilderness when He overcame the temptations of the 
devil, and said, "Get thee behind me, Satan," than He did on 
the Roman cross. "In that he died, he died unto sin." 

Jesus is our example; we must crucify the carnal mind 
in us as He did in Himself. He has shown us how to die the 
deatTi of the righteous by showing us how to live a righteous 
life. This is the way Jesus "brought life and immortality 
to light." The Bible nowhere teaches that Jesus was our sub- 
stitute, and was crucified for us, or in our stead. It does teach 
that He is our ^'example," and the "way'' to eternal life. We 
must follow Him in cross-bearing and fulfill the type of the 
Pentecostal lambs "Because Christ also suffered for us, leav- 
ing us an example, that we should follow his steps." The 
Christian must show his faith by his works, not by his pro- 
fession. 

No, Jesus does not bear any of our "sins and griefs," 
but He does what is infinitely better for us in thai He helps 
us to bear our own sins and griefs. Jesus is to the Christian 
what a mother is to her child just learning to walk. He can 
no more bear our sins than the mother can walk for her 
child. But bless His holy name, when we are tempted and 
fall He is at our side, and ready to help us make another 
effort to overcome sin, just as the mother helps the child to 
walk. For He is "a friend that sticketh closer than a 
brother," and He is willing and able to help us. "For in 
that he himself hath suffered, being tempted, he is able to 
succor them that are tempted." How often the Christian 
achieves his greatest victories over sin when he feels him- 
self the weakest. Loaded down with infirmities, reproaches, 
necessities, persecutions and distresses, he cries mightily 
unto the Lord ; and when nothing but despair seems before 
him a mysterious hand sets him on his feet, and whispers, 
"My grace is sufficient for thee." Immediately we realize 
that we have won a great victory over the tempter. The cry 
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of despair is now turned into shouts of victory. The strug- 
gle has made us stronger, and given us courage for the next 
battle with sin. Jesus does not bear our sins for us, but He 
helps us to destroy sin in us, and rejoices over our victories^ 
because each victory makes us more like Him. He spurs us 
on to more victory, when He says, "to him that overcometh 
I will grant to sit with me in my throne, even as I also over- 
came, and am set down with my father in his throne." 

K the mother should always carry her child, and Jesus 
carry our sins, the child would never learn to walk, and the 
Christian would never learn to bear the cross, or "mortify 
the deeds of the body.". A Christian's life is a constant war- 
fare with sin, but the Captain of our salvation never allows 
us tu be tempted more than we can endure. 

The doctrine that a man can sin and repent, and that the 
Lord will wash away his sins each time he repents, and that 
without his knowledge, has no support in the Bible. As well 
might one say we could be crucified without knowing it. 
Sins are not washed away that easy. If we are not willing 
of our own free will to be "crucified with Christ" by endur- 
ing hardness, temptations, persecutions, tribulations, and by 
so dDing "cause the outward man to perish," and yet "re- 
new the inward man day by day," God will do it for us ill 
"due time," for He has said He would wipe away all sins. 
But you can depend on this one thing, that you will know 
it when He does it, for that day will "bum as an oven." Do 
not think that because God loves you and cares for you you 
can sin with impunity and God will freely pardon and 
cleanse you for simply the asking. We must be judged "ac- 
cording to the deeds done in the body." "Whatsoever a 
man soweth that shall he also reap.*' The worse the disease 
the more severe must be the remedy. It costs a mighty 
struggle with sin and temptations to be a Christian; but it 
costs infinitely more to live in sin and not be a Christian. 
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THE TYPICAL MEANING OF LEAVEN. 

We have now learned the typical meaning of the ''first- 
fruits," and the Pentecostal lambs, and also of the paschal 
lamb. Now we come to the strange fact that while the Jews 
were enjoined to eat leavened bread with the "first-fruits," 
they were forbidden to come near leayen when they ate the 
Passover. That there is a typical meaning in this no 
thoughtful Bible student will deny. It is commonly taught 
that leaven is always a type of sin; but this must be error 
because its use was as much commanded in the Feast of 
Weeks as it was forbidden during the feast of the Passover. 
If the Lord has revealed the typical meaning of the use of 
leaven in the one feast, and the lack of it in the other, let 
us endeavor to find it. 

We notice a marked difference between the feast of the 
Passover and the feast of weeks. The latter seems to be a 
type of the Church of Christ, and the former of the "Church 
in the wilderness," or Jewish Church. 

That Pentecost was a type of the Christian Church 
seems clear. It came on the very day on which the Church 
was instituted. It came at the time the "first-fruits" were 
offered ; and the Christian is a "ftrst-fruit/' Peter preached 
the first Christian sermon on this day, and the Church be- 
came a body of which Christ is the head on Pentecost. But if 
Pentecost was a type of the Christian Church, then why may 
not the Passover be a type of the Jewish Church ? 

Israel became a great nation in Egypt, but was without 
head or organization till Moses led them out of bondage. At 
this time Moses became the head of the Jewish Church, and 
its lawgiver, in the same way as Christ became the head of 
the* Christian Church and its lawgiver. Moses was a type 
of Christ. He gave the old covenant to the Jewish Church, 
and Christ gave the new covenant to the Christian Church. 
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Moses was made the head of the Jewish Church during the 
Passover week. It was during this week that the Jews were 
"baptized unto Moses, in the cloud and in the sea." On the 
day of Pentecost, Christians were baptized "in the name of 
Jesus Christ." Moses was the head of the "Church in the 
wilderness," as Christ is the head of the Christian Church. 

But what distinction is there between the Jewish and 
Christian Church that can be typified by the use of leaven in 
the one and the lack of it in the other? If we can learn this 
we solve the leaven question. We notice that the Christian 
Church is many times typified by a woman in the Bible. A 
pure woman is a type of the true Church, and a lewd woman 
of the apostate church. But the Jewish Church is never 
typified by a woman at all. May not the' reason for this be 
that a woman is fruitful and increases ? The Jews were lim- 
ited to the twelve tribes of Israel. In the parable of the 
leaven, it was a woman that put the leaven into the three 
measures of meal, until the whole was leavened. In this 
parable the woman is the Church and the leaven is the 
Gospel. So leaven is surely not a type of sin in 'this place. 
What the three measures of meal typify is not plainly stated. 
There is evidently a hidden meaning in the three measures 
of meal, because this parable is repeated in the New Testa- 
ment, and there are three measures of meal each time. We 
fear that if our Bible commentators should endeavor to ex- 
plain what even one of the measures of meal typified, it 
would spoil many of their books and a good many Church 
theories. But we are not discussing the meaning of, the 
three measures of meal. It is the meaning of the leaven 
that was put into each measure of meal that we are now 
seeking to find. There seems to be much similarity between 
the Gospel and leaven. The Gospel is to do the very thing 
that leaven does. As the leaven permeated and changed 
each measure of meal, so the Gospel is eventually to change 
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the world, until "they shall teach no more every man his 
neighbor, and every man his brother, saying know the Lord ; 
for they shall all know me, from the least unto the greatest 
of them, saith the Lord." "All flesh shall know that I the 
Lord am thy Saviour and thy redeemer, the mighty one of 
Jacob." Yes, even "the heathen shall know that I the Lord 
do sanctify Israel when n^y sanctuary shall be in the midst 
of them for evermore." We see by this that the Gospel is 
eventually to do for the world what the leaven did for the 
three measures of meal. This certainly is a broad hint that 
the use of leaven, which was enjoined during the ffeast of 
Pentecost, was a type of the spreading of the Gospel. Now, 
if we should find that the Jewish Church was the very op- 
posite of the Christian Church; that while the one was to 
reach out and include the whole world, the other was re- 
stricted and confined to but a few people, and very limited 
territory, we should begin to see why leaven was forbidden 
during the feast of the Passover, which was a type of the 
Jewish Church. 

Strange as it may seem, the Jewish Church was almost 
wholly limited to the twelve tribes of Israel. There were 
but few prosel)rtes in the Church ; neither was there any spe- 
cial eflFort made to get members outside the twelve tribes. 
Even Jesus, when He sent forth His disciples to preach, 
said, "Go not into the way of the Gentiles, and into any city 
of the Samaritans enter ye not, but go rather to the lost 
sheep of the house of Israel." "I am not sent but unto the 
lost sheep of the house of Israel." The ministry of Jesus 
was wholly confined to the Jews, and the Jewish Church was 
confined to a warm climate, where men could do without 
fire on the Sabbath^ which they were not permitted to build. 
Besides this, the Jewish Church was limited to Palestine, 
and its vicinity, because all the Jews were compelled to go 
up to Jerusalem and worship three times each year. They 
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could not live at any. great distance from Jerusalem and do 
this. It seems to be clearly evident from this that prohibit- 
ing leaven during the feast of the Passover, typified, that 
the Jewish Church was to be limited and confined to a small 
territory, and but few chosen people, while the use of leaven 
pn the day of Pentecost showed the spreading of the Gospel 
till it covered the whole earth. Surely thS Jewish feasts are 
full of the Gospel of Jesus Christ. In a strange and won- 
derful way the Old Testament unfolds the meaning of the 
New. • 

THE THREE MEASURES OF MEAL. 

During the feasts of the Passover and Pentecost there 
were three burnt offerinjgs: *'Two young bullocks, one ram 
^n^ seven lambs." Our limited space forbids discussing the 
typical meaning of the two bullocks and the ram. We will 
only suggest, in passing, that there seems to be a close re- 
lation between the three burnt offerings and the three meas- 
ures of meal in which the woman hid the leaven. The num- 
ber three is used in a strange way in this connection. There 
were three crosses on Calvary; the Bible speaks of three 
worlds : "the world that was," the "world that is," or "the 
present evil world," and "the world to come,' wherein 
dwelleth righteousness." There are three parables of the 
lost and found. The lost silver, the lost sheep, and the lost 
son. Jesus raised just thr^e from the dead: Jairus* child, 
the widow's son, and Lazarus. There is a seeming strange 
connection between the parables of the lost and found and 
the three that Jesus raised from the dead. The child is like 
the lost silver. It does not realize its lost condition, nor is it 
in any way to blame for being lost. The widow's son is like 
the lost sheep, which is stupid and easily led astray. Lazar- 
us was like the prodigal son; they were both free moral 
agents. The prodigal son left his father's house of his own 



200 THREE PROPHETIC DAYS: OR 

free will. The husks of sin and the companionship of swine 
made him bitterly repent of his rash act. Ragged and 
hungry, he begins to realize his condition, and what he had 
lost by leaving home. With a broken and contrite heart, he 
says : "I will arise and go to my father, and will say unto 
him. Father I have sinned against heaven and before thee, 
and am no more worthy to be called thy son, make me as 
one of thy servants." Once he was too proud and haughty 
to be an obedient son, but now he would be glad to be a 
servant. Trembling with fear and shame, he goes home, and 
to his surprise learns that his father's affections towards 
him had never changed. Instead of the expected and de- 
served reproof there came the kiss of affection, the robe of 
righteousness, and a feast of rejoicing. Happy surprise. 
But prodigals are not sent for, they must return of their own 
accord. Prodigals are willful sinners and must repent. The 
lost sheep was sought for, and when found it was carried 
home. It had strayed away from home, but it was not a 
willful act on its part and so was not to blame. The lost 
silver and the lost child never strayed away, they were al- 
ways at home, only mislaid ; all they needed was a change in 
place or condition. 
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CHAPTER Vn. 

SUNDAY APPEARS IN TYPES. 

We now come back to the Sunday question; and it 
seems that what we have learned concerning the feast of the 
Passover and of Pentecost should give us much light. We 
have seen that there is a marked distinction between the 
Jewish and the Christian Church. The day the Jewish 
Church was established was the Saturday they crossed the 
Red sea, when they were "baptized unto Moses in the 
cloud and in the sea." The day the Christian Church was 
established was that Pentecostal Sunday when "about three 
thousand souls were baptized in the name of Jesus Christ." 
By this we see that one is a Saturday, and the other a Sun- 
day institution. It would seem reasonable from this that the 
Christian Church should keep the first day of the week for 
the same reason that the Jewish Church kept the last day 
of the week. 

But there are many things in the Bible that plainly 
typify that Sunday is to be the rest day of the Church. 
Everything points to the first day of the week as an im- 
portant day. The following facts cannot be explained on 
any other theory than that the Church is a first day institu- 
tion and that Sunday is and should be its rest day : 

First. "The first of the first-fruits," and also the "first- 
fruits" were always offered "on the morrow after the Sab- 
bath," which was Sunday, There must have been a purpose 
in this. Besides this the day of Pentecost always came on 
Sunday; no doubt for a good reason. 
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Second. Manna fell for the first time on Sunday; and 
the Christian Church was established on Sunday, the first 
day of the week. 

Third. Christ made His first appearance to His disci-* 
pies after His resurrection on Sunday. This was an im- 
portant event, and shows that the time of the resurrection of 
Jesus was typical of the time of the resurrection of the 
world. As Christ arose in the end of the seventh day, so is 
the resurrection of the world to come after the millennium, 
which is the seventh thousand year day. 

Fourth, The year of jubilee always came on the mor- 
row after the seventh Sabbath of years, which was also the 
first day of a new week of years, and a type of the rest pre- 
pared for the people of God. 

Fifth. The second resurrection is to follow the millen- 
nium, which is commonly conceded to be the seventh thous- 
and year from creation. We are told that "the rest of the 
dead lived not till the thousand years were fulfilled." So the 
second resurrection comes at the beginning of a new week. 
This shows that the time of Jesus' resurrection was typical 
of the time of the resurrection of the world. Jesus rose "in 
the end of the Sabbath," and the last resurrection comes in 
the end of the millennium, which is the seventh thousand 
year day. 

Sixth. The Jews had to circumcise their children on 
the eighth day. This is again the morrow after the seventh 
day. The fact that the Jews were compelled to circumcise 
their children at just such a time has no doubt a hidden 
meaning. Circumcision was a sign of the circumcision of 
the heart. The act was prophetical of the fact that the Lord 
has purposed to curcumcise the heart of the world. "The 
Lord thy God will circumcise thine heart." This means 
that the Lord has purposed to change man's heart, and give 
him a new heart to love and serve Him. "I will give them 
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an heart to know me, that I am the Lord ; and they shall be 
my people, and I will be their God ; for they shall turn unto 
me with their whole heart." The time for circumcision 
being fixed, shows that the ceremony was not only typical of 
the fact that the Lord means to change the heart of man, but 
it also shows the time when the Lord purposes to do it. No 
doubt the eight days were prophetic, and thousand year 
days ; for then the eighth day follows the millennium which 
is the seventh thousand year day. This brings us to the time 
of the resurrection and judgment of the world; for the 
jiidgment of the world is after death and the resurrection of 
the world, not before death, as some teach, for ''It is appoint- 
ed unto man once to die, but after this the judgment.'* 
(Heb. 9:27.) The judgment will consist of trials that 
will lead men to God, like the prodigal son. "I (Christ) 
will go and return to my place (with God) till they acknowl- 
edge their offence, and seek my face ; in their affliction they 
will seek me early." (Hosea 5: 15.) When the blindness 
that has happened to Israel is taken away "they will come 
weeping, and with supplications will I lead them." In that 
day they will say to each other, Come and let us return 
unto the Lord ; for he hath torn and he will heal us ; he hath 
smitten and he will bind us up." The Jews have been torn 
to pieces as a nation, and they have been smitten and scat- 
tered over the world as a people ever since they crucified 
Jesus. The request of the Jews, when they crucified Jesus, 
to let "His blood be on us, and on our children," has been 
fearfully answered. But this is not to continue, for the 
prophet says, "After two days he w*ll revive us, in the third 
day he will raise us up, and we shall live in his sight." 
(Hosea 6:2.) ^That the days here spoken of are prophet- 
ical, seems clear. The third day "when He will revive us," 
no doubt refers to the millennium, which endures a thousand 
years, during which the devil is to be bound, sin restrained,. 
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and the world prepared for the resurrection of the dead. If 
this theory is correct, then two days from the rejection of the 
Messiah brings us to the millennium, or revival day. Since 
'*the rest of the dead lived not till the thousand years were 
fulfilled," it brings the resurrection and judgment at the end 
of the thousand years. Since the millennium comes the 
seventh thousand year day, it brings the judgment of the 
world, which is to follow the millennium on the eighth day. 
It was on the eighth day the Jews were to circumcise their 
children. Circumcision was a painful process^ and a sign of 
the circumcision of the heart, which the Lord has purposed 
to bring about during the judgment which comes on the 
-eighth thousand year day. The circumcision of the heart, or 
judgment day will also be painful, for "that day will bum 
as an oven," but "all Israel shall be saved, yet so as by fire." 
It will be like the day of Israel's trouble, when Joseph made 
himself known to his brethren. The eighth day is the first 
day of a new week, and since the world is to be circumcised 
at heart on the eighth day, man becomes reconciled to God, 
and enters into rest on the first day of a new week. The time 
of Jesus' resurrection was also typical of the resurrection of 
the world, for as Jesus rose in the end of the third day, so 
'''in the third day he shall raise us up, and we shall live in his 
sight." The set time of the Jewish circumcision was no 
doubt prophetical of the "set time" for the circumcision of 
the world. It is in this way that the Lord has revealed to 
His servants His time and plan for the salvation of the 
world. "Produce your cause, saith the Lord; bring forth 
your strong reasons, saitn the king of Jacob. Let them 
"bring them forth, and shew us what shall happen ; let them 
shew the former things, what they may be, that we may con- 
sider them, and know the latter end of them : or declare to us 
things for to come." (Isa. 41 : 21, 22,) 
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Seventh, There seems to be almost conclusive proof 
that the public ministry of Jesus commenced in September, 
and at the beginning of a week of years, and continued three 
years and a half. Let it be remembered that the Jews had 
weeks of years as well as weeks of days, every seventh year 
was a Sabbath, as well. as every seventh day. Labor was 
wholly suspended on the seventh year, the same as on the 
seventh day. It apears that Jesus was not only crucified in 
the middle of a week of days, but also in the middle of a 
week of years. If this be true, then His ministry should, 
and in fact must have commenced with the beginning of a 
week of years, if it lasted three years and a half, as is com- 
monly believed and taught. 

MINISTRY OF JESUS THREE YEARS AND A HALF. 

That Jesus' public ministry endured three years and a 
half is shown by the fact that He attended four Passovers 
during that time. The first Passover Jesus attended during 
His ministry came soon after the marriage at Cana. "After* 
this he went down to Capernaum, he and his mother and his 
brethren, and his disciples, and they continued there not 
many days. And the Jews' passover was at hand, and Jesus 
went up to Jerusalem." (John 2: 12, 13.) "Now when he 
was in Jerusalem at the Passover, in the feast day, many 
believed in his name when they saw the miracles which he 
did." After this Passover Jesus and His disciples went into 
the land of Judea, where John was baptizing. (John 3 : 22.) 
From there "He left Judea and departed again into Galilee." 
(Jno. 4: 3.) About nine months after the first Passover, 
Jesus said to His disciples, "Say not ye, there are yet four 
months, and then cometh harvest?" (Jno. 4: 35.) Jesus 
was in Samaria at this time. "After two days he departed 
thence and went into Galilee." (Jno. 4:43.) This oc- 
curred no more than three months before the second Pass- 
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over, because the harvest came between the feast of the 
Passover and the feast of Pentecost, and Pentecost always 
came fifty days after the Passover. Pentecost was known 
as the harvest feast. "Three times shalt thou keep a feast 
unto me in a year." "Thou shalt keep the feast of unleav- 
ened bread." This was the Passover, and began on the fif- 
teenth day of the first month. "And the feast of harvest, 
the fruits of thy labors, which thou hast sown in the field." 
This was Pentecost, or the harvest feast which came fifty 
days after the Passover feast. "And the feast of ingather- 
ing, which is in the end of the year, when thou gatherest in 
thy labor out of the field." (Ex. 23: 14, 16.) This was the 
feast of Tabernacles, and began on the fifteenth day of the 
seventh month, which is exactly six months after the Pass- 
over. The feast of Tabernacles was not the harvest feast, 
as is commonly taught, because it was "the feast of »n- 
gathering," and the ingathering always follows the harvest. 
The harvest is past before the ingathering begins. After 
John had said, "there are yet four months, then cometh 
harvest," he said, "After this there was a feast of the Jews ; 
and Jesus went up to Jerusalem." (Jno. 5: i.) This was 
now the second Passover since the opening of Jesus' public 
ministry. But there are those who teach that the ministry 
of Jesus lasted but one year, and that He was crucified on 
Thursday, who also deny that this text refers to the feast of 
the Passover. They seek to take advantage of the fact that 
the text does not plainly state that this was a Passover feast. 
To this we reply that the context proves that this was the 
second Passover, beyond a question, for it shows that this 
feast came after the first Passover had taken place, and dur- 
ing the four months preceding the harvest. "Say not ye, 
there are yet four months, then cometh harvest?" Since 
the only feast that came during the four months just pre- 
ceding the harvest was the feast of the Passover, the feast 
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spoken of could have been no other than the feast of the 
Passover. When John located this feast during the four 
months just preceding the harvest he virtually said it was 
the second Passover, because the Jews knew there was no 
other feast during that time. After this second Passover, 
Jesus returned to Galilee ; for "After these things Jesus went 
over the sea of Galilee, which is the sea of Tiberias," "And 
the Passover, the feast of the Jews, was nigh." (Jno. 6: 2, 
4.) This makes the third Passover. Six months after the 
the third Passover we find Jesus in Galilee again, for "he 
would not walk in Jewry because the Jews sought to kill 
him." (Jno. 7:1.) We know this was six months after the 
third Passover, because "the feast of Tabernacles was at 
hand." (Jno. 7:2,) This feast always came six months 
after the Passover. It is now just six months until the 
fourth and last Passover. During this time Jesus went up to 
Bethany, and raised Lazarus from the dead. "Then from 
that day forth they took council together for to put him to 
death. Jesus therefore walked no more openly among the 
Jews; but went thence into a country near the wilderness, 
into a city called Ephraim, and there continued with his 
disciples. And the Jews' Passover was nigh at hand; and 
many went out of the country up to Jerusalem before the 
Passover to purify themselves." (Jno. 11 : 53, 55.) "Then 
Jesus, six days before the Passover, came to Bethany," etc. 
This was the beginning of the fourth and last Passover. In 
the beginning of his book John holds up Jesus as "the Lamb 
of God, which taketh away the sin of the world," and so 
holding Him up as "our Passover," he followed Him from 
one Passover feast to another during the whole of His pub- 
lic ministry, and devotes nearly half of his book to what oc- 
curred at the last Passover, where the law and the prophets 
converge in that wonderful prophetic week, like the spokes 
in a wheel. 
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This shows conclusively that those who teach that the 
ministry of Jesus endured but one year are in error; because 
Jesus attended more than two passovers during His minis- 
try. This fact destroys the harmony to their theory. Their 
strongest arguments, made from astronomical calculations, 
showing that Jesus was crucified on Thursday, can easily be 
harmonized with Wednesday crucifixion, if their calculations 
are correct. It may be they have discovered the same truth 
through science that we have shown from the Bible; for it 
is possible that their Thursday and our Wednesday is the 
same time. The beginning of a day is an arbitrary thing, 
and by changing the beginning of the day we change the 
name of the day in other places. The length of a day is 
twenty-four hours or the time it takes the earth to turn on 
its axis. The beginning of the day is fixed by man, and it is 
now measured from what is known as the "international date 
line," running from pole to pole through the Pacific ocean. 
If you were to stand on this imaginary line with your face to 
the south, when it is Wednesday on your left, it would be 
Thursday on your right, for twenty-four hours each week. 
No doubt our friends who teach Thursday crucifixion have 
made their computation for the beginning of the day from 
this date line, which was not known when Jesus was cruci- 
fied. God has fixed no place on the earth for the beginning 
of days, but man has fixed this date line, for his convenience, 
since he has discovered that the earth is a globe. Since. this 
date line can be put any place man may choose, let us sup- 
pose it passed through a street running north and south 
through the middle of Jerusalem; then it will follow that 
whenever it is Wednesday on the east side of this street, it 
would be Thursday on the west side of the same street. 
Then if Jesus were crucified on the east side of this street, 
it would have been on Wednesday, if it were Thursday on 
the west side of the street, when the crucifixion took place. . 
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Suppose you now move this date line as far west as you 
could see tiie sun set from Palestine, then it would be Wed- 
nesday over the whole land of Palestine, and as much fur- 
ther west as the eye can see the sun set, which they then 
supposed to be the end of the day, which also made their 
date line. To them Thursday could not come till after the 
V/ednesday sun had set. The same time we call Thursday, 
when computed from the international date line, would be 
Wednesday if the date line were changed. We have no 
doubt if those who teach Thursday crucifixion, fix the right 
date line to compute from they will find the crucifixion came 
on Wednesday instead of Thursday. This could not inter- 
fere with astronomical calculations, because it would be the 
same time, only called by a different name. 

From this we also see conclusive proof that the Sabbath 
was no more holy than any other day of the week, for if it 
had been the Lord would surely have given us a date line, 
showing just when the day begun and ended. It will not 
do to say the day began at sunrise, because the sun rises and 
sets all the time. Neither did the Jewish Sabbath begin at 
sunrise. 

JESUS^ MINISTRY BEGAN IN SEPTEMBER. 

We think the Bible affords good authority for teaching 
that Jesus' public ministry endured just three years and a 
half, and that it commenced late in September. This brings 
the beginning of Jesus' ministry in the seventh month of the 
Jewish year, in which the great day of atonement came ; and 
Christ is the atoning sacrifice. The tenth day of this month 
was also the beginning of the year of jubilee, which always, 
followed the forty-ninth year, the same as the day of Pente- 
cost followed the forty-ninth day. The year of Jubilee al- 
ways came on the morrow after the seventh Sabbath of 
years, as the day of Pentecost came on the morrow after 
the seventh Sabbath of days. They both came on the first 
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day of the week. Pentecost came on the first day of a week 
of days, and the year of Jubilee came on the first day of a 
week of years. The year of Jubilee began in the fall of the 
year, about the time of the autumnal equinox, at the same 
time the old year began and ended, before Israel left Egypt. 
After the exodus the Jewish year began six months later, 
which brought the beginning of the new year in the Spring, 
about the time of the vernal equinox. This continued in 
this way from the time of the exodus until the conversion 
of Cornelius, when the seventieth prophetic week was ful- 
filled, at which time the Church turned to the Gentiles and 
Israel was cut off as a nation. From the time Israel ceased 
to exist as a nation, the Church kept Sunday, the Gentiles' 
rest day, because they were now under the Roman law, and 
were taught to "be subject to the power that be." In the 
fourth century an attempt was made to change the begin- 
ning of the Roman year to the birth of Christ. Through a 
blunder in calculating the year of Jesus' birth they missed 
the right time by about three years, and the right time of 
the year by about three months. The strange thing about 
this is that if those mistakes had not occurred, and the in- 
tended change in the year had really been made, our year 
would now begin and end in the Autumn at the s^me time 
the year began before the exodus. Whatever it may mean, 
there is a strange retaining and blending of the old and new 
year, from the time Israel left Egypt until the Jews ceased 
to exist as a* nation. Now, if Jesus began His ministry at ^ 
the beginning of the year of jubilee, then he also com- 
menced during an annual Sabbath, because the year of jubi- I 
lee always began during a yearly Sabbath. The year of 
jubilee always brought together two yearly Sabbaths, just 
as the day of Pentecost brought together two daily Sab- 
baths. There can be no mistake in this, because the Lord 
provided for just such emergencies, by a special blessing on 
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the land, on the sixth year before such an event. "Then 
will I command my blessing upon you in the sixth year, and 
it shall bring forth fruit for three years." This provided for 
the two yearly Sabbaths, and enough for the third year till 
they could gather the harvest. "And thou shalt number 
seven Sabbaths of years unto thee, seven times seven years, 
and the space of the seven Sabbaths of years shall be unto 
thee forty and nine years. Then shalt thou cause the 
trumpet of the jubilee to sound on the tenth day of the 
seventh month, in the day of atonement, shall ye make the 
trumpet sound through all your land. And ye shall hallow 
the fiftieth year, and proclaim liberty throughout all the land 
unto all the inhabitants thereof. It shall be a jubilee unto 
you; and ye shall turn every man unto his possession, and 
ye shall return every man unto his family." We see by this 
that the day of atonement came with the beginning of the 
year of jubilee. Jesus was the atoning sacrifice. While it is 
true that Jesus was crucified in the middle of a week of 
days on the Roman cross ; it is equally true that Jesus made 
the real, or so to speak, literal atonement for mankind, bear- 
ing His daily cross during the first half of that prophetic 
week of years. "In that he died, he died unto sin." His lay- 
ing down His life and then taking it up again is proof that 
Jesus had conquered death before he was crucified on the 
Roman cross. "I lay down my life that I may take it again. 
No man taketh it from me, but I lay it down and I have 
power to take it again." When Jesus said this He had al- 
ready overcome death in Himself by daily crucifixion of the 
carnal mind. "For to be carnally-minded is death, but to be 
spiritually-minded is life and peace." Well, if Christ is the 
atoning sacrifice, and the atonement is to be made in the 
seventh month, why should not His ministry, which was 
made for the atonement of the world, commence with the 
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atonement day? Why was the atonement day fixed in the 
law if it was not typical of this very fact ? 

In the year of jubilee all were set free from debts, and 
Christ, by His atoning sacrifice, sets us free from the law of 
sin and death. One is a type of the other. Why should 
not the year of Jubilee and its anti-type, the atonement from 
sin and death, come at the same time ? To us it seems they 
did, for while the law freed the Jews from debt and restored 
their former possessions, Jesus gave sight to the blind, 
caused the lame to walk, cleansed the lepers, made the deaf 
to hear, raised the dead, and preached the Gospel to the 
poor. All this is only a foretaste of what is coming. It is 
nowhere plainly stated that the year of jubilee, and the 
public ministry of Jesus for the atonement of the world was 
to commence at the same time. If it were then it would not 
be typified in the law, for why should anything plainly 
stated be given in type? The type of the law and what 
Jesus did, agree, and since actions speak louder than words, 
it must be true. 

The day of atonement was fixed, and it came at the be- 
ginning of the year of jubilee; and the year of jubilee was a 
"sign" or type of the atonement. "And this shall be a sign 
unto thee, ye shall eat this year such asgroweth of itself; and 
the second year that which springeth of the same ; and in the 
third year sow ye, and reap, and plant vineyards, and eat the 
fruits thereof." (Isa. 37: 30.) If the ministry of Jesus be- 
gan with the year of jubilee this "sign" was literally ful- 
filled, for then there was no sowing that year, i.or the next, 
but in the third year they could sow and reap. 

This conforms to the plain teaching of the New Testa- 
ment that the law was allegorical, being a tjrpe and shadow 
of better things to come. If the atonement day was insti- 
tuted to point out the very day of the year when the atone- 
ment was to commence, in the same way as the Passover 
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showed the very day of the year Jesus was to be crucified, 
and as the day of Pentecost showed the exact day of the 
week, and time of the year when the Church was to be es- 
tablished, then we should expect to find the same beautiful 
harmony in connection with the day of atonement as we did 
with the Passover and Pentecostal feasts. 

If the atonement day is the right time for the beginning 
of Jesus' ministry, then everything should naturally point 
to that day. Truth always agrees with itself and is harmon- 
ious. To our mind this theory unfolds many facts that are 
otherwise made obscure. We will give a few : 

FIRST YEAR OF JESUS' MINISTRY. 

Jesus did so much work during the first year of His 
ministry that with many it has become a question whether 
his public ministry lasted one year or three years and a half. 
But this is all plain and natural if Jesus' ministry com- 
menced with the year of jubilee, for then it was an annual 
Sabbath, and all labor was suspended. The people had 
nothing to do but to follow Jesus, see miracles performed, 
and hear Him "who spake as never man spake." At the end 
of the first year of Jesus' ministry the land had rested two 
Summers because the year preceding the year of Jubilee was 
also an annual Sabbath. The extra amount of labor to be 
performed the second and third year of Jesus' ministry, on 
account of the two Sabbatic years, would largely orevent the 
people from following Him, as they did the first year. This 
also shows how John came to be heard by so manv, and why 
nearly all were baptized by him before the ministry of Jesus 
began. John was six months older than Jesus. If both com- 
menced their ministry at the age of thirty, which they no 
doubt did, then, if Jesus commenced in September, John 
must have commenced in April, sixth months before Jesus. 
But this was also the beginning of a year of rest. It was the 
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forty-ninth year, and the first of the two yearly Sabbaths, 
which began every forty-ninth year. From April, when 
John's ministry commenced, till September of the same year 
all the Jews went up to Jerusalem three times. Because, in 
that time came the feast of the Passover, Pentecost, and the 
feast of Tabernacles in September. Both Jesus and John 
began their ministry at the beginning of a year, and yet only 
six months apart. John began in the Spring, with the Jew- 
ish year, in which the law was given by Moses. Jesus began 
in the fall under the old year, wh«i the covenant was made 
with Abraham. 

There was nothing to be done at home, and so naturally 
all would stop to hear the great preacher and prophet, and 
be baptized of him. Matthew does not exaggerate when he 
says, "There went out to him Jerusalem and all Judea, and 
all the regions round about Jordan, and were baptized of 
him, confessing their sins." The Sabbatical year in which 
he commenced his work prepared the way for John to ac- 
complish just what he did before Jesus began His ministry. 

THAT PROPHETIC WEEK. 

For some reason that cannot be explained on any other 
theory than that it was a part of God's plan, and so designed 
by Him, the early Church refused to preach the Gospel to 
the Gentiles or* receive them into the Church till after the 
conversion of Cornelius. At this time the Church left the 
Jews and turned to the Gentiles. What seems good Church 
authority, locates the conversion of Cornelius in September, 
and seven years after the beginning of Jesus' ministry. If 
this is correct, and we have no doubt of it, then it explains 
why the Church turned to the Gentiles under such grcfat ' 
persecutions. It was the seventh year from the beginning of 
Jesus' ministry, and so it must have been another yearly 
Sabbath. Labor was again suspended, and the Jews had 
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nothing to do but to follow up the Christians, dispute with 
them, find fault, and persecute them. No wonder Luke says 
of Paul's work, "when they opposed themselves, and blas- 
phemed, he shook his raiment, and said unto them, "You^r 
blood is upon your own heads. I am clean ; from henceforth 
I go unto the Gentiles." This seems to b? strong proof that 
the Messiah was cut off in the midst of the seventieth pro- 
phetic week of years. "Seventy weeks are determined upon 
thy people, and upon thy holy city." "Know therefore and 
understand, that from the going forth of the commandment 
to restore and to build Jerusalem, unto the Messiah, the 
Prince, shall be seven weeks, and three score and two 
weeks." (Dan. 9.) Seven weeks and three score and two 
weeks makes sixty-nine weeks "unto the Messiah, the 
Prince." Since "seventy weeks" were determined, it leaves 
just one week between the sixty-ninth and seventieth, for the 
Messiah to confirm the covenant, and be "cut off" in the 
midst of it. It is commonly believed that the seventy pro- 
phetic weeks were weeks of years. If this be correct, then 
the last or seventieth week must have been seven years. If 
Jesus was cut off in the midst of this week of years, His 
public ministry lasted just three years and a half. If it be- 
gan in September, at the time of the feast of Tabernacles, 
then it was just six months until the first Passover after the 
opening of His ministry. Since He was crucified at the 
Passover feast three years later, it make-? His ministry ex- 
actly three years and a half. Three years and a half from 
the day of atonement brings us exactly mto the middle of a 
week of years, just as three days and a half brought us to 
the middle of a week of days. If we are correct in this, then 
we have the strange fact that both of those prophetic weeks 
began on Sunday, the first day of the week, and ended on 
Saturday, the seventh day of the week. This shows that 
those prophetic weeks were definite measures of time. We 
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know that Jesus was crucified in the middle of a week of 
days, and it seems evident that He was also cut off 
in the midst of a week of years. The seventy 
weeks of years had to be fulfilled to Daniel's peo- 
ple. Jesus did not go to the Gentiles during the 
first half of the seventieth week, neither did the church leave 
the Jews and turn to the Gentiles, till the other half of the 
week was fulfilled. That mysterious hand that led Israel 
out of Egypt now leads the church to fulfill the seventieth 
prophetic week before turning to the Gentiles. We see by 
this that not only Jesus opened his ministry to the Jews on 
the first day of a week of years, but the Christian church 
also turned to the Gentile at the beginning of the next week 
of years. The church is emphatically a Arst day institution. 
It seems evident to us that Jesus was crucified in the middle 
of a week of years, and the church began to "fill up that 
which is behind of the afflictions of Christ'* till the last pro- 
phetic week was fulfilled, when it turned to the Gentiles. 
This seems to be literal fulfillment of prophecy, and a 
clear reason why the early church did not go to the Gentiles 
till this seventieth prophetic week was fulfilled. 

Because Jesus was crucified in the middle of a week of 
years is no evidence He was not also crucified in the midst 
of a week of days. A careful study of the Bible shows that 
many of its types and prophecies are doubled, and fulfilled 
in a wonderful and marvelous way, and yet not seen by 
those who read the letter instead of the spirit of God's word. 

This week of years was the seventieth prophetic week 
of Daniel the prophet. It is admitted by nearly all writers 
that the other sixty-nine weeks were weeks of years. Why 
should the seventieth week diflFer from the other sixty-nine? 
If not, then Jesus' ministry should begin at the Atonement 
day, which came at the beginning of one of those weeks. 
Those weeks were distinct measures of duration to a cer- 
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tain time. The beginning and end of each week was marked 
by a Sabbath. 

If Jesus did not begin His ministry on the Day of Atone- 
ment, then what did the Day of Atonement and the year of 
jubilee typify? From thp tenth day of the seventh month, 
which was the Day of Atonement, to the tenth day of the 
first month, when the paschal lambs were chosen, was ex- 
actly six months to the day. Those who admit that Jesus 
was crucified in the middle of a week of years, and that 
His ministry endured three years and a half, are logically 
forced to admit that Jesus began His ministry in September. 
Those who deny that Christ was cut off in the midst of the 
week, and that His ministry endured three years and a half, 
contradict prophecy and gain nothing but confusion by 
doing so. 

JESUS BORN IN SEPTEMBER. 

If Jesus commenced His public ministry in September, 
when he was thirty years old, ,then He must also have been 
born in September. This makes Luke's narrative concern- 
ing the shepherds watching their flocks by night when Jesus 
was born, just what could be expected. At this time of the 
year the weather is hot in Palestine, and they would naturally 
prefer watching their flocks during the cool of the night 
instead of the heat of the day. It seems that little if any 
pasturing is done in Palestine during the months of Decem- 
ber and January. And if there were, it would not be after 
night that time of the year, because then the sun is not hot 
in the daytime, and nights are cold and damp. During. the 
night of Jesus' trial before Caiaphas, they had a fire to warm 
by, and that was in April. Watching sheep by night in 
Palestine the latter part of December is out of season, and 
would have been an unusual occurrence. In September it 
would be natural and the very thing to be expected of the 
shepherds. 
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If Jesus was born in September, it gives plenty of time 
for the flight into Egypt, the slaughter of the children at 
Bethlehem, the death and burial of Herod, and the return of 
Joseph in time to attend the Passover the next Spring with- 
out crowding any of the events. "Now his parents went to 
Jerusalem every year at the feast of the Passover." They 
did not fail to attend the feast by remaining in Egypt sev* 
eral years, as some teach. 

The flight into Egypt did not occur till "after the days 
of her (Mary's) purification according to the law of Moses 
were fulfilled," which was forty days after the birth of 
Jesus. Jesus was presented in the temple when He was 
forty days old. // the flight had occurred immediately after 
the forty days (for which there is not authority), and Jesus 
had been born on the twenty-fifth day of December, there 
would not have been time enough for the flight into Egypt, 
the slaughter of the children at Bethlehem, the death and 
burial of Herod, and the return of Joseph and Mary, in time 
for the feast of the Passover in the Spring. This plainly 
indicates that Jesus must have been bom much earlier in the 
year than the twenty-fifth day of December. 

During that time of the year corresponding to the latter 
part of September and the first of October occurred the 
most important feast of the Jewish year. There were foun 
annual sabbaths at this time within twenty-three days. They 
occurred on the first, tenth, fifteenth and twenty^econd days 
of the seventh month. The feast of Tabernacles also came 
during this time. The Jews were compelled to attend the 
feasts under the law of Moses. What V7e have shown to be 
true of the feast of the Passover is equally true of all the 
feasts. This explains why Mary, the mother of Jesus, went 
to Bethlehem at the time Jesus was born. Considering her 
health and condition it seems unnatural that she should go 
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at the time she did. But the feast of Tabernacles is at hand 
and Joseph must go to Jerusalem. ^ • 

They lived in Galilee, about sixty miles from Jerusalem, 
and the journey took about four weeks. This gave Mary 
the choice of doing one of two things. She could stay at 
home alone, or go with Joseph to Jerusalem and spend her 
time with relatives in Bethlehem, which is near by. Joseph 
could attend the feast, and visit her nearly every day, if he 
chose to do so. It seems to us that the best and most nat- 
ural thing for Mary to do under such circumstances was to 
p:o to Bethlehem ; and this is what she did. 

The fact that she stayed in Bethlehem forty days or 
more after the birth of Jesus shows that she felt at home 
there, among her relatives and friends. The native home 
of both Joseph and Mary was Bethlehem. The fact that an 
enrollment was taken at the time of Jesus* birth in no way 
affects this theory. It would be more natural that the en- 
rollment should be taken during the feast in September than 
in the cold, rainy month of December. Besides, it is not 
reasonable to suppose that the time of the enrollment should 
be so limited as to compel Joseph and Mary to go at just 
such a time and no other. The Jews all went to Jerusalem 
three times each year. Why should they be compelled to 
make an extra journey in a Winter month? 

HEROD AND THE WISE MEN. 

The wise men, or Magi, saw the star "in the east,"^ 
where, they came from. And it seems to be a settled ques- 
tion that the "wise men" were from Persia, the "far east.'* 
If this be true, they must have made a journey from their 
home to Jerusalem, of about fifteen hundred miles, after they 
first saw the star "in the east." There is nothing to show 
that they started for Jerusalem immediately after seeing the 
strange star, in the east. Considering the preparation neces- 
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sary for such a long journey, and the time it took to travel 
such a great distance in those days, it does not seem prob- 
able that the wise men reached Jerusalem much if any short 
of six to nine months after the star had first appeared in the 
east, where they lived. No doubt they had seen the star in 
the east, nearly a year before they reached Jerusalem. The 
star may have appeared in the east at the same time the 
angel appeared unto Mary, the mother of Jesus. That the 
birth of Jesus and the appearing of the star in the east were 
not simultaneous seems evident. The wise men knew that 
the feast of Tabernacles took place in the Fall of the year, 
and that all the Jews in Palestine would be in Jerusalem at 
this time. They came to see the Jews and their new bom 
King. They did not come to see Herod, and there is no 
evidence that Herod would have seen them if he had not 
"called the wise men." If they had gone to Herod it would 
Tiave shown a great lack of good judgment and courtesy on 
their part. Imagine the wise men telling Herod that his 
successor was born and they had come to worship Him. 
The insult would have cost their heads before they could 
have gotten out of his sight. But it is all natural. The 
wise men came to see the Jews, and they went to Jerusalem 
at the time of the feast of Tabernacles, knowing they would 
find them all there at this time. When they arrived they 
reported what they had seen in the east. This naturally 
caused a great wave of excitement, as it passed from mouth 
to mouth through the vast multitude that were in the city 
at this time. When the shepherds added what they had 
seen and heard to what the wise men said they had seen in 
the east, the excitement became intense. Everybody heard 
and talked about those strange things. Even Herod heard 
of it and "was troubled, and all Jerusalem with him." But 
Herod was too shrewd to let it be publicly known that he 
was concerned or troubled about the strange report. He 
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disguised his feeling and intentions and ** privately called the 
wise men, inquired of them diligently what time the star 
appeared." He had naturally concluded that this strange 
person was born at the same time the star appeared in the 
east. This is why he "inquired of them diligently when the 
star appeared." No doubt they told him they saw the star 
in Persia^ some time before they started for Jerusalem, which 
was, in all probability nearly a year before Herod called 
them. Now he imagines he knows the time of His birth; 

Next he inquires for the place of His birth from the 
"chief priests and scribes," and they told him "in Bethlehem 
of Judea, for thus it is written by the prophets." He still 
needs one thing more, and that is to locate Him in Bethle- 
hem, and so "he sent the wise men to Bethlehem and said. 
Go and search diligently for the young child: and when ye 
have found him bring me word, again." 

When the wise men went to Bethlehem, the star they 
had seen in the east reappeared and went before them, "and 
they rejoiced with exceeding great joy." When they had 
seen Jesus and worshipped Him, "being warned of God in a 
dream that they should not return to Herod, they departed 
into their own country another way." Herod may have 
waited a month or more for their return. 

"Then Herod, when he saw that he was mocked of the 
wise men, was exceedingly wroth," because the wise men did 
not return to him, and so his plans had miscarried, and he 
"sent forth and slew all the children that were in Bethlehem 
and in all the coasts thereof, from two years old and under, 
according to the time which he had diligently inquired of 
the wise men." 

Herod no doubt thought that the time of the appear- 
ance of the star in the east fixed the time of the birth of 
Christ. To make sure of his victim, he destroyed all the 
children a year each way from the time of the appearance of 
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the star in the east, which he had ''diligently inquired of the 
wise men." 

If this is the way it occurred, then everything seems 
perfectly easy and natural; there is plenty of time for the 
flight to Egypt, the death and burial of Herod, and the re- 
turn of Joseph and Mary, in time for the Passover in the 
Spring. The fact that everything comes so natural is 
strong evidence that Jesus commenced His ministry in Sep- 
tember at the opening of the year of jubilee, which was the 
beginning of a week of years. Since He commenced His 
public ministry when He was thirty years old He must also 
have been bom in September. 

The fact that the time for the keeping of the feasts was 
fixed and unchangeable shows that the time they were kept 
is a part of the allegorical or typical meaning of the feasts. 
The Jews were not allowed to keep the feasts at such a time 
as suited their taste or convenience. God has a plan for the 
salvation of the world, and it is being carried out to the very 
letter. 

The important days of the feasts, reveal to us, in a typ- 
ical way the time the Lord purposed to do certain things. 
We have already seen how true this is of the Passover and 
Pentecostal feasts. It is admitted that Jesus was the aton- 
ing sacrifice. Then why should not His atoning work begin 
with the Day of Atonement? What reason can be assigned 
for fixing the Day of Atonement if it is not the very time 
the atonement work was to begin ? Is it just by chance that 
counting from this day the ministry of Jesus was exactly 
three years and a half? When the Lord fixes a time for a 
certain purpose He seals it so it cannot be changed. We 
challenge any one to fix any other time than the Day of 
Atonement for the beginning of Jesus' ministry, if it en- 
dured just three years and a half. To dispute the time of 
His ministry is to contradict prophecy. It is through the 
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law and the prophets that the Lord tells us what He pur- 
poses to do and when He means to bring it about. "Behold, 
the former things are come to pass, and new things do I 
declare; before they spring forth I tell you of them." 

AGE OF PASCHAL LAMBS. 

As an example showing how "every jot and tittle" of 
the types and shadows of the Mosaic law were fulfilled, take 
, the Passover and Pentecostal lambs. They all had to be 
^'firstlings" and without blemish. 

The only distinction between the Passover and Pente- 
costal lambs was that no bones could be broken in the pas- 
chal lamb, and that it was eaten instead of being burnt. 
There is a strange double found in those types. As there 
were two prophetic weeks, one of days and another of years, 
and two "first-fruits," so there are also two "first-born." 
Christ is "the first-born of many brethren," which is the 
church; and the "church is the first-born (ones) written in 
heaven." Christ and the church are both first*bom as well 
as first-fruits. The church not only fulfills the type in be- 
ing first-born, but in the conditions of the Iambs as well. It 
must be "a glorious church, not having spot op wrinkle or 
any such thing : but that it should be holy and without blem- 
ish." The condition of the lambs and of the church is the 
same. 

The common belief that the lambs had to be a year old 
has no support in the Bible. The age of the lamb was not 
included in the condition, but it had to be first-born. "Thou 
shalt set apart unto the Lord all that openeth the matrix and 
every firstling that cometh of a beast which thou hast : the 
males shall be the Lord's." "All the first-born are mine: 
for on the day that I smote all the first-born in the land of 
Egypt I hallowed unto me all the first-born in Israel, both 
man and beast : mine shall they be : I am the Lord." 
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The only reason that can be given for this strange com* 
mand is that in this way the Lord tells us in a typical way 
that Christ and His church are to be "first-born of every 
creature." Jesus literally^ fulfilled this, both in type and 
antitype. His birth fulfilled all the conditions of the lamb» 
which was the type, and He was also "first born from the 
dead," which is the antitype. 

This explains why we are told that Mary, the mother of 
Jesus, was a "virgin that brought forth her first-born son." 
The object in telling this seemingly insignificant fact was 
not to §how that Mary was a good and virtuous woman. 
She might have been all that and not a virgin, if she had 
been a widow with children. But then she could not have 
been the mother of Jesus, because Jesus would not have been 
a perfect antitype of the paschal lamb without being iirst^ 
born. Those things concerning Jesus' birth were told to 
show and prove that He was first-born, and for that reason 
a perfect antitype of the paschal lamb. 

The fact that Jesus was thirty-three and a half years 
old when He was crucified does not weaken the type in the 
least, because the age of the lamb was not fixed. We are 
confident that any fair translation from the original will bear 
us out in this. 

To say that the lamb had to be a year old makes Christ 
an imperfect antitype of the paschal lamb. Besides, it 
would have been impossible for them to procure enough 
lambs for the feast just a year old. If it be said that it was 
not material that the lambs be exactly a year old, then how 
much older or younger could it be, and who was to deter- 
mine the proper age ? 

The Lord is not so indefinite when He gives a com- 
mand. Setting apart the first-born, regardless of age when 
offered, leaves no question on this point. 
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I 

THE WHEAT AND TARES. 

All this strange and minute fulfillment of the law and 
the prophets goes to show that many of the most precious 
truths of the Bible lie hidden in the types and shadows of 
the Mosaic law, and the Jewish feasts as gold is hidden in 
the mine. This is "the key of knowledge'' the Jews had 
taken away and the Church has lost. The Mosaic law and its 
ceremonies are full of meaning, and open to us the Scrip- 
tures in a strange way. In them lies hidden the mystery of . 
God's plan of salvation, "hid from the foundation of the 
world, but now made manifest to his saints." God has a 
purpose in hiding the spirit, or real meaning of His Word 
1. . the types and allegories of the Mosaic law. This veiling 
the truth, by hiding it in types, signs and allegories of the 
law, and covering it in dark parables, that, "seeing they 
might see and not perceive, and hearing they might hear and 
not understand," is an important part of God's plan for the 
salvation of the world. God's plans never fail ; sin and 
ignorance exist for a purpose. "All things must be fulfilled 
which were written in the law of Moses, and in the prophets, 
and in the psalms." How it opens the Scriptures, cheers the 
heart, and establishes our faith in God's Word when we see 
that everything written in the law and the prophets were 
literally fulfilled. "Did not our hearts burn within us, while 
he walked with us by the way, and while he opened to us the 
scripture?" The word of God never fails, and it foretells 
the decline and fall of the Christian Church as clearly as it 
foretold the fall of the Jewish Church. Both churches were 
ordained of God, and for a» purpose. 

The fact that there is so much error found in the Church- 
of to-day is no evidence that it is not of God, or that the 
Bible is not God's infallible Word. The Church of to-day is 
just what Jesus and His apostles said it would be about two 
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thousand years ago. It is unwittingly fulfilling prophecy 
spoken against it, as literal and minutely as did the Jewish 
Church in the days of Christ. 

The blinding and perverting influence of the Papacy on 
the Church, and on the world, has been a marvelous fulfill- 
ment of prophecy. The Lord is not disappointed in this, be- 
cause He revealed this fact in advance. Nearly two thous- 
^ and years ago Jesus said, "if it were possible they shall de- 
ceive the very elect." "When the son of man cometh shall 
there be faith in the earth ?" "As it was in the days of Noah, 
so shall it also be in the days^of the son of man." "Because 
iniquity shall abound, the love of many shall wax cold." The 
apostles were just as clear and emphatic. "For the time will 
come when they will not endure sound doctrine, but after 
their own lusts, shall they heap to themselves teachers having 
itching ears; and they shall turn away their ears from the 
truth and shall be turned unto fables." How fearful was the 
rebuke, addressed to the Church of to-day. "I know thy 
works, that thou art neither cold nor hot ; I would thou wert 
cold or hot. So then because thou art lukewarm, and neither 
cold nor hot, I will spew thee out of my mouth." "Thou 
sayest I am rich, and increase with goods, and have need 
of nothing ; and knowest not that thou art wretched, and mis- 
erable, and poor, and blind, and naked." The precious 
golden truths of the Gospel were to be lost even to the 
Church, and her once white robe of righteousness was to be 
stained with the sins of the world, and torn till the shame 
of her nakedness should appear; and the Church itself was 
to be so blind to the true teachings of God's Word that only 
a vigorous application of His eyesalve could enable men to 
see the truth and distinguish it from error. As sure and un- 
erring as are the words of prophecy, so sure and certain is the 
Church of to-day full of false doctrines, and much of it is so 
deceptive that it is no easy matter to tell it from the truth. 
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The Bible itself is an unerring rule of faith and practice; but 
no true student of God's Word will receive anything taught 
by the Church of to-day until he has tried it in the fire and 
found that it fully and freely harmonizes with the Bible. **I 
counsel thee to buy of me gold tried in the fire, that thou 
mayest be rich; and white raiment, that thou mayest be 
clothed, and that the shame of thy nakedness do not appear; 
and anoint thine eyes with eyesalve that thou mayest see." 
(Rev. 3:17,18.) 

This condition of the present Church is also clearly fore- 
told in the parable of the wheat and tares. Christ sowed 
nothing but the pure word of Grod in the Pentecostal Church, 
but the evil one sowed tares in the same field ; and this crop 
of error was to be so abundant in the Church that the tares 
could not be removed, "lest while ye gather up the tares ye 
root up also the wheat with them." They must grow to- 
gether "until the harvest." The fact that the tares were to 
remain in the Church until the harvest, which means the end 
of this age, gives every careful Bible student abundant rea- 
son to look with suspicion on every doctrine taught by the 
Church that does not freely harmonize with reason, and the 
plain teachings of the Bible. "Let no one deceive you by 
any means, for that day shall not come except there be a 
falling away (from the faith) first, and that man of sin 
(who sowed the tares) be revealed, the son of perdition." 
"For this cause God shall send them strong delusion, that 
they should believe a lie." The fact that many false doctrines 
do exist in the Church, and many believe them, as Jesus and 
His apostles said they would, is the best and most conclusive 
evidence that the Bible is the Word of God. Because there is 
much error in the Church does not prove that there is no 
truth in the Gospel of Jesus Christ. There is the best of 
wheat among the tares. In the parable the wheat represents 
the truth,- and the tares error taught by the Church. Before 
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we can see or understand the truth, we must remove the 
error that blinds the eye and perverts the judgment. The 
tares could not be pulled before the harvest, because in doing 
so it would "root up the wheat also." But the harvest is 
here, "and in the time of the harvest, I will say unto the 
reapers, gather ye together first the tares, and bind them in 
bundels, to burn them." When the tares are gathered and 
burned the wheat, which is the truth, can be seen. But the 
tares must be gathered first, then the precious truths of 
God's Word will shine forth, more wonderful than fiction, 
and more precious than gold. 

As a reaper in this harvest, we bring our bundle of tares, 
consisting of the false doctrines of Palm Sunday, Good Fri- 
day, Sunday morning resurrection, eating the Passover out 
of order, keeping Pentecost fifty days after the resurrection, 
observing the Jewish Sabbath and keeping the Mosaic law, 
etc., etc., in all of which there is not one kernel of wheat ; and 
we mean to cast this bundle to the flames, so that those un- 
scriptural doctrines may no more hide and pervert God's 
truth and lead men into error. All of those false doctrines 
are like guide-boards pointing in the wrong direction, be- 
cause the more you believe and follow them the further you 
are led from the truth. The enemy sowed false doctrines 
early in the history of the Church. Paul said, "the mystery 
of iniquity doth already work : only he who now letteth will 
let until he (who sowed the tares) be taken out of the way." 
The devil sowed the tares, and he is to be bound or taken 
away at the beginning of the millennium ; and this is also the 
time of the harvest when the tares are to be gathered. The 
false doctrines sown in the early history of the Church 
matured during the dark ages. History shows that for more 
than twelve hundred years preceding the reformation there 
was but little known of the true teaching of the Bible. But 
the Bible records this fact long before the history of the dark 
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ages was made or written. The tares had not matured be- 
fore the Reformation, and were so abundant that the truth 
could not be seen. At the beginning of the Reformation some 
tares were sufficiently developed to be distinguished from 
the wheat by the careful Bible student. Since the Reforma- 
tion the wheat and tares have matured and ripened, and are 
now easily distinguished from each other. This is why 
many pious Bible students cannot harmonize their Church 
creed with the teachings of the Bible. Truths that could not 
be seen in the past are now unfolding themselves. If Luther 
and the Wesleys and other great reformers were here now 
they would gather tares out of the Church by the bundle to 
to burn them. It is no discredit to reformers to say they did 
not see all the truth, because the wheat and tares were to 
grow together, and could not be distinguished until they 
matured "But when the blade was sprung up and brought 
forth fruit, then appeared the tares also.*' This shows that 
it is not safe to follow all the teachings of reformers, be- 
cause many truths could not bee seen in their days, and they 
were liable to believe and teach error by accepting false doc- 
trines of the Papal Church. Let us honor great reformers 
by making them our examples in looking for and exposing 
error taught by the Church. 

God has ordained that the tares shall be gathered and 
burned ; the harvest is ripe, and the tares are abundant, every 
error that is removed adds to the beauty of the Church and 
the glory of God. We trust that the few errors we have 
sought to expose in the preceding pages may kindle a fire of 
investigation ,and cause men to search the Scriptures to see 
whether these things be true. 

The errors we have sought to expose are by no means all 
that are found in the Church, neither are they the worst, but 
they come first and must be removed before others can be 
clearly seen. As sure as Friday crucifixion is error taught 
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by the Church so sure arc many of the more important doc- 
trines of the so-called orthodox Church nothing but tares,, 
and this can be shown in the same way as we have exposed 
the other errors. If it is the will of the Lord of this harvest 
we hope to bring on another bundle of tares, one handful of 
which will expose more of God's mysterious plan for the sal- 
vation of the world and more of His love to man and make 
His word more wonderful and precious than all .we have 
seen in the preceding pages of this book. 

"God moves in a mysterious way 

His wonders to perform. 
He plants His footsteps on the sea 

And rides upon the storm." 

"His purposes will ripen fast, 

Unfolding every hour. 
The bud may have a bitter taste, 

But sweet will be the flower." 



